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W

elcome! We’re glad that you’ve made the decision to take this
membership class. The ultimate reason for the class is to glorify God
through doctrinal and spiritual unity in our church. We are living in a
society where people’s lives are very fragmented, and not surprisingly,
many believers compartmentalize their faith. They keep their social lives, careers,
finances and family on one shelf, while placing church life or spiritual life into a
separate compartment. Because of their catalog mentality, they do not grow and
mature fully into the image of Christ.
We often find believers who are willing to come to church on Sundays for
worship, but are not willing to “continually devote themselves to the [apostles’]
teaching and to fellowship, to the breaking of bread and to prayer” (Acts 2:42) as
the early Christians did. The early converts to Christianity knew that their trust in
Jesus Christ meant that they “offer their bodies up as living sacrifices” (Rom.
12:1) unto the Lord in light of the grace they had received.
Church life is Christian life and Christian life is church life. It is living in the favor
of God in a community of God for the glory of God. After all, we will spend
eternity together worshipping the Lord! This course is designed to help you to
know and practice the biblical doctrines of community life so that your belief will
coincide with your practice. In Colossians 1:10 Paul prays “that you may walk
worthy of the Lord, fully pleasing Him, being fruitful in every good work and
increasing in the knowledge of God” (NKJV). A “worthy walk” and “increasing
in the knowledge of God” go together. One without the other is impossible, and
thus the necessity to pursue the knowledge of God. Part 1 of this syllabus deals
with the essential doctrines of Immanuel Bible Church whereas part 2 deals with
the relevant practice of those doctrines. Please note: this is not a comprehensive
treatise on all Immanuel Bible Church’s doctrines. Rather, it is a summary of the
essentials of the faith, especially as it relates to church life.
Our desire is that you come to each study session with a prayerful and submissive
heart. Please be diligent in reading all the material and come with any questions
that you might have regarding the material. May this course equip you to be a
better disciple of Jesus Christ.
With much expectation,

Pastor Nam Park

Pastor Gary N. Takahashi

Elder Adam Pawley
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Immanuel Bible Church’s Statement of Faith

The Holy Scriptures
We believe that the Bible is God’s written revelation to man, and that the
66 books of the Bible given to us by the Holy Spirit constitute the plenary
(inspired equally in all parts) Word of God (1 Cor. 2:7-14; 2 Pet. 1:20, 21).
We believe that the Word of God is an objective, propositional revelation
(1 Cor. 2:13; 1 Thess. 2:13), verbally inspired in every word (2 Tim. 3:16),
absolutely inerrant in the original autographs, infallible, and God-breathed. We
teach the literal, grammatical-historical interpretation of Scripture, meaning that
we understand Scripture in the way that the author originally intended it.
We believe that the Bible constitutes the only infallible rule of faith and
practice (Matt. 5:18; 24:35; John 10:35; 16:12, 13; 17:17; 1 Cor. 2:13; 2 Tim. 3:1517; Heb. 4:12; 2 Pet. 1:20, 21), and thus even when it conflicts with your culture,
you must adhere to the Scripture regardless of the consequences.
We believe that God spoke in His written Word by a process of dual
authorship. The Holy Spirit superintended the human authors in such a way that
through their individual personalities and different styles of writing, they
composed and recorded God’s Word to man (2 Pet. 1:20, 21) without error in the
whole or in the part (Matt. 5:18; 2 Tim. 3:16).
We believe that, whereas there may be many applications of any given
passage of Scripture, there is but one true interpretation. The meaning of
Scripture is to be found as one diligently applies the literal, grammatical-historical
method of interpretation under the enlightenment of the Holy Spirit (John 7:17;
16:12-15; 1 Cor. 2:7-15; 1 John 2:20). It is the responsibility of believers to
ascertain carefully the true intent and meaning of Scripture, recognizing that
proper application is binding on all generations. Yet the truth of Scripture stands
in judgment of men; never do men stand in judgment of it.

God
We believe that there is but one living and true God (Deut. 6:4; Is. 45:5-7; 1
Cor. 8:4), an infinite, all-knowing Spirit (John 4:24), perfect in all His attributes,
one in essence, eternally existing in three Persons--Father, Son, and Holy Spirit
(Matt. 28:19; 2 Cor. 13:14)--each equally deserving worship and obedience.
God the Father
We believe that God the Father is the first person of the Trinity, who orders
and disposes all things according to His own purpose and grace (Ps. 145:8, 9; 1
Cor. 8:6). He is the Creator of all things (Gen. 1:1-31; Eph. 3:9). As the only
absolute and omnipotent ruler in the universe, He is sovereign in creation,
providence, and redemption (Ps. 103:19; Rom. 11:36). His fatherhood involves
both His designation within the Trinity and His relationship with mankind. As
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Creator He is Father to all men (Eph. 4:6), but He is Spiritual Father only to
believers (Rom. 8:14; 2 Cor. 6:18). He has decreed for His own glory all things
that come to pass (Eph. 1:11). He continually upholds, directs, and governs all
creatures and events (1 Chr. 29:11). In His sovereignty He is neither author nor
approver of sin (Hab. 1:13), nor does He abridge the accountability of moral,
intelligent creatures (1 Pet. 1:17). He has graciously chosen before the foundation
of the world those whom He would have as His own (Eph. 1:4-6); He saves from
sin all those who humbly come to Him, and He becomes, upon adoption, Father
to His own (John 1:12; Rom. 8:15; Gal. 4:5; Heb. 12:5-9).
God the Son
We believe that Jesus Christ is the second person of the Trinity, and possesses
all the divine excellencies, and thus He is coequal, consubstantial, and coeternal
with the Father (John 10:30; 14:9). We believe that God the Father created “the
heavens and the earth and all that is in them” according to His own will, through
His Son, Jesus Christ, by whom all things continue in existence and in operations
(John 1:3; Col. 1:15-17; Heb. 1:2).
We believe that in the incarnation (God becoming man) Christ surrendered
only the independent use of His divine prerogatives but nothing of the divine
essence, either in degree or kind. In other words, Jesus Christ laid aside His right
to the full prerogatives of coexistence with God, assumed the place of a Son, and
took on an existence appropriate to a servant while never divesting Himself of
His divine attributes (Phil. 2:5-8). In His incarnation, the eternally existing second
person of the Trinity accepted all the essential characteristics of humanity and so
became the God-man (Phil. 2:5-8; Col. 2:9), and forever exists as the God-Man.
We believe that our Lord Jesus Christ was virgin born (Is. 7:14; Matt. 1:23, 25;
Luke 1:26-35); that He was God incarnate (John 1:1, 14); and that the purpose of
the incarnation was to reveal God, redeem men, and rule over God's kingdom
(Ps. 2:7-9; Is. 9:6; John 1:29; Phil. 2:9-11; Heb. 7:25, 26; 1 Pet. 1:18, 19).
We believe that our Lord Jesus Christ accomplished our redemption through
the shedding of His blood and sacrificial death on the cross and that His death
was voluntary, vicarious, substitutionary, propitiatory, and redemptive (John
10:15; Rom. 3:24, 25; 5:8; 1 Pet. 2:24).
We believe that on the basis of the efficacy of the death of our Lord Jesus
Christ, the believing sinner is freed from the punishment, the penalty, the power,
and one day the very presence of sin; and that he is declared righteous, given
eternal life, and adopted into the family of God (Rom. 3:25; 5:8, 9; 2 Cor. 5:14, 15;
1 Pet. 2:24; 3:18).
We believe that our justification is made sure by His literal, physical
resurrection from the dead and that He is now ascended to the right hand of the
Father, where He mediates as our Advocate and High-Priest (Matt. 28:6; Luke
24:38, 39; Acts 2:30, 31; Rom. 4:25; 8:34; Heb. 7:25; 9:24; 1 John 2:1).
We believe that in the resurrection of Jesus Christ from the grave, God
confirmed the deity of His Son and gave proof that God has accepted the atoning
work of Christ on the cross. Jesus’ bodily resurrection is also the guarantee of a
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future bodily resurrection life for all believers (John 5:26-29; 14:19; Rom. 4:25;
6:5-10; 1 Cor. 15:20, 23).
We believe that Jesus Christ will return to receive the church, which is His
body, unto Himself at the Rapture and, returning with His church in glory, will
establish His millennial kingdom on earth (Acts 1:9-11; 1 Thess. 4:13-18; Rev. 20).
We believe that the Lord Jesus Christ is the One through whom God will
judge all mankind (John 5:22, 23):
a. Believers (1 Cor. 3:10-15; 2 Cor. 5:10);
b. Living inhabitants of the earth at His glorious return (Matt. 25:31-46);
God the Holy Spirit
We believe that the Holy Spirit is the third Person of the Trinity, a divine
person, eternal, underived, possessing all the attributes of personality and deity,
including intellect (1 Cor. 2:10-13), emotions (Eph. 4:30), will (1 Cor. 12:11),
eternality (Heb. 9:14), omnipresence (Ps. 139:7-10), omniscience (Is. 40:13, 14),
omnipotence (Rom. 15:13), and truthfulness (John 16:13). In all the divine
attributes He is coequal and consubstantial with the Father and the Son (Matt.
28:19; Acts 5:3, 4; 28:25, 26; 1 Cor. 12:4-6; 2 Cor. 13:14; and Jer. 31:31-34 with
Heb. 10:15-17).
We believe that it is the work of the Holy Spirit to execute the divine will
with relation to all mankind. We recognize His sovereign activity in creation
(Gen. 1:2), the incarnation (Matt. 1:18), the written revelation (2 Pet. 1:20, 21),
and the work of salvation (John 3:5-7).
We believe that a unique work of the Holy Spirit in this age began at
Pentecost when He came from the Father as promised by Christ (John 14:16, 17;
15:26) to initiate and complete the building of the body of Christ. His activity
includes convicting the world of sin, of righteousness, and of judgment; glorifying
the Lord Jesus Christ and transforming believers into the image of Christ (John
16:7-9; Acts 1:5; 2:4; Rom. 8:29; 2 Cor. 3:18; Eph. 2:22).
We believe that the Holy Spirit is the supernatural and sovereign agent in
regeneration, baptizing all believers into the body of Christ (1 Cor. 12:13). The
Holy Spirit likewise indwells, sanctifies, instructs, empowers for service, and seals
all believers unto the day of redemption (Rom. 8:9-11; 2 Cor. 3:6; Eph. 1:13). We
reject any notion of “subsequence,” “second blessing,” or “second work of
grace,” in the life of the believer.
We believe that the Holy Spirit is the divine teacher who guided the
apostles and prophets into all truth as they committed to writing God’s revelation,
the Bible (2 Pet. 1:19-21). Every believer possesses the indwelling presence of the
Holy Spirit from the moment of salvation, and it is the duty of all those born of
the Spirit to be filled with (controlled by) the Spirit (Rom. 8:9-11; Eph. 5:18; 1
John 2:20, 27; Gal. 5:25).
We believe that the Holy Spirit administers spiritual gifts to the church.
The Holy Spirit glorifies neither Himself nor His gifts by ostentatious displays,
but He does glorify Christ by implementing His work of redeeming the lost and
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building up believers in the most holy faith (John 16:13, 14; Acts 1:8; 1 Cor. 12:411; 2 Cor. 3:18).
We believe that God the Holy Spirit is sovereign in the bestowing of all
His gifts for the perfecting of the saints today, but that the working of sign
miracles in the beginning days of the church were for the purpose of pointing to
and authenticating the apostles as revealers of divine truth, and were never
intended to be characteristic of the lives of believers (1 Cor. 12:4-11; 13:8-10; 2
Cor. 12:12; Eph. 4:7-12; Heb. 2:1-4). We also believe that the gift of tongues was
the ability to speak in foreign languages previously unstudied, and that this gift has
also ceased to operate within the Church.

Man
We believe that man was directly and immediately created by God in His
image and likeness. Man was created free of sin with a rational nature, intelligence,
volition, self-determination, and moral responsibility to God (Gen. 2:7, 15-25;
James 3:9).
We believe that God’s intention in the creation of man was that man should
glorify God, enjoy fellowship with Him, live life in the will of God, and by doing
so will accomplish God’s purpose for him in the world (Is. 43:7; Col. 1:16; Rev.
4:11).
We believe that in Adam’s sin of disobedience to the revealed will and
Word of God, man lost his innocence and subsequently incurred the penalty of
spiritual and physical death. He also became subject to the wrath of God; and
became inherently corrupt and utterly incapable of choosing or doing that which
is acceptable to God apart from divine grace. Since man possesses no
recuperative powers to enable him to recover himself, he is hopelessly lost. Man’s
salvation is thereby wholly of God’s grace through the redemptive work of our
Lord Jesus Christ (Gen. 2:16, 17; 3:1-19; John 3:36; Rom. 3:23; 6:23; 1 Cor. 2:14;
Eph. 2:1-3; 1 Tim. 2:13, 14; 1 John 1:8).
We beleve that because all men were in Adam, a nature corrupted by
Adam’s sin has been transmitted to all men of all ages, wth Jesus Christ being the
only exception. All men inherit the sin –nature from birth, by choice, and by
divine declaration (Ps. 14:1-3; Jer. 17:9; Rom. 3:9-18, 23; 5:10-12).

Salvation
We believe that salvation is wholly of God by grace alone, through faith
alone, in Christ alone. It is on the basis of the redemption of Jesus Christ, the merit
of His shed blood, and not on the basis of human merit or works (John 1:12;
Eph. 1:4-7; 2:8-10; 1 Pet. 1:18, 19).
Election
We believe that election is the act of God by which, before the foundation
of the world, He chose in Christ those whom He graciously regenerates, saves,
and sanctifies (Rom. 8:28-30; Eph. 1:4-11; 2 Thess. 2:13; 2 Tim. 2:10; 1 Pet. 1:1,
2).
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We don’t believe that sovereign election contradicts or negates the
responsibility of man to repent and trust Christ as Savior and Lord (Ezek. 18:23,
32; 33:11; John 3:18, 19, 36; 5:40; 2 Thess. 2:10-12; Rev. 22:17). Nevertheless,
since sovereign grace includes the means of receiving the gift of salvation as well
as the gift itself, sovereign election will result in what God determines. All whom
the Father calls to Himself will come in faith and all who come in faith the Father
will receive (John 6:37-40, 44; Acts 13:48; James 4:8). We believe that the
unmerited favor that God grants to totally depraved sinners is not related to any
initiative of their own part nor to God's anticipation of what they might do by
their own will, but is solely of His sovereign grace and mercy (Eph. 1:4-7; Titus
3:4-7; 1 Pet. 1:2).
We believe that election should not be looked upon as based merely on
abstract sovereignty. God is truly sovereign but He exercises this sovereignty in
harmony with His other attributes, especially His omniscience, justice, holiness,
wisdom, grace, and love (Rom. 9:11-16). This sovereignty will always exalt the will
of God in a manner totally consistent with His character as revealed in the life of
our Lord Jesus Christ (Matt. 11:25-28; 2 Tim. 1:9).
Regeneration
We believe that regeneration is a supernatural work of the Holy Spirit by
which the divine nature and divine life are given (John 3:3-8; Titus 3:5). It is
instantaneous and is accomplished solely by the power of the Holy Spirit through
the instrumentality of the Word of God (John 5:24), when the repentant sinner, as
enabled by the Holy Spirit, responds in faith to the divine provision of salvation.
Genuine regeneration is manifested by fruits worthy of repentance as
demonstrated in righteous attitudes and conduct. In other words, genuine faith
produces works (James 2:14-26), which is always its proper evidence and fruit (1
Cor. 6:19-20; Eph. 5:17-21; Phil. 2:12b; Col. 3:12-17; 2 Pet. 1:4-11). This
obedience causes the believer to be increasingly conformed to the image of our
Lord Jesus Christ (2 Cor. 3:18). Such a conformity is climaxed in the believer’s
glorification at Christ's coming (Rom. 8:16, 17; 2 Pet. 1:4; 1 John 3:2, 3).
Justification
We believe that justification before God is an act of God (Rom. 8:30, 33)
by which He declares righteous those who, through faith in Christ, repent of their
sins (Is. 55:6, 7; Luke 13:3; Acts 2:38; 3:19; 11:18; Rom. 2:4; 2 Cor. 7:10) and
confess Him as sovereign Lord (Rom. 10:9, 10; 1 Cor. 12:3; 2 Cor. 4:5; Phil. 2:11).
This righteousness is apart from any virtue or work of man (Rom. 3:20; 4:6) and
involves the placing of our sins on Christ (Col. 2:14; 1 Pet. 2:24) and the
imputation of Christ’s righteousness to us (1 Cor. 1:2, 30; 6:11; 2 Cor. 5:21).
Because of this “foreign righteousness” God is enabled to “be just, and the
justifier of the one who has faith in Jesus” (Rom. 3:26).
Sanctification
We believe that every believer is sanctified (set apart) unto God by
justification and is therefore declared to be holy and is consequently identified as a
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saint. This sanctification (aka. “definitive sanctification”) is positional and
instantaneous and should not be confused with progressive sanctification.
Definitive sanctification has to do with the believer’s standing, not his present
walk or condition (Acts 20:32; 1 Cor. 1:2, 30; 6:11; 2 Thess. 2:13; Heb. 2:11; 3:1;
10:10, 14; 13:12; 1 Pet. 1:2).
We also believe in the ongoing, sanctifying work of the Holy Spirit - a
progressive sanctification by which the state of the believer is brought closer to
the likeness of Christ through obedience to the Word of God and the Spirit’s
empowering. As a result, the believer is able to live a life of increasing holiness in
conformity to the will of God, while becoming more and more like our Lord
Jesus Christ (John 17:17, 19; Rom. 6:1-22; 2 Cor. 3:18; 1 Thess. 4:3, 4; 5:23). In
this respect, we teach that every saved person is involved in a daily conflict - the
new nature in Christ doing battle against the sin-nature (flesh). But adequate
provision is made for victory through the power of the indwelling Holy Spirit.
This struggle nevertheless stays with the believer all through this earthly life and is
never completely ended. All claims to the eradication of sin in this life are
unscriptural. We therefore reject any notion of sinless perfectionism. However
even though total eradication of sin is not possible, the Holy Spirit does provide
the means for victory over sin (Gal. 5:16-25; Eph. 4:22-24; Phil. 3:12; Col. 3:9, 10;
1 Pet. 1:14-16; 1 John 3:5-9).
Security
We believe that anyone who has truly been saved by Christ are kept by
God’s power and are thus secure in His Son forever (John 5:24; 6:37-40; 10:27-30;
Rom. 5:9, 10; 8:1, 31-39; 1 Cor. 1:4-9; Eph. 4:30; Heb. 7:25; 13:5; 1 Pet. 1:4, 5;
Jude 24).
We believe that it is the privilege of believers to rejoice in the assurance of
their salvation through the testimony of God’s Word, which however, clearly
forbids the use of Christian liberty as an excuse for sinful living and carnality
(Rom. 6:15-22; 13:13, 14; Gal. 5:13, 16, 17, 25, 26; Titus 2:11-14).
Separation
We believe that separation from sin is clearly called for throughout the
Old and New Testaments, and that the Scriptures clearly indicate that in the last
days apostasy and worldliness shall increase (2 Cor. 6:14 -7:1; 2 Tim. 3:1-5).
We believe that out of deep gratitude for the undeserved grace of God granted to
us and because our glorious God is so worthy of our total consecration, all the
elect should live in such a way as to demonstrate our adoring love to God, and
should strive not to bring reproach upon our Lord and Savior. We also believe
that separation from any association with religious apostasy (e.g. Roman
Catholicism), and worldly and sinful practices is commanded of us by God (Rom.
12:1, 2; 1 Cor. 5:9-13; 2 Cor. 6:14 - 7:1; 1 John 2:15-17; 2 John 9-11).
We believe that Christians should be separated unto our Lord Jesus Christ
(2 Thess. 1:11, 12; Heb. 12:1, 2) and affirm that the Christian life is characterized
by a life of obedient righteousness demonstrated by a beatitude attitude (Matt.
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5:2-12) and a continual pursuit of holiness (Rom. 12:1, 2; 2 Cor. 7:1; Heb. 12:14;
Titus 2:11-14; 1 John 3:1-10).

The Church
We believe that all those who place their faith in Jesus Christ are
immediately placed by the Holy Spirit into one united spiritual body, the church (1
Cor. 12:12, 13), the bride of Christ (2 Cor. 11:2; Eph. 5:23-32; Rev. 19:7, 8), of
which Christ is the head (Eph. 1:22; 4:15; Col. 1:18). This is a doctrine known as
“Spirit-baptism.”
We also believe that the formation of the church, the body of Christ,
began on the day of Pentecost (Acts 2:1-21, 38-47) and will be completed at the
coming of Christ for His own at the Rapture (1 Cor. 15:51-52; 1 Thess. 4:13-18).
We believe that the church is thus a unique spiritual organism designed by
Christ, made up of all born-again believers in this present age (Eph. 2:11 - 3:6).
The church is distinct from Israel (1 Cor. 10:32), and never is the Church
identified as “the New Israel.” We believe that the establishment and continuity
of local churches is clearly taught and defined in the New Testament Scriptures
(Acts 14:23, 27; 20:17, 28; Gal. 1:2; Phil. 1:1; 1 Thess. 1:1; 2 Thess. 1:1) and that
the members of the one spiritual body are directed to associate themselves
together in local assemblies (1 Cor. 11:18-20; Heb. 10:25).
We believe that the one supreme authority for the church is Christ (Eph.
1:22; Col. 1:18) and that leadership, gifts, order, discipline, and worship in the
church are all appointed through His sovereignty as found in the Scriptures. The
biblically designated officers serving under Christ and over the assembly are elders
(males, who are also called bishops, pastors, and pastor-teachers; Acts 20:28; Eph.
4:11) and deacons, both of whom must meet biblical qualifications (1 Tim. 3:1-13;
Titus 1:5-9; 1 Pet. 5:1-5). We believe that the Scripture is absolutely clear when it
limits the office of pastor/elder to men – a command based upon the creation
order and not culture (I Tim. 2:12-14).
We believe that these leaders lead or rule as servants of Christ (1 Tim.
5:17-22) and have His authority in directing the church. The congregation is to
submit to their leadership (Heb. 13:7, 17). We also believe in the importance of
discipleship (Matt. 28:19, 20; 2 Tim. 2:2), the mutual accountability of all believers
to each other (Matt. 18:15-17), as well as the need to discipline sinning members
of the congregation in accord with the standards of Scripture (Matt. 18:15-22;
Acts 5:1-11; 1 Cor. 5:1-13; 2 Thess. 3:6-15; 1 Tim. 1:19, 20; Titus 1:10-16).
We believe in the autonomy of the local church, free from any external
authority or control, with the right of self-government and freedom from the
interference of any hierarchy of individuals or organizations (Titus 1:5). We
believe that it is scriptural for true churches to cooperate with each other for the
presentation and propagation of the faith. Local churches, however, through
their pastors and their interpretation and application of Scripture, should be the
sole judges of the measure and method of their cooperation (Acts 15:19-31; 20:28;
1 Cor. 5:4-7, 13; 1 Pet. 5:1-4).
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We believe that the purpose of the church is to glorify God (Eph. 3:21) by
building itself up in the faith (Eph. 4:13-16), by instruction of the Word (2 Tim.
2:2, 15; 3:16-17), by fellowship (Acts 2:47; 1 John 1:3), by keeping the ordinances
(Luke 22:19; Acts 2:38-42) and by advancing and communicating the gospel to the
entire world (Matt. 28:19; Acts 1:8).
We believe that it is the calling of all saints to the work of service, and not
just the pastors (1 Cor. 15:58; Eph. 4:11-12; Rev. 22:12).
We believe that the need of the church is to cooperate with God as He
accomplishes His purpose in the world. To that end, He gives the church
spiritual gifts. He uniquely gifts certain men (pastors) for the purpose of
equipping the saints for the work of the ministry (Eph. 4:7-12), and He also gives
unique and special spiritual abilities to each member of the body of Christ (Rom.
12:5-8; 1 Cor. 12:4-31; 1 Pet. 4:10, 11).
We believe that there were two kinds of gifts given to the early church: (1)
miraculous gifts of divine revelation and healing, given temporarily in the
apostolic era for the purpose of confirming the authenticity of the apostles’
message ( 2 Cor. 12:12; Heb. 2:3, 4); and (2) ministering gifts, given to equip
believers for the edification of one another. With the New Testament revelation
now complete, Scripture becomes the sole test of the authenticity of a man’s
message, and confirming gifts of a miraculous nature are no longer necessary to
validate a man or his message (1 Cor. 13:8-12). Miraculous gifts can be
counterfeited by Satan so as to deceive even believers (Matt. 24:24). The only gifts
in operation today are those non-revelatory equipping gifts given for edification
(Rom. 12:6-8).
We believe that no one possesses the gift of healing today but that God
does hear and answer the prayer of faith and will answer in accordance with His
own perfect will for the sick, suffering, and afflicted (Luke 18:1-8; John 5:7-9; 2
Cor. 12:6-10; James 5:13-16; 1 John 5:14, 15). We believe that two ordinances
have been committed to the local church: (1) baptism and (2) the Lord’s Supper
(Acts 2:38-42). Christian baptism by immersion (Acts 8:36-39) is the solemn and
beautiful testimony of a believer showing forth his faith in the crucified, buried,
and risen Savior, and his union with Him in death to sin and resurrection to a new
life (Rom. 6: 1-11). It is also a sign of fellowship and identification with the
visible body of Christ (Acts 2:41, 42).
We believe that the Lord’s Supper is the commemoration and
proclamation of Christ’s death until He comes, and should always be preceded by
solemn self-examination (1 Cor. 11:23-32). We also teach that whereas the
elements of communion are only representative of the flesh and blood of Christ (in
contradistinction to the Roman Catholic Mass), the Lord’s Supper is nevertheless
an actual Communion with the risen Christ who is present in a unique way,
fellowshiping with His people (1 Cor. 10:16).
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Angels
Holy Angels
We believe that angels are created beings and are therefore not to be
worshipped. Although they are a higher order of creation than man, they are
created to serve God and to worship Him (Luke 2:9-14; Heb. 1:6, 7, 14; 2:6, 7;
Rev. 5:11-14).
Fallen Angels
We believe that Satan is a created angel and the author of sin. He incurred
the judgment of God by pridefully rebelling against his Creator (Is. 14:12-17;
Ezek. 28:11-19), by taking numerous angels with him in his fall (Matt. 25:41; Rev.
12:1-14), and by introducing sin into the human race by his temptation of Eve
(Gen. 3:1-15).
We believe that Satan is the open and declared enemy of God and man
(Is. 14:13, 14; Matt. 4:1-11; Rev. 12:9, 10), the prince of this world who has been
defeated through the death and resurrection of Jesus Christ (Rom. 16:20) and that
he shall be eternally punished in the lake of fire (Is. 14:12-17; Ezek. 28:11-19;
Matt. 25:41; Rev. 20:10).

Last Things (Eschatology)
Death
We believe that physical death involves no loss of our immaterial
consciousness (Rev. 6:9-11), that there is a separation of soul and body (James
2:26), that the soul of the redeemed passes immediately into the presence of
Christ (Luke 23:43; 2 Cor. 5:8; Phil. 1:23), and that for the redeemed, such
separation will continue until the Rapture (1 Thess. 4:13-17), which initiates the
first resurrection (Rev. 20:4-6). It is at that time that our soul and body will be
reunited, to be glorified forever with our Lord (1 Cor. 15:35-44, 50-54; Phil. 3:21).
Until that time, the souls of the redeemed in Christ remain in joyful fellowship
with our Lord Jesus Christ (2 Cor. 5:8).
We believe in the bodily resurrection of all men, the saved to eternal life
(John 6:39; Rom. 8:10, 11, 19-23; 2 Cor. 4:14), and the unsaved to judgment and
everlasting punishment (Dan. 12:2; John 5:29; Rev. 20:13-15). We reject any
notion of conditional immortality, or annihilationism.
We believe that the souls of the unsaved at death are kept under
punishment until the second resurrection (Luke 16:19-26; Rev. 20:13-15), when
the soul and the resurrection body will be united (John 5:28, 29). They shall then
appear at the Great White Throne judgment (Rev. 20:11-15) and shall be cast into
hell, the lake of fire (Matt. 25:41-46), cut off from the life of God forever (Dan.
12:2; Matt. 25:41-46; 2 Thess. 1:7-9).
The Rapture of the Church
We believe in the Pretribulational Rapture. That is, we believe in the
personal, bodily return of our Lord Jesus Christ before the seven-year tribulation (1
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Thess. 4:16) begins to translate His church from this earth (John 14:1-3; 1 Cor.
15:51-53; 1 Thess. 4:15 - 5:11) to heaven. Between this event (the Rapture) and
His glorious return with His saints (the Second Coming), He will reward believers
according to their works (1 Cor. 3:11-15; 2 Cor. 5:10).
The Tribulation Period
We believe that subsequently following the Rapture (John 14:1-3; 1 Thess.
4:13-18), the righteous judgments of God will be poured out upon an unbelieving
world (Jer.30:7; Dan. 9:27; 12:1; 2 Thess. 2:7-12; Rev. 16), and that these
judgments will be climaxed by the pre-millennial return of Christ in glory to the
earth (Matt. 24:27-31; 25:31-46; 2 Thess. 2:7-12). At that time the Old Testament
and tribulation saints will be raised and the living will be judged (Dan. 12:2-3; Rev.
20:4-6). This period is the seventieth week of Daniel’s prophecy (Dan. 9:24-27;
Matt. 24:15-31; 25:31-46).
The Second Coming and the Millennial Reign
We also believe in the Pre-millennial reign of Christ. That is, we believe
that after the tribulation period Christ will come to earth to occupy the throne of
David (Matt. 25:31; Luke 1:32, 33; Acts 1:10, 11; 2:29, 30) and establish His
Messianic Kingdom for a thousand years on the earth (Rev. 20:1-7). During this
time the resurrected saints will rule and reign with Him over Israel and all the
nations of the earth (Ezek. 37:21-28; Dan. 7:17-22; Rev. 19:11-16). This reign will
be preceded by the overthrow of the Antichrist and the False Prophet and by the
removal of Satan from the world (Dan. 7:17-27; Rev. 20:1-6).
We believe that the kingdom itself will be the fulfillment of God’s
promise to Israel (Is. 65:17-25; Ezek. 37:21-28; Zech. 8:1-17) to restore them to
the land which they forfeited through their disobedience (Deut. 28:15-68). The
result of their disobedience was that Israel was temporarily set aside (Matt. 21:43;
Rom. 11: 1-26) but will again be awakened through repentance to enter into the
land of blessing (Jer. 31:31-34; Ezek. 36:22-32; Rom. 11:25-29).
We believe that this time of our Lord’s reign will be characterized by
harmony, justice, peace, righteousness, and long life (Is. 11; 65:17-25; Ezek. 36:3338) and will be brought to an end with the release of Satan (Rev. 20:7).
The Judgment of the Lost
We believe that following the release of Satan after the thousand year
reign of Christ (Rev. 20:7), Satan will deceive the nations of the earth and gather
them to battle against the saints and the beloved city, at which time Satan and his
army will be devoured by fire from heaven (Rev. 20:9). Following this, Satan will
be thrown into the lake of fire and brimstone (Matt. 25:41; Rev. 20:10)
whereupon Christ, who is the Judge of all men (John 5:22), will resurrect and
judge the great and small at the Great White Throne judgment.
We believe that this resurrection of the unsaved dead to judgment will be
a physical resurrection, whereupon receiving their judgment (John 5:28, 29), they
will be committed to an eternal conscious punishment in the lake of fire (Matt.
25:41; Rev. 20:11-15).
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Eternity
We believe that after the closing of the Millennium, the temporary release
of Satan, and the judgment of unbelievers (2 Thess. 1:9; Rev. 20:7-15), the saved
will enter the eternal state of glory with God, after which the elements of this
earth are to be dissolved (2 Pet. 3:10) and replaced with a new earth wherein only
righteousness dwells (Eph. 5:5; Rev. 20:15, 21, 22). Following this, the heavenly
city will come down out of heaven (Rev. 21:2) and will be the dwelling place of
the saints, where they will enjoy forever fellowship with God and one another
(John 17:3; Rev. 21, 22). Our Lord Jesus Christ, having fulfilled His redemptive
mission, will then deliver up the kingdom to God the Father (1 Cor. 15:23-28)
that in all spheres the triune God may reign forever and ever (1 Cor. 15:28).
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Chapter

The Doctrine of Scripture
“All Scripture is God-breathed and is useful for teaching, rebuking, correcting and

training in righteousness, so that the man of God may be thoroughly equipped for every
good work.” (II Tim 3:16-17, NIV)

I
Inspiration
“God’s active work to
bring about His
revelation through
human agents.”
Inspiration assumes God
as the sole initiator and
provider of revelation.

nspiration of Scripture is the most fundamental and foundational doctrine of
Christianity. We start here because if you get this doctrine wrong, you’re
very foundation as a Christian will be wrong. A believer must have a firm
grip on the fact that part and parcel of living under the Lordship of Christ is
living in submission to His Word. The Scripture tells us who to believe in, what
to believe, what to think, and how to live. In short, Scripture interprets reality for
us. And because Scripture originates from God and not man, we can rest assured
that it is as free from error as God Himself. As we will emphasize in this section,
Scripture is inerrant (free from error) and infallible (incapable of error).
Definition of Inspiration
When the term inspiration is applied to the Scriptures, it is vastly different from its
everyday use in the English language. Among the definitions Webster’s New World
Dictionary gives, the following are probably the most common in our language.

•

A breathing in, as of air into the lungs; inhaling.

•

Something or someone that motivates a person to some kind of effort or
ambition. (e.g., “Mother Teresa inspired me to be kind to the poor.”)

Of course, inspiration of Scripture has nothing to do with a physiological act of
respiration or the motivation to obtain a great feat. Instead, inspiration of Scripture
points to a totally different type of action.
First of all, The Greek word for Scripture in Paul’s day could refer to any writing
whether it was sacred or secular. But in the New Testament it is used 50 times
and all fifty uses are confined to the word of God (Knight, p. 445). The word,
inspiration literally means “God-breathed.”1 This is the only place in the New
Testament where this word occurs and is only rarely found in literature prior to
the New Testament (Mounce, p. 565). It has a passive sense here, describing not
the nature of Scripture itself (i.e. “scripture is inspiring”) but the source (So
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Warfield, pp. 245-96; Mounce, p. 566). Just as God breathed life into Adam
(Gen. 2:7), God breathed out the Scripture [maybe it’s more accurate to say
“expiration”]. The Holy Spirit is God’s divine breath; that is, He is the author of
Scripture (2 Pet. 1:21). The Scriptures are as much a creation of God as life itself
is (Barnes, p. 241). The Scripture is not a record of man’s thoughts and opinions,
it is the very words of God spoken through man, and thus authoritative (2 Pet.
1:20-21). This is known in theology as the doctrine of Inspiration. Here’s a
basic, working definition of inspiration:
Inspiration may be defined as the Holy Spirit’s superintending over the
writers so that while writing according to their own styles and
personalities, the result was God’s Word written—authoritative,
trustworthy, and free from error in the original autographs.2
Notice also the comprehensive nature of the statement - “all” Scripture. This
construction in the Greek text should be understood as “the whole” of Scripture
(So Knight, p. 445; Mounce, p. 566).3 This includes not only the Old Testament,
but the New Testament Scriptures as well.4 Cf. 1 Thess. 2:13; Matt. 5:17-18,
24:35; Gal. 3:16; I Pet. 1:23-25.
The term inspiration also describes the type and the manner of revelation. The apostle
Peter explains it this way in 2 Peter 1:20-21, “But know this first of all, that no
prophecy of Scripture is a matter of one’s own interpretation, for no prophecy was
ever made by an act of human will, but men moved by the Holy Spirit spoke from
God.”
The origin of the Scripture is clearly revealed in this passage. It is not a collection of
man’s wisdom, ranging from the theology of Paul to that of Peter, but it is the Word
of God. Yes, God did use these men to write the Word of God, but what they wrote
did not originate with themselves. The Holy Spirit is the one responsible for the
inspiration of Scripture.
Notice the manner in which the revelation was given. The Holy Spirit moved the
Bible writers to write what they did. The word moved means “being borne
along,”5 and it carries with it the idea of the Holy Spirit’s empowerment in the
writing of Scripture. This word is used in Acts 27:15 to describe the wind’s
carrying along a boat, by hitting its sails. Thus, in reference to Scripture this
signifies that the writers were “borne along or impelled, by the Holy Spirit’s
power, not acting according to their own wills, or simply expressing their own
thoughts, but expressing the mind of God in words provided and ministered by
Him.”6
There is another important point in this passage that should not be missed. Take a
look at the part of the verse that says, “knowing this first, that no prophecy of
Scripture is of any private interpretation.” When Peter says that no prophecy
contained in Scripture is of “private interpretation,” he refers to the fact that Scripture
is not the product of the prophet’s own interpretation, or opinion. What the prophet
wrote, did not originate with himself (Barnes, p. 232).7 Thus, you can have the
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assurance that when you read the Scripture, that you are not simply reading the
viewpoint of one man who lived a long time ago, and what he thought about God.
This passage makes it explicit that there is not a single passage of Scripture that falls
into that category.8 Some have tried to deny portions of the Scripture, due to human
bias. For example, Feminists have rejected the Bible’s teaching on the role of women
in the Church, because they believe that Paul was a male chauvinist in what he wrote
on the subject. That flies directly in the face of these verses. What Paul wrote was
God’s Word and not his own “private interpretation.”
So what can we learn so far about what inspiration is and isn’t?
First, here’s what inspiration isn’t:
It’s basically the idea that the Bible
writers received verbatim what God said and that they passively wrote it
down.9 They were mere receivers then, and not actually authors in any real
sense of the word. Although this view preserves the accuracy of the text itself,
it has a difficult time explaining the differences in style and vocabulary that is
evident in the various authors themselves.

•

Inspiration is not Divine dictation.

•

Inspiration is not a deification of a person that makes all of his words
divine. Don’t get the idea that the apostles were somehow impervious to any

kind of error, whatsoever. No, the doctrine of inspiration only guarantees
that when they spoke or wrote by the power of the Holy Spirit, they would do
so without error. They still sinned like the rest of us as attested by Paul’s
correction of Peter, mentioned in Galatians 2:11-21.
Second, here’s what inspiration is:
Plenary
“Complete in every
respect.”

•

Inspiration is the Holy Spirit’s verbal and plenary work in men to produce
the written revelation of God. God supernaturally communicated his

thoughts through the thoughts of the writers to produce His written revelation. He
did not dictate them nor did He indiscriminately sanction all their words as
divine. The Holy Spirit miraculously used the minds, emotions, languages,
and even the circumstances of the writers to convey God’s revelation.

•

There are those who think
that the words of Jesus in red are more authoritative than the rest of the Bible.
This is not true. Although Jesus was greater ontologically (in essence) than
the human Bible writers, their words still hold equal value with His because
their authority comes from God and not themselves. Paul and his missionary
companions commend the Thessalonians for correctly acknowledging this
fact, “For this reason we also thank God without ceasing, because when you
received the word of God which you heard from us, you welcomed it not as
the word of men, but as it is in truth, the word of God, which also effectively
works in you who believe” (I Thessalonians 2:13).
Inspiration is equal throughout the whole Bible.
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False Views of Inspiration
•

The Liberal View - The liberal is one who has a low view of Scripture.
He is one who feels that you can find errors in the Scripture, and thus it
does not contain pure truth. Therefore, it is not the final authority in the
believer’s life. The refusal of absolute Biblical authority can be seen by
the quote from S. T. David who said,
It is true that no Christian who believes that the Bible errs can
hold that the Bible alone is his authority for faith and practice. He
must hold to some other authority or criterion as well. That
authority, I am not embarrassed to say, is his own mind, his own
ability to reason…I am the final judge of what I will believe or not
believe.10
John Hick in typical liberal fashion said concerning the Scripture,
I do not think that it is possible to settle theological issues with
“The Bible says…” The Bible is a collection of documents
written during a period of about a thousand years by different
people in different historical and cultural situations. The writings
are of a variety of kinds, including court records, heavily edited
and slanted history, prophetic utterances, hymns, letters, diary
fragments, memories of the historical Jesus, faith-created pictures
of his religious significance, apocalyptic visions, etc. The human
authorship and historical setting must always be taken into
account in using the Scriptures.11

Anyone who holds to such a doctrine of Scripture, really has no business
in calling himself a Christian. He has not humbled himself under God’s
authority, but still lives an autonomous existence, deciding for himself what he
will or will not believe.
•

The Neo-Orthodox View - This is the view that God’s Word is simply a
fallible witness to God’s Word, but not the Word of God itself.12 It
historically records man’s encounter with God’s Word, but should not be
confused with God’s Word itself. It becomes the Word of God when one
encounters God through the text, due to the Spirit’s illumination. This
view also asserts that there are errors in the Scripture, errors that do not
interfere with its value. Charles Davis explains:
What is true of Christian traditions generally is true of the Bible.
The Bible is a unique and indispensable witness of God’s
revelation, which culminated in Christ. It is not, however, free
from the limitations of its cultural context, or rather contexts, nor
is it entirely without error. The limitations and errors do not
destroy the unity and continuity of its teaching nor the fact that it
embodies the absolute truth of God’s Word. At the same time, it
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is a human and historical document, subject as such to inevitable
imperfections and limitations.13
This view makes Scripture a subjective encounter rather than objective truth.
As we will see, the Bible does not claim to become God’s Word, it claims to be
God’s Word.
•

The Limited Inerrancy View - This is the increasingly popular view that
the Bible is accurate on issues that touch salvation, faith and practice, but
not necessarily so when speaking on any other area. Since God did not
reveal science or history to them, they were subject to the limitations of
their time. 14 In other words, when the Scripture speaks on science,
history, or any other discipline it may be in error, and is thus not
necessary that we believe it.15 Fuller Theological Seminary in Pasadena, is
an advocate of this view. In their doctrinal statement they confess,
We recognize the importance that the word inerrancy has attained
in the thinking of many of our scholarly colleagues and the
institutions which they serve. We appreciate the way in which
most of them use the term to underscore the fact that Scripture is
indeed God’s trustworthy Word in all it affirms. Where inerrancy
refers to what the Holy Spirit is saying to the churches through
the biblical writers, we support its use. Where the focus switches
to an undue emphasis on matters like chronological details,
precise sequence of events, and numerical allusions, we would
consider the term misleading and inappropriate. Its dangers,
when improperly defined, are: 1) that it implies a precision alien to
the minds of the Bible writers and their own use of the Scriptures;
2) that it diverts attention from the message of salvation and the
instruction in righteousness which are the Bible’s key themes; 3)
that it may encourage glib and artificial harmonizations rather
than serious wrestling with the implication of biblical statements
which may seem to disagree; 4) that it leads those who think that
there is one proven error in the Bible (however minor), to regard
its whole teaching as subject to doubt; 5) that too often it has
undermined our confidence in the Bible by a retreat for refuge to
the original manuscripts (which we do not posses) whenever
problems cannot otherwise be resolved; 6) that it prompts us to
an inordinate defensiveness of Scripture which seems out of
keeping with the bold confidence with which the prophets, the
apostles and our Lord proclaimed it.16

And thus the doctrinal statement concerning Scripture, from one of the
most influential seminaries in the country.
•

Contextualization - Another increasingly popular view amongst
evangelicals, which views the content of Scripture as culturally relative. In
other words, there is no universal interpretation of Scripture that is
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legitimate for all cultures. The meaning is different for different cultures.
Charles Kraft, professor of Missiology at Fuller Seminary is a major
advocate of this view.17 C. Peter Wagner describes how contextualization
took place in the inspiration of Scripture:
God’s revelation to the Hebrew prophets, for example,
represented the contextualization of absolute truth in Semitic
cultural forms. If God had chosen to reveal himself to the world
through the Egyptians or the Chinese or the Incas instead of
through the descendants of Abraham, the resulting Scriptures
would have been vastly different but just as true…God said the
right thing and made no mistakes in saying it, but he said it to a
people who existed in a specific historical situation and
interpreted what they received through a specific cultural frame of
reference. The Bible is inerrant in the sense that what it describes
was actually said and actually happened, because God made sure
that those who inscribed his revelation did so
accurately…However, those who wrote the Scriptures used
language, thought forms, proverbs, idioms, and cultural
assumptions which made what they wrote perfectly intelligible at
face value in only one cultural setting at one point in history
(emphasis mine).18
Some go so far as to say that the Koran is a legitimate Christian alternative
to the Bible for Muslims.

The Biblical View of Inspiration
Total Inerrancy - Now that we have briefly discussed what the Scripture teaches
concerning itself, let’s put forth a working definition. The Scripture claims to be
inspired by God (“God-breathed”) and therefore, inerrant. It used to be enough
to say that we believe in the inspiration of Scripture or the infallibility of
Scripture, but that simply isn’t true anymore. Limited inerrantists are able to
profess infallibility (only in reference to faith and practice) but not inerrancy, even
though infallibility is an even stronger word (“incapable of error”). Now we have
to affirm “full inerrancy” or “verbal plenary inspiration”19 in order to accurately
distinguish ourselves from the various views of inspiration. What does this
mean? E. J. Young explained it this way,
The inerrancy of the Scriptures, then, implies their freedom from any
error of doctrine, fact or ethic. To state the matter in a slightly different
way, every assertion of the Bible is true, whether the Bible speaks of what
to believe (doctrine), or how to live (ethics), or whether it recounts
historical events. On whatever subject the Scripture speaks, it speaks the
truth, and one believes its utterances.20
Paul Feinberg succinctly states it this way,
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Inerrancy is the view that when all the facts become known, they will
demonstrate that the Bible in its original autographs and correctly
interpreted is entirely true and never false in all it affirms, whether that
relates to doctrine or ethics or to the social, physical, or life sciences
(emphasis mine).21
By the way, the fact that this view of Scripture is what the Bible actually
teaches concerning itself and therefore held by the Church since its very inception
is emphasized in this statement by Benjamin Warfield who wrote the most
definitive work on the inspiration of Scripture:
[referring to Full inspiration/inerrancy] This is, of course, the judgment of
all those who have adopted this doctrine as their own, because they
apprehend it to be the biblical doctrine. It is also the judgment of all
those who can bring themselves to refuse a doctrine which they yet
perceive to be a biblical doctrine. Whether we appeal, among men of this
class, to such students of a more evangelical tendency as Tholuck, Rothe,
Farrar, Sandy, or to such extremer writers as Riehm, Reuss, Pfleiderer,
Keunen, they will agree in telling us that the high doctrine of inspiration
which we have called the church-doctrine was held by the writers of the
New Testament. This is common ground between believing and
unbelieving students of the Bible, and needs, therefore, no new
demonstration in the forum of scholarship.22
Warfield saw it as a waste of time in his day to prove that full inspiration
was the Bible’s view of itself, because even those who rejected verbal plenary
inspiration admitted that the Bible taught this very thing. That explains why this
doctrine is reflected throughout the Church’s history and is reflected in the
ancient creeds (though the word inerrancy is not used).
Theological Points
1. God does not breathe out mistakes - everything in God’s Word is
true, whether it touches doctrine or ethics or to the social, physical, or
life sciences. Those who advocate a “limited inerrancy,” are arguing
for a God who is powerful enough to preserve His truth intact
regarding salvation and sanctification, yet cannot do the same in
regards to other “general” truths. This seems rather remarkable. Why
would anybody trust what the Bible has to say concerning eternal life,
when it cannot even be trusted in regards to science or history? In
other words, if the Bible contains errors in lesser matters that we can
check on, how do we know it is not in error in much more significant
matters that we can’t check on (eg. Resurrection, crucifixion,
propitiation, etc.)? Either God spoke to the prophets and apostles, or
He didn’t. Otherwise, Scripture is a mixture of God’s Word and
man’s word; how would anyone be able to discern which is which?
Also, limited inerrancy fails to take into account the fact that you
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cannot make a clean separation between what is doctrinal, and what is
not. For example, what is the resurrection, doctrine or history? Its
both. How about the virgin birth? Same answer. In both cases, its
doctrine grounded in history.
Also, many who hold to limited
inerrancy deny that their view undermines the authority of Scripture.
Think of the absurdity of that assertion by use of an illustration:23
Let’s say you were traveling from Valencia to San Diego via bus. You
arrive at the bus station and are handed a copy of the bus schedule
and are told that it contains errors in it somewhere. Well, you have to
transfer busses several times in order to arrive in San Diego so you
really need to know where the errors are but are simply told, “the
schedule has errors in it somewhere but its up to you to find out
where they are.” How would you reply? What do you think of the
worth of this bus schedule now? Hasn’t the authority of this
document now been undermined? But you are further told,
“Certainly not all of it is false, it is still mostly true, but it’s up to you
to figure out which parts are true and which parts are false.” Does
that give you any solace? Look, if the whole thing is not entirely true,
it cannot be an absolute authority for your life. You become the
authority, accepting what is true and what is not. Think about how
this view will affect your hermeneutics; As full inerrantists we have a
two-step approach: (1) what does the text mean? (2) How do I apply
it to my life? Instead, with a limited inerrancy view you’ll have to
proceed like this: (1) what does the text mean? (2) Is it true? (3) We
apply it to our lives if we determine that its true or we throw it out if
we determine it’s false. Is it the Scripture or us who’s really the final
authority now? The same can be said for textual criticism as it relates
to this view. As Greg Bahnsen has noted, “To put matters another
way, the difference between those who maintain original inerrancy
and those who hold to limited inerrancy is indicated in the divergent
outcomes of textual criticism for the two. When the proper text has
been identified by someone holding to original inerrancy, he has an
incontestable truth. However, someone holding to limited inerrancy who
identifies the original text has simply found something that is only
possibly true (and thus possibly false).24 To doubt the reliability of any
part of the Bible is simply to begin a journey of unbelief that will soon
lead to a rejection of other major doctrines. As Millard Erickson has
noted, “There is evidence that where a theologian, a school, or a movement begins
by regarding biblical inerrancy as a peripheral or optional matter and abandons
this doctrine, it frequently then goes on to abandon or alter other doctrines which
the church has ordinarily considered quite major, such as the deity of Christ or the
Trinity.” 25 Case in point: Dr. Jack Rogers, who taught at Fuller
Seminary for many years and was one of the main advocates of
Limited Inerrancy in the 70’s, has recently changed his view on
homosexuality and now argues for the full inclusion of TGLB’s26 in
the Church.
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2. Though God used man to write the Scripture, every word that was
written was what God wanted written, without error. This fact hinges
upon two attributes of God: (1) the omniscience of God (Ps. 147:5);
(2) the omnipotence of God (Ps. 135:5-6). The first attribute of God
declares that God knows all things. The second that God is allpowerful. If God knows all things, then He is able to tell us about all
things, including the historical, geographical, or scientific. If God is
all-powerful as He claims, then He is able to ensure that the Bible
writers were able to record this truth, without injecting their own
errors into the text. This answers the objection to those who claim
that God gave the Scripture perfectly, but man recorded it imperfectly.
3. Some have objected to the authenticity of the Scripture as a revelation
from God simply because it’s nothing more than a book. I remember
working with a hardened skeptic who use to always say to me (his
desk was next to mine at the LA Times), “If God were going to speak
to us, he wouldn’t do it in a book.” Wayne Grudem has suggested
three major benefits from the inscripturation of God’s word.27 First,
it assures a greater accuracy in preserving God’s word for future
generations. What is more dependable, a written account of what
God said or to rely upon oral tradition? Second, inscripturation
affords the opportunity for every generation to study the text
carefully, repeatedly, and interactively, which will lead to greater
understanding and thus more complete obedience. Third, the
inscripturation of God’s word allows it to be far more accessible
geographically as opposed to being preserved through people’s
memories or oral tradition. All this to say that God in His wisdom,
chose the best medium in which to preserve His revelation to us.
4. We have taken pains to show that the Bible claims inerrancy for itself
and this is important because it becomes the basis for its authority.
Obviously, a document that is unreliable as to the truth or falsity of its
statements cannot be a reliable guide for faith and practice despite the
pleadings from the Limited inerrantist camp. As we have shown,
Scripture makes it clear that what it says, God says and vice versa. As
Wayne Grudem has stated, “The authority of Scripture means that all
the words in Scripture are God’s words in such a way that to
disbelieve or disobey any word of Scripture is to disbelieve or disobey
God.”28
5. Jesus said in John 10:26-27, “ But you do not believe, because you are
not of My sheep, as I said to you. 27 My sheep hear My voice, and I
know them, and they follow Me.” What then will be the response of
believers to the Word of God? They will willingly place themselves
under the authority of His Word. For anyone to claim to be a
Christian and yet disregard the authority of Scripture, it is certainly
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doubtful that they know the Great Shepherd. True sheep will hear
the Shepherd’s voice in Scripture and follow – goats will balk.

Reasons for the Doctrine of Inspiration
The reasons for this doctrine are abundant and compelling ranging from the words of
Jesus to church history, even to philosophy. The doctrine of inspiration is a cogent
tenet of Christianity.
Jesus recognized Old Testament inspiration and sanctioned New Testament
Scripture through the apostles.

Jesus testified of the Old Testament in Matthew 5:17-18:
“Do not think that I came to abolish the Law or the Prophets; I did not
come to abolish, but to fulfill. For truly I say to you, until heaven and
earth pass away, not the smallest letter or stroke shall pass away from the
Law, until all is accomplished.”
Moreover, in Mark 12:36, Jesus claimed, “David himself said in the Holy Spirit,”
and quoted an Old Testament passage! Certainly, Jesus believed that the Old
Testament Scriptures were inspired.
As for the New Testament, Jesus foretold of how the Holy Spirit will further
reveal God’s truths. John 14:26 states, “But the Helper, the Holy Spirit, whom
the Father will send in My name, He will teach you all things, and bring to your
remembrance all that I said to you.”
The first church and the churches thereafter recognized Jesus’ teaching on the
inspiration of OT and NT Scriptures.

Just as Jesus sanctioned the writing of the New Testament, placing it at the same level
as the Old Testament, the first church also understood this concept. In one of his
epistles, the apostle Peter alluded to Paul’s epistles and equated them to the Old
Testament (cf. 2 Peter 3:16). Moreover, we find the authors of the New Testament
quoting directly from earlier New Testament books as they do Old Testament
Scripture.29 Undoubtedly, the New Testament Scriptures were received as the inspired
revelation of God from the time they were first written. This attitude toward New
Testament Scriptures stretched from the first century, through the post-apostolic
period,30 to the present.
God made the Scriptures supernatural.
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Lastly, the Bible is supernatural. It makes claims that can only be attributed to God.
Unlike all human literature, the Bible foresees the future and accurately predicts
detailed prophecies.31 And apart from all the ingenuity in its style and content,
Scripture is life transforming. It performs the miracle of softening the hard heart of
man and creates in him an unquenchable thirst to please his Creator.

A Special Issue: The Canon of Scripture
Canon
“The authoritative list of
books accepted as Holy
Scripture.”

Some unbelievers contend that the books of the Bible are what the church fathers
arbitrarily compiled at the church council at Synod of Hippo in 393 A.D. Thus,
they argue that the Bible is human in origin—a grave mistake on their part.
Canonization of Scripture was the church’s identification of the inspired books, not
an arbitrary compilation of early church writings. The list of the twenty-seven
books given in 393 A.D. was not the earliest evidence of canonization. As
discussed earlier, New Testament was considered inspired from the time they
were written. Canonization was not the result of the church fathers’ decisions, but
their attestation to what had already been accepted as Scripture. What occasioned
this pronouncement was the infiltration of the countless non-canonical writings
into the church. These heretical letters and books confused believers as to what
they believed. And in response to those deceptive writings, the canon of
Scripture was pronounced to protect the inspired from the uninspired writings.

Literal Interpretation of Scripture
The Bible is entirely unique because it is the only revelation given to man by God.
It follows, then, that the adherents of the Holy Scriptures know how to correctly
interpret His Word. For revelation without interpretation would only be an
unheeded message.
Hermeneutics
“The art and science of
interpretation.”

But how does one know that his hermeneutic is correct? The answer lies in the type
of inspiration by which God gave His Word. The inspiration of the Scriptures was a
psychological miracle. We have established that God revealed His truths by the Holy
Spirit through the thoughts of men. The Holy Spirit supernaturally “moved” men to
write divine revelation. God used their minds, emotions, languages and circumstances
to convey His message.
Therefore, Scripture must be taken literally. More precisely, every passage of Scripture
must be interpreted in light of its relevant historical and grammatical context. God
inspired men to write in a variety of genre, culture, time and location. And because
God sought to speak through men in this way, we must carefully take into account the
historical and grammatical contexts in understanding Scripture.32
It follows then that every interpretation must be evaluated on the argument of the
interpreter and not his character. They must be viewed according to the merit of the
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argument and not according to the office, title, or character of the interpreter. 33 (It is
in this sense that papal infallibility is rejected.)

Conclusion: Sola Scriptura

Sola Scriptura
From Latin, “Only
Scripture.”

The Bible, both the Old and the New Testament Scriptures, is the sole inspired
revelation of God. God communicated His word through the Holy Spirit who
moved men to write His revelation. Thus, the Bible is the final arbiter of all
truth, whether it relates to faith, life or practice. This is what we mean by sola
Scriptura – Scripture alone is our authority. This is what sets us apart from the
Roman Catholics, as they are bound by another form of authority in addition to
the Scripture (Magisterium). Since we affirm what the Bible says about itself, we
believe that it is our only source of inerrant truth. Therefore, Scripture is given
the highest priority in determining God’s will, both for the individual believer and
the body at Immanuel Bible Church.
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2

Chapter

The Doctrine of the Godhead

“Holy, Holy, Holy, is the Lord God, the Almighty, who was and who is and who is
to come.” (Revelation 4:8)

W

hen we are talking about God, we immediately sense the limitation of
our vocabulary to adequately describe Him. Often we resort to
statements that describe what He isn’t, rather than what He is. But
God has not left us to our own distorted images and ideas of who He
is since He revealed Himself to us in the Scriptures.

The Holiness of God (uniqueness and purity)
God is holy, or more literally, set apart. He is totally set apart from everything in
the created universe, both in His essence and His attributes. He is utterly unique
and unlike anything or anyone in the entire created world.34 God alone is the
creator, the only un-created being. He is perfect and pure in every way, free from
any kind of defect. 35 And it is God’s holiness that encompasses all of His
attributes. The incomprehensible doctrine of trinity, His inscrutable sovereignty,
and these transcendent attributes all point to His holiness. cf. I Sam. 2:2; Ex.
15:11; Is. 6:1-4, 43:3, 57:15; Ps. 99:3; Hab. 1:13; Lev. 11:44-45; Hos. 11:9; Rev.
15:4; I John 1:5; 2 Chr. 20:21; Ps. 89:35, 30:4, 99:5, 27:4, 110:3, 103:1, 145:17.

The Trinity
The doctrine of the Trinity is an incomprehensible paradox. Recognizing that the
human vocabulary cannot do justice in describing the Holy Trinity, we must
apprehend the doctrine as it is clearly described in the Scriptures, even though we
do not fully comprehend it. This doctrine is not fabricated by men, but clearly
described in the Scriptures. The Scriptures teach that God is one; that there are
three persons who are God; and that these three are one.
Let me extrapolate upon that definition a bit further so that we aren’t confused.
When we are referring to the fact that God is one, we are talking about the
nature, essence or substance of God – what makes God, God. When we say that
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God is revealed in three Persons, we are using the word “Persons” in the sense of
identity. In other words, there are three distinct identities in the Godhead
(Father, Son, Holy Spirit) and they all share the same divine essence. One of the
early Church Fathers, Tertullian (ca. 155-230) explained it this way in his work,
Against Praxeas:
Thus the connection of the Father in the Son, and of the Son in the
Paraclete, produces three coherent Persons, who are yet distinct One
from Another. These Three are one essence, not one Person, as it is said,
“I and the Father are One,” in respect of unity of substance, not
singularity of number.36
Each member of the Trinity fully, perfectly, and eternally posses the
divine essence by nature.37 As Bruce Ware explains, “The doctrine of the Trinity
affirms that God’s whole and undivided essence belongs equally, eternally,
simultaneously, and fully to each of the three distinct Persons of the Godhead.”38
This means that there is no dividing up of divinity amongst the Godhead [they
are not 1/3 each God]. In other words, each is fully God, and equally God
simultaneously in every respect while at the same time recognizing their unique
identity as it relates to each other. All this to say, that the Scripture teaches that
God is one in essence but three in Person. We only worship one God but that
God has revealed Himself to be Father, Son and Holy Spirit. The Nicene
Creed, 39 which was formulated out of a response to Arius and other
Christological errors is definitively Trinitarian:
I believe in one God the Father Almighty, Maker of heaven and earth,
and of all things visible and invisible.
And I believe in one Lord, Jesus Christ, the only-begotten Son of God,
born of the Father before all ages, God of God, Light of Light, true God of
true God; begotten, not made, of one substance with the Father, by whom all
things were made, who for us and for our salvation came down from heaven.
And He became flesh by the Holy Spirit of the Virgin Mary and was made
man. He was also crucified for us, suffered under Pontius Pilate, and was
buried. And on the third day He rose again, according to the Scriptures. He
ascended into heaven and sits at the right hand of the Father. He will come
again in glory to judge the living and the dead. And of His kingdom there will
be no end.
And I believe in the Holy Spirit, the Lord and Giver of life, who proceeds
from the Father and the Son, who together with the Father and the Son is
adored and glorified, and who spoke through the prophets, and one holy,
Catholic, and Apostolic Church. I confess one baptism for the forgiveness of
sins. And I await the resurrection of the dead. And the life of the world to
come. Amen (emphasis mine).
These doctrinal formulations of the Trinity are ancient in their origin but we
have never improved upon them. We are indebted to the great theologians of the
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early Church who helped codify what the Scripture clearly teaches and hold fast
to its very wording so that we steer clear of false doctrine such as modalism or
adoptionism. But we don’t just take these doctrinal formulations for granted; we
must be positive that the Scripture bears them out So we must next look at the
Scripture itself to see whether these doctrinal formulations are correct.

•

The One-ness of God

Selected Monotheistic Statements of the Old Testament
Deuteronomy 4:35 – To you it was shown, that you might know that the LORD
Himself is God; there is none other besides Him – The historical setting for this
book is the last weeks of Moses’ life before the children of Israel enter the
promised land. In this section, Moses had been reminding the Israelites about the
uniqueness of the God they served and how no other god could match up to
Him. He pointed out in the previous verse that no god was able to do what
YHWH did in leading the people out of Egypt. Why was Israel shown great and
mighty deeds such as these? It was for both pedagogical and salvific purposes
(Merrill, p. 131). It was to prove to His people that YHWH alone is God40 and
therefore His sovereignty is unchallengeable. The pagan nations may make a case
for their gods, but none have a track record that matches Israel’s God because
they are false and He is true. Anyway, this verse makes it as clear as day that
there are no other gods besides the true God.
Deuteronomy 6:4 - “Hear, O Israel: The LORD our God, the LORD is one! –
Known in Israel as “the Great Shema,” the importance of this truth was such that
this confession was recited twice daily (Merrill, p. 163). The emphasis in the
passage is upon the Lord’s unique oneness, the fact that Israel’s God, Yahweh is
the only God. Interestingly, the word for one that is used in this verse “stresses
unity while recognizing diversity within that oneness” (TWOT, p. 30). For
example, Adam and Eve are described as “one flesh” in Genesis 2:24, which
certainly implies more than just sexual unity. So, even though the Trinity is not
explicitly taught in the Old Testament, the choice of this word is certainly
consistent with or allows for the doctrine of the Trinity. How was this basic truth
supposed to impact the Israelites? As the one and only God, YHWH is
omnipotent (Craigie, p. 169). This truth is to therefore serve as the basis of
Israel’s obedience to Him. The word hear in Hebrew doesn’t imply to just listen
to something, but to act in obedience to what one hears (Merrill, p. 162). What is
to be obeyed on the basis of this confession? “You shall love the LORD your God
with all your heart, with all your soul, and with all your strength” (6:5). The most
basic confession of the Law is the fact that there is one and only one God.
I Kings 8:59-60 - And may these words of mine, with which I have made
supplication before the LORD, be near the LORD our God day and night, that He
may maintain the cause of His servant and the cause of His people Israel, as each
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day may require, 60 that all the peoples of the earth may know that the LORD is
God; there is no other – The context of this passage is Solomon’s dedication of
the new temple. The Ark of the covenant was brought from the tent of meeting
in the first part of the chapter (vv. 1-13), God’s greatness is then proclaimed in
the next section (vv. 14-21), and then Solomon offers up a series of seven
petitions on behalf of himself and the people (vv. 22-53) (House, p. 135). For
our purposes, the main part of Solomon’s theological confession is found in verse
60, “that all the peoples of the earth may know that the LORD is God; there is no
other.” Notice that Solomon prays for the Lord’s blessing in order that they
might serve as a testimony to the other nations that YHWH alone is God. This
will only come about through strict obedience to the Lord and His word.
Isaiah 43:10-11; 44:6, 8; 45:5-6; 45:14, 18, 21-22; 46:9; 48:12 - In this section
Isaiah highlights God’s sovereign majesty over any other of the pagan nations’
supposed deities.41 There really isn’t anything new for me to add in this section
other than to reinforce how fundamental monotheism was to Israel’s faith.

Selected Monotheistic Statements of the New Testament
John 17:3 – And this is eternal life, that they may know You, the only true God,
and Jesus Christ whom You have sent - αὕτη δέ ἐστιν ἡ αἰώνιος ζωὴ ἵνα
γινώσκωσιν σὲ τὸν μόνον ἀληθινὸν θεὸν καὶ ὃν ἀπέστειλας Ἰησοῦν
Χριστόν – Notice the significance of what Jesus says here: eternal life can be
found in knowing the only true God and Jesus Christ. Who has the power to
give eternal life? Only God can give eternal life and yet here both the Father and
the Son are said to be the source of eternal life. This seems to indicate that the
Father and Son are equivalent but the conjunction and, makes it clear that they are
distinct Persons. As the great reformer Martin Luther pointed out: “Since He
[Jesus]bases eternal life upon the knowing of Himself with the Father, and says,
that without the knowledge of Him no man can attain unto eternal life, and thus
that it is one and the same knowledge by which He and the Father are known, He
must perforce be of the same essence and nature with the Father: that is, He must
be the selfsame true God, yet a Person distinguished from the Father” (Luther
quoted by Hengstenberg, p. 314). This is just one of many passages that
demonstrate that monotheism is compatible with Trinitarianism.
I Corinthians 8:6 – yet for us there is one God, the Father, of whom are all things,
and we for Him; and one Lord Jesus Christ, through whom are all things,
and through whom we live - ἀλλ̓ ἡμῖν εἷς θεὸς ὁ πατὴρ ἐξ οὗ τὰ πάντα καὶ
ἡμεῖς εἰς αὐτόν, καὶ εἷς κύριος Ἰησοῦς Χριστὸς δἰ οὗ τὰ πάντα καὶ
ἡμεῖς δἰ αὐτοῦ - This passage takes place in the context of Christian liberty,
where there was a conflict between more mature believers who were stumbling
less mature believers over the eating of meat offered to idols. We pick up Paul’s
response to the situation already in progress as he recognizes the principle behind
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the stronger believers’ actions, that idols are not real to begin with. Notice the
contrast presented here by Paul. Regardless of the number of “gods” that are
worshipped, Christians know that in reality there is only one true God who
created all things through His one and only Son Jesus Christ through whom we
have eternal life (cf. Hodge, p. 144). These are parallel statements that affirm the
power of the Father and the Son as well as our relationship to both. First of all,
Paul states that all things are from God the Father, and “we for Him.” This is a
basic truth that reverberates throughout the entire Bible concerning God’s
creative power. All things refers to the universe, heaven, earth, and everything
contained therein. Outside of God Himself, everything else has been created by
Him. So what does Paul mean when he says “and we for Him?” The preposition
for expresses goal or purpose. This means that we were created (along with
everything else for that matter) solely for God’s purposes (cf. Fee, p. 375). But
Paul doesn’t end there. Furthermore he states that all things are through the one
Lord Jesus Christ, “and through whom we live.” This statement affirms Jesus
Christ’s mediating role in creation – that everything came into existence through
Him (Fee, p. 375; Garland, p. 375).42 This obviously assumes Christ’s eternal
preexistence, as He had to have existed before the creation He created (Plummer,
p. 168; Lenski, p. 340). Paul states the same thing in Colossians 1:16, “For by
Him all things were created that are in heaven and that are on earth, visible and
invisible, whether thrones or dominions or principalities or powers. All things
were created through Him and for Him.” The last part of the statement, “and
through whom we live” refers to the redemption we have received through
Christ. It is only because of Christ’s finished work for us and our union with
Him that we can live (Kistemaker, p. 268).
Does the wording of this verse sound familiar? It should remind the
reader of the Great Shema: “Hear, O Israel: The LORD our God, the LORD is
one!” The two terms, “God” and “Lord” in that passage are ascribed to the
Father and the Son respectively (Garland, p. 375). Notice how Paul is able to
strongly emphasize monotheism and Trinitarianism without any hint of
contradiction whatsoever (cf. Fee, p. 375). Here and in verse 4 Paul emphatically
affirms that there is only one God, yet identifies the one God as being both the
Father and the Lord Jesus Christ. Only God can create and yet both the Father
and the Son are said to have created all things. The one God is identified as both
the Father and Son and yet they are given distinct identities..

•

The Three-ness of God

1.

The Father is God (John 17:3). This is undisputed so there is no need
for an exposition.

2.

Jesus is God the Son (cf. also Phil. 2:5-11; John 1:14; Heb. 1:1-3; Col.
1:15-17). Here’s an exposition of a couple of passages that
unmistakably refer to the deity of Jesus Christ.

28

T H E

G O D H E A D

a. John 1:1 - In the beginning was the Word, and the Word
was with God, and the Word was God - Ἐν ἀρχῇ ἦν ὁ
λόγος, καὶ ὁ λόγος ἦν πρὸς τὸν θεόν, καὶ θεὸς ἦν ὁ
λόγος – The Greek in this sentence is about as simple as any
in the entire New Testament and yet it is filled with profound
meaning. The first part of the verse stresses the pre-existence
of the Word, the fact that He existed prior to the creation of
the universe. Whenever the beginning of all things was, the
Word was already in existence. Now that statement alone
would lead us to believe that either the Word was God or that
the Word was with God. The apostle John affirms that both
are true (Kostenberger, p. 27). This is the logical conclusion
since John substituted the word Logos for God. But notice that
although the latter part of the verse identifies the divine nature
of the Word, the first part of the verse shows that John is
making a distinction between God and the Word. In fact,
when John says “the Word was with God,” it literally means
he is “in front of” or “facing” God, which stresses the ideas
of personal interaction, accompaniment and relationship
(Morris, p. 67). However, this is not just mere co-existence
that is being emphasized. A. T. Robertson was the greatest
Greek scholar that this country every produced, and he
comments here that the preposition with in the accusative case
has the idea of “face to face” with God. He points out that it
refers to the fellowship between the Word and God (RWP;
Tenney, p. 29, fn#1). The point that John is making then is
that not only was the Word existent in eternity past, He
existed in the closest and most intimate relationship possible
with the Father (Morris, p. 68). Thankfully, we aren’t left
guessing as to the identity of the Word and probably every
one of you who are listening already know the answer since its
explicitly given thirteen verses later – “the Word became flesh
and dwelt among us” (1:14).
In this very first statement of John’s gospel, we see how
the deity of Christ implies the doctrine of the Trinity. The
first two Persons, the Father and the Son are seen as distinct
and yet as sharing the same nature. They are both eternally
preexistent, they both share an intimate relationship with each
other and they are both called “God.” There is just no getting
around the fact that the Bible teaches that there is a plurality
of Persons that constitute the one true God.
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b. John 8:58 - Jesus said to them, “Most assuredly, I say to you,
before Abraham was, I AM” - εἶπεν αὐτοῖς Ἰησοῦς· ἀμὴν
ἀμὴν λέγω ὑμῖν, πρὶν Ἀβραὰμ γενέσθαι ἐγὼ εἰμί – This
is probably the most explicitly statement that our Lord gave
concerning His own deity. It is based on Exodus 3:14,
wherein God identified His name to Moses as “I AM WHO I
AM.” When Jesus identifies Himself as the I AM of Exodus
3, the people to whom He was speaking picked up on it right
away and tried to stone Him. There was no mistaking the
meaning of Jesus’ words.
3. The Holy Spirit is God (Acts 5:3, 5; 13:2; Eph. 4:30).
a. Acts 5:3-4 - But Peter said, “Ananias, why has Satan filled
your heart to lie to the Holy Spirit and keep back part of the
price of the land for yourself? 4 While it remained, was it not
your own? And after it was sold, was it not in your own
control? Why have you conceived this thing in your heart?
You have not lied to men but to God” - εἶπεν δὲ ὁ Πέτρος·
Ἁνανία, διὰ τί ἐπλήρωσεν ὁ σατανᾶς τὴν καρδίαν σου,
ψεύσασθαι σε τὸ πνεῦμα τὸ ἅγιον καὶ νοσφίσασθαι ἀπὸ
τῆς τιμῆς τοῦ χωρίου; 4οὐχὶ μένον σοὶ ἔμενεν καὶ
πραθὲν ἐν τῇ σῇ ἐξουσίᾳ ὑπῆρχεν; τί ὅτι ἔθου ἐν τῇ
καρδίᾳ σου τὸ πρᾶγμα τοῦτο; οὐκ ἐψεύσω ἀνθρώποις
ἀλλὰ τῷ θεῷ - In back to back verses we see clearly that to lie
to the Holy Spirit is equivalent to lying to God.
b. Hebrews 9:14 - how much more shall the blood of Christ,
who through the eternal Spirit offered Himself without spot
to God, cleanse your conscience from dead works to serve the
living God? - πόσῳ μᾶλλον τὸ αἷμα τοῦ Χριστοῦ, ὃς διὰ
πνεύματος αἰωνίου ἑαυτὸν προσήνεγκεν ἄμωμον τῷ
θεῷ, καθαριεῖ τὴν συνείδησιν ἡμῶν ἀπὸ νεκρῶν ἔργων
εἰς τὸ λατρεύειν θεῷ ζῶντι – There is much we can say
about this passage but for our purposes here, it is enough to
point out that the Holy Spirit is described as eternal. If you
notice just a few verses earlier, the writer says that Christ’s
death obtained eternal redemption (v. 12). So by highlighting
here that Christ’s death was offered up by means of the
eternal Spirit, he emphasizes the fact that there is an eternal
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aspect to Christ’s saving work (Morris, p. 87). Obviously,
eternality is an attribute of deity and so its significance for our
study is further evidence of the Spirit’s deity.

•

Trinity evidenced in the Scriptures

Matt. 28:19 – Go therefore and make disciples of all the nations, baptizing them
in the name of the Father and of the Son and of the Holy Spirit - πορευθέντες
οὖν μαθητεύσατε πάντα τὰ ἔθνη, βαπτίζοντες αὐτοὺς εἰς τὸ ὄνομα τοῦ
πατρὸς καὶ τοῦ υἱοῦ καὶ τοῦ ἁγίου πνεύματος – Probably most if not all of
you are familiar with this passage, known popularly as the Great Commission.
Notice that Jesus commands that all believers are to be baptized in43 the name
(singular) of God, and yet that name consists of the Father, Son and Holy Spirit.44
This suggests both unity as well as plurality in the Godhead (Blomberg, p. 432).
This formulation teaches at least two important points for our purposes: (1) that
these three Persons are on an equal level. If Jesus and the Holy Spirit were not an
equal level with the Father, how could they be mentioned in the same breath as
the Father? For example, think of the implications of this verse if what the
Dynamic Monarchians (adoptionists) taught was true: you’d be baptized in the
name of almighty God, a created deity, and an impersonal force. Or how about if
what the Arians said was true? You’d be baptized in the name of the almighty
God, His created Son, and the Son’s creation (Holy Spirit); (2) Obviously then, all
three equally make up the name because all three equally constitute the Godhead.
The singular name and yet the plurality of Persons mentioned, demonstrates that
they are in some sense one (Hendriksen, p. 1000; Morris, pp. 747-48).
2 Corinthians 13:14 – The grace of the Lord Jesus Christ, and the love of God,
and the communion of the Holy Spirit be with you all. Amen - Ἡ χάρις τοῦ
κυρίου Ἰησοῦ Χριστοῦ καὶ ἡ ἀγάπη τοῦ θεοῦ καὶ ἡ κοινωνία τοῦ ἁγίου
πνεύματος μετὰ πάντων ὑμῶν – Notice that Paul’s closing benediction is
Trinitarian in nature: he prays that the Corinthians will experience all the benefits
of redemption (Hodge, p. 689). This includes the grace which originates in the
Lord Jesus Christ, and is the sole means by which God the Father’s love reaches
the believer. In other words, no one experiences the Father’s love until he is
saved by the grace of Christ (Hodge, p. 689). And for all those who have
experienced the Father’s love through the grace of Christ, they have also been
indwelt by the Holy Spirit and thereby have fellowship with other believers in the
body of Christ (Harris, p. 938). Once again we see how the three members of the
Trinity are mentioned in the same breath, part of the same benediction.
Hebrews 9:14 - how much more shall the blood of Christ, who through the
eternal Spirit offered Himself without spot to God, cleanse your conscience
from dead works to serve the living God? - πόσῳ μᾶλλον τὸ αἷμα τοῦ
Χριστοῦ, ὃς διὰ πνεύματος αἰωνίου ἑαυτὸν προσήνεγκεν ἄμωμον τῷ θεῷ,
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καθαριεῖ τὴν συνείδησιν ἡμῶν ἀπὸ νεκρῶν ἔργων εἰς τὸ λατρεύειν θεῷ
ζῶντι – We’ve already looked at this verse in reference to the deity of the Holy
Spirit, but now we want to focus more specifically on the fact that the Trinity
worked together to accomplish redemption. Notice how Christ’s death was
offered unto God the Father through the Holy Spirit. The writer to the Hebrews
contrasts old covenant rituals which were only useful for making one clean who
was ceremonially unclean (v. 13). In other words, these rituals could only make
one outwardly clean but could do nothing more. How different was Christ’s
death, which was able to cleanse the sinner’s conscience in order to make him an
obedient servant of God (Kistemaker, p. 251). The Spirit empowered Christ
throughout His earthly life and led Him in His obedience to God the Father that
He might give His life on the cross. The Trinity worked together in bringing
about our redemption.
The following chart is taken from Edward Bickersteth (1786-1850) as he
shows how each Person of the Trinity share the same attributes:45
1. The Father, the Son and the Holy Spirit are eternal (Rom. 16:26; Rev.
1:17; Mic. 5:2; Heb. 9:14; Deut. 33:27).
2. The Father, Son and Holy Spirit are all said to have a hand in creation
(Gen. 1; I Cor. 8:6; Ps. 100:3; Col. 1:16; Job 33:4; I Pet. 4:19).
3. They are each said to be omnipresent (Jer. 23:24; Matt. 28:20; Ps. 139:7;
Acts 17:28-29).
4. The three are said to be omniscient (Matt. 11:27; Acts 15:18; John 21:17;
Isa. 40:13; I Cor. 2:10; Heb. 4:13).
5. The three are each said to be true and good (John 7:28; 14:26; 17:17, 25;
Ps. 34:8; 143:10; John 10:11; 14:6; Acts 3:14; I John 5:6; Rev. 15:4).
6. They each have a self-regulating will (Eph. 1:11; Matt. 11:27; John 17:24; I
Cor. 12:11; Acts 21:14).
7. They are each the fountain of life (Ps. 36:9; Eph. 2:4-5; Jn. 3:8; 5:21; Deut.
30:20).
8. All three sanctify believers (Ps. 138:3; Isa. 66:13; Jude 1; Phil. 4:13; I Cor.
1:2; Eph. 3:16; Jn. 14:26; Rom. 15:6).
9. All three fill the believer’s soul with divine love (I Jn. 5:1; 2:15; 2 Cor.
5:14; I Cor. 16:22; Rom. 15:30; Col. 1:8; Deut. 6:5).
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10. All three give divine law (Ps. 19:7; Is. 11:8; Ezek. 2:4; Gal. 6:2; Col. 3:16;
Rev. 2:18; Rom. 8:2; 2 Pet. 1:21; Acts 13:2; Jam. 4:12).
11. All three dwell in believers’ hearts (I Cor. 14:25; Jn. 1:3; 14:17; Eph. 3:17;
Col. 1:27; I Jn. 1:3; 2 Cor. 14:14; Is. 57:15).
12. Each of the three are YHWH and God (Ex. 20:2; Is. 4:3; Matt. 3:3; Luke
1:35; 1:76; Matt. 10:11; Ezek. 8:1, 3; Deut. 6:4).

The Attributes of God
Before we begin our study of such an awesome topic as the attributes of God, it
is necessary that we make some preliminary remarks. First of all, though we may
study all our lives, we can never know all that there is to know concerning God.
That is, we can know God since He has revealed Himself to us, but we can only
know God inasmuch as He has revealed Himself to us. Therefore, a true
knowledge of God is possible, but an exhaustive knowledge of God isn’t. Our
knowledge of God is limited to what is found in the Scripture alone and He
hasn’t included everything there is to know about Himself – only what we need to
know. These facts alone should cause us to humble ourselves before Him.
Second, we must not allow knowledge about God to be confused with knowing
God. That is, we do not pursue intellectual knowledge about God as an end in
itself, but rather to be applied. Otherwise, as J. I. Packer has noted,
If we pursue theological knowledge for its own sake, it is bound to go bad
on us. It will make us proud and conceited. The very greatness of the
subject matter will intoxicate us, and we shall come to think of ourselves
as a cut above other Christians because of our interest in it and grasp of
it....To be preoccupied with getting theological knowledge as an end in
itself, to approach Bible study with no higher a motive than a desire to
know all the answers, is the direct route to a state of self-satisfied, selfdeception (Knowing God, Packer, pp. 21-22).
Jonathan Edwards also spoke to this issue more than 200 years ago when
he made this comment about one who truly desires to know God rather than just
know about God:
The true saint, when under great spiritual affections, from the fullness of
his heart, is ready to be speaking much of God and his glorious
perfections and works…but hypocrites, in their high affections, talk more
of the discovery, than they do of the thing discovered.46
Although many modern Christians today think that the study of theology
or doctrine is reserved for the scholar or theologians, the fact is every believer is a
theologian. The only question is what kind of theologian are you, a good one or
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bad one? Some of you may not think that the study of theology is all that
practical but think about this: what can be more practical than getting to know
more about the God that saved you from hell and gave you eternal life? The
Puritans used to say that theology or the study of doctrine is highly practical and
therefore they refused to teach it apart from showing its practical application.
For example, how can you fully understand the command to “Be holy for I am
holy,” 47 unless you already have a biblical understanding of God’s holiness?
Often when Puritans commented on Scripture they broke it down into theology,
doctrine, and practice. Remember we said that it’s important not to confuse
knowledge about God with knowing God, right? Yet at the same time don’t
forget that it’s impossible to truly know God without having true and accurate
knowledge about Him. Otherwise, you’re not truly worshipping the God of the
Bible but a figment of your imagination or an idol. That’s why Paul wrote this in
Colossians 1:9-10, “For this reason we also, since the day we heard it, do not
cease to pray for you, and to ask that you may be filled with the knowledge of His
will in all wisdom and spiritual understanding; 10that you may walk worthy of the
Lord, fully pleasing Him, being fruitful in every good work and increasing in
the knowledge of God.” We should have the same desire to study about our
God as we do our favorite actor, singer or athlete.
Definition of an Attribute

Now that we have made the necessary remarks in preliminary to our study, we’ll
begin by discussing two things: (1) a definition of what an attribute is; (2) a proper
categorization of those attributes. First of all, when discussing the attributes of
God, we need to be careful that we distinguish His attributes from His works.
His works reveal what He has done, while His attributes describe who He is.
Many theologians have confused God’s attributes with His works. For example,
Louis Berkhoff in his systematic theology defined an attribute as “the perfections
which are predicated of the Divine Being in Scripture, or are visibly exercised by
Him in His works of creation, providence, and redemption” (Systematic
Theology, Berkhoff, p. 52; emphasis mine). But as Millard Erickson has pointed
out, “When we speak of the attributes of God, we are referring to those qualities
of God which constitute what he is. They are the very characteristics of his
nature. We are not referring here to the acts which he performs, such as creating,
guiding, and preserving, nor to the corresponding roles he plays - Creator, Guide,
Preserver” (Christian Theology, Erickson, p. 265; emphasis mine). Therefore, I
think it is best to understand an attribute of God as “the perfections of God
which are revealed in Scripture, that describe the nature and being of God”
(Takahashi), and to keep in mind that “the attributes are inseparable from the
being or essence of God” (Erickson, p. 265; emphasis mine), since the absence of
these characteristics would result in God’s ceasing to be God (Systematic
Theology, Hodge, I: 369).48 All this to say that the attributes of God refer to
those essential characteristics that make God who He is and consequently reveal
who He is.49
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Lastly, when viewing the many faceted attributes of God, it is important
that we not “exalt one attribute over another; when that is done it presents a
caricature of God. It is all the attributes of God taken together that provide an
understanding of the nature and Person of God.”50 Every attribute of God is
essential to who He is and therefore one is not less or more important than any
of the others. This keeps us from an unbalanced view of God such as those who
view God as nothing more than “love,” with the implication that it is
inconsequential how we live or what we believe since a loving God would never
really send someone to hell for an eternity, right? All the while they neglect the
fact that God is also a holy, righteous and wrathful God and will punish all those
who reject the gospel. At the same time if we stress the wrath of God to the
exclusion of the grace or mercy of God, we paint a picture of God that is equally
unbalanced – a God that vengefully sends people to hell without a second
thought.
There is no standard way of classifying the attributes of God, as you can
clearly see by reading any standard systematic theology. For example, Henry
Thiessen and Vernon Doerksen classify the attributes as Moral and Non-moral;
Millard Erickson classifies them according to Greatness and Goodness; but most
popularly, Charles Hodge, Louis Berkhoff, William Shedd, and Herman Bavinck
classify the attributes of God as Communicable and Incommunicable. This will
be the way in which I will classify them.
An Incommunicable attribute of God is one that is true of God, found
only in God, in which there can be nothing comparable found in man. In other
words, these are perfections of God which man cannot know experientially, only
conceptually. These attributes emphasize “God as the absolute Being,” which
means that God is the first cause of all things (the uncaused cause), who is selfexisting (Aseity), self-sufficient, and thus entirely independent of any other being,
necessary for His existence (John 5:26). The following is a list of such attributes,
with a short description:
1. Spirituality – God is spirit and therefore He has no physical
form or material to speak of (invisible). As a result, no man
can or ever will see God (I Tim. 6:16; Jn. 1:18). This is why
Exodus 20:4 prohibits any attempt to confine Him to a
likeness or man-made image. Furthermore it must be pointed
out that as spirit, God is personal – not some impersonal
force as will be revealed when we review some of His
communicable attributes. cf. John 4:24; Luke 24:39.
2. Simplicity - The unity of God, the fact that God is One, and
the only One. The Israelites were to recite the Great Shema
everyday, “Hear, O Israel! The Lord our God, the Lord is
one!” (Deut. 6:4), affirming the existence of the one true God
YHWH as opposed to all the false gods and idols of the
nations. This does not deny the doctrine of the Trinity, for
although there is only one God, that one God manifests
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Himself in three “Persons.” These 3 “Persons” are fully God,
distinct from each other and yet one. There is only one God
but that one God has revealed Himself to be the Father, Son
and Holy Spirit (Berkhoff, pp. 61-62). cf. I Kings 8:60; Is.
44:6; I Cor. 8:6.
3. Eternity – God’s timelessness, the fact that He never had a
beginning, and will never have an end, He is the only
uncaused cause. He is an eternal being, not limited by time or
space, self-existent (aseity) (John 5:26), totally independent of
anyone or anything outside of Himself. In Exodus 3:14, God
identified Himself as “I am who I am,” which stresses His
continual existence in Himself (Hodge, p. 385-390; Berkhoff,
p. 60; Enns, p. 193). Omnipresence [God is present
everywhere] would be a subcategory since He transcends all
spatial limitations and there is nowhere you can go from His
presence. Omniscience [God knows all things] is also a
subcategory because knowledge is based upon one’s being (i.e.
our knowledge is limited because our being is limited). There
is nothing in the universe that is outside of the knowledge of
God. He knows the whole of human history past, present and
future simultaneously [all is a present now] and though He
exists outside of time He can interject Himself in time and
space. He also knows every man’s inward thought and
outward act and there is nothing that happens in the entire
universe that is hidden from Him. The reason that God alone
is the perfect judge is because He knows all the facts and He
knows them perfectly. cf. Ps. 90:2, 102:12; Is. 44:6, 57:15;
Rev. 1:8, 21:6; Prov. 15:3; Ps. 139:7-12; 2 Pet. 3:8; Jer. 10:10.
4. Infinity (Omnipotence) - The fact that God, unlike man, is
free from any and all limitations in His Being (Hodge, pp.
380-385, 407; Berkhoff, p. 59; Erickson, pp. 272-278). In
other words, God is inexhaustible, all-powerful and therefore
does whatever He pleases. But in saying that God does
whatever He pleases, this doesn’t imply that God acts
randomly or recklessly. God only acts in accordance with His
nature and therefore will never do anything that is inconsistent
with Himself. Therefore God cannot lie, sin or contradict His
word. So God’s will acts in accordance with His nature and
never in contradiction to it. cf. Ps. 147:5, 145:3, 115:3, 33:6,
89:6; Job: 9:19, 11:7-11; Gen. 18:10-14; Jer. 32:17; Hab. 3:4;
Matt. 19:26; John 10:17-18; Rom. 4:17; Eph. 1:4-5, 19-20;
Heb. 1:3; Is. 40:15-17, 44:24; Rev. 19:6.

36

T H E

G O D H E A D

5. Immutability - The unchangeableness of God in His Being,
due to His perfection; since change is always for the better or
for worse, improvement or regression is impossible with God.
There obviously can be no improvement in an already perfect
God (Hodge, pp. 390-392; Berkhoff, pp. 58-59; Erickson, pp.
278-281). cf. Ps. 33:11, 102:26-28; Mal 3:6; Rom. 1:23; Heb.
1:11-12, 6:18, 13:8; James 1:17; Num. 23:10; Titus 1:2.
The communicable attributes on the other hand, are those which can in a
lesser degree, be found in human beings. Whereas no trace of aseity,
immutability, infinity, eternity or simplicity can be found in man, communicable
attributes such as wisdom, benevolence, holiness, justice, compassion and truth,
can. The following is a list of communicable attributes:
1. Holiness – The basic meaning of the word is “set apart,” and
so Scripture emphasizes that God is infinitely distinct from
and above any of His creation. This is the transcendent aspect
of who God is. But holiness also refers to the absolute
absence of any evil whatsoever; infinite purity. Because of
this, He cannot tolerate evil or any relationship to it. Sin
therefore is an eternal offense to God’s holiness which results
in His wrath. God’s wrath stems from His hatred of evil and
His consequent love of righteousness. As one writer has
pointed out, “Apart from understanding God’s wrath against
evil, it is impossible to understand the extent of divine love in
the incarnation, the extent of Christ’s suffering on the cross,
the propitiatory nature of his sacrifice, the prophetic
Scriptures speaking of the great day of God’s wrath, the great
tribulation, or the book of revelation” (EDOT, p. 457)
(Hodge, pp. 413-415; Berkhoff, pp. 73-74; Erickson, pp. 284286; Enns, pp. 192-93). cf. I Sam. 2:2; Ex. 15:11; Is. 6:1-4,
43:3, 57:15; Ps. 99:3; Hab. 1:13; Lev. 11:44-45; Hos. 11:9; Rev.
15:4.
2. Truth - The whole of who God is consists in truth.
Therefore, everything that He reveals about Himself,
including His Being, His will and His works, is true. This
notion of truthfulness is to be understood in its most
comprehensive sense. That is, He is the source of all truth in
every sphere of knowledge. This stresses the absolute
reliability of God. Faithfulness is a subheading of this
attribute since we know that everything He says in His word
can be trusted. Furthermore it means that God is the only
true God and that every other god is false (Berkhoff, pp. 6970; Erickson, pp. 289-291; Hodge, pp. 436-440; Enns, p. 192).
cf. (Metaphysical) I Jn. 5:20; John 14:6, 17:3; Jer. 10:10; I
Thess. 1:9; (Ethical) Rom. 3:4; Deut. 32:4; Ps. 25:10; Is. 65:16;
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(stated negatively) Tit. 1:2; Heb. 6:18; Num. 23:19; I Sam.
15:29.
3. Justice - The righteousness of God; however God acts or
judges, He does so perfectly and justly, without partiality
because it is according to truth. God never makes a rash or
hasty judgment and therefore we never have cause to criticize
His actions [as we do earthly judges] (Erickson, pp. 288-289;
Hodge, pp. 416-426; Berkhoff, pp. 74-76). cf. Ps. 7:11, 58:11,
73:17-20, 96:13, 97:2; Is. 33:22; Deut. 7:10, 32:4; Rom. 1:32,
2:5-9, 12:19; Gen. 18:25.
4. Benevolence - The uninitiated, everlasting love of God
demonstrated toward us, though we were undeserving of it.
God’s love is grounded in His truth and holiness, is rational as
opposed to emotional, and is unconditional since He loves
whether or not that love is reciprocated or not. Goodness,
grace, mercy, and longsuffering would be appropriate
subheadings here (Pink, pp. 77-81; Hodge, pp. 427-429;
Berkhoff, p. 71; Erickson, pp. 292-294; Enns, p. 192). cf. I
John 4:8-10, 16; Rom. 5:8; Deut. 7:7-8; Jn. 3:16; Eph. 3:19; Jer.
31:3.
5. Wisdom – God’s application of His knowledge in such a way
that glorifies Himself most.
God’s wisdom in
contradistinction to man’s is infinite, comprehensive and
unfailing (Berkhoff, p. 69; Hodge, pp. 401-402). Ps. 104:4;
Rom. 11:33-36; I Cor. 1:21, 2:7; I Tim. 1:17.
I have broken down the Incommunicable and Communicable attributes
into general headings, in which component parts of each attribute exists.
Therefore, this is by no means an exhaustive list of God's attributes, but it does
provide a start in systematically listing them.
The Immanence & Transcendence of God

Immanence and Transcendence are two contrasting attributes, yet they
are able to co-exist in God side by side. Before we can see how this is
demonstrated, we need to look at each attribute individually. First, the
Immanence of God can also be stated as “the knowability of God” (Berkhoff, pp.
29-30), and “the nearness of God,” as it emphasizes the fact that it is possible to
come into relationship with God (Jn. 17:3; Acts 17:27-28; James 4:8; I Jn. 5:20; Jn.
14:7), as well as the fact that God is present within the operation of the world
(Heb. 1:2-3; Col. 1:17; Jer. 23:24; Ps. 104:29-30 ). This doctrine is in contrast to
the Deists, who taught that God created the world and man, and then simply
removed Himself from any involvement of either. They postulated a “watch38
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maker” type God, who wound up the clock, and then let it run. They believed
that God is totally separate from this world, and never intervenes in it. But this is
clearly not the God of the Scriptures. Christ not only created the world, it is
through Him that the world “holds together” (Col. 1:17).
Now this doctrine of Immanence is balanced by the Transcendence of
God. The Transcendence of God is the notion that God is separate from man
and above man, because He is absolutely holy and infinite, whereas man is sinful
and finite. Thus, many theologians term God as being “wholly other” than man.
That is, God is so far removed from us in the sense of His greatness, holiness,
righteousness, and being He must condescend Himself just to communicate to
us. This is clearly demonstrated throughout the Scripture (Is. 55:9-10; Deut.
29:29; Ps. 103:12-14, 19, 113:5-6, 123:1; Jn. 8:23). However, the doctrine of
Transcendence is not a contradiction of Immanence, but rather a compliment.
We need to realize that though God has revealed Himself in a way that can be
known, we still must have a reverent awe for Him, understanding that He is so far
greater than we are, and ever will be. His ways are so far above our ways, that we
cannot even begin to fathom the difference. He has revealed Himself to us truly,
but not exhaustively. Now, if you stress the Immanence of God at the expense
of the Transcendence of God, and vice versa, you will come out with an
unbalanced view of God. For example, the Deists made this mistake because
they emphasized the Transcendence of God, minus the Immanence of God, and
thus came out with an impersonal God. On the other hand, those who have
emphasized the Immanence of God at the expense of the Transcendence of God
have ultimately led to pantheism. Once you start to correlate the idea that God is
everywhere present in the universe, then nature and God soon become
synonymous - God is nature, and nature is God. I think those in the Charismatic
Movement have likewise made the same mistake. They have so overemphasized
the immanence of God that it has led to strange behavior and excesses that are
mistaken for the Holy Spirit. The Holy Spirit doesn’t lead believers to bark like
dogs or laugh uncontrollably and yet for some reason many in the Charismatic
Movement are sure that He is the source of all that. The adjective Holy is the key
to the Holy Spirit’s ministry; His immanent ministry in the believer’s life is to
produce holiness in the life of the believer, not strange behavior.
But, when you stay within the confines of Scripture, you will maintain the
proper balance – “For thus says the High and Lofty One Who inhabits eternity,
whose name is Holy: I dwell in the high and holy place, With him who has a
contrite and humble spirit, To revive the spirit of the humble, And to revive the
heart of the contrite ones” (Is. 57:15).

The Will of God
This holy God whom we believe in and serve has not only revealed Himself
through Scripture, but also through His plan in the universe. Now, theologians
have also facilitated the discussion of the “will of God” by clarifying two types of
“will” which the Bible talks about.
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Sovereign Will of God

The sovereign will of God refers to His ultimate and complete control over
everything for His glory. His sovereign will covers all aspects of creation and
time because the will of the omnipotent God cannot be thwarted. Under this
concept, even those things that seem evil, like sin, are working together for the
unfolding of God’s perfect plan.51
As stated earlier, Scripture reveals that God’s sovereign will is the proclamation of
His glory. In fact, this was the very purpose of our salvation. Observe Romans
9:22-23:
What if God, although willing to demonstrate His wrath and to make His
power known, endured with much patience vessels of wrath prepared for
destruction? And He did so in order that He might make known the riches of
His glory [italics mine] upon vessels of mercy, which He prepared
beforehand for glory.
He redeemed us from wrath according to His grace that His glory may be
revealed.52 So then, just as our salvation was for His glory, “All things have been
created by Him and for Him,”53 and that “At the name of Jesus every knee should
bow, of those who are in heaven, and on earth, and under the earth, and that
every tongue should confess that Jesus Christ is Lord, to the glory of God the
Father.”54
The Preceptive Will of God

The preceptive will of God refers to God’s commands given to human beings,
which they either obey or disobey. They are specific instructions for living a life
pleasing to Him. It is His preceptive will that will condemn the unbeliever for his
rebellion and glorify the believer for his humble submission to the Lord Jesus
Christ.
The following chart well codifies the differences between the sovereign will and
the preceptive will of God.

Sovereign Will

Preceptive Will

Cannot be resisted or thwarted

Can be resisted or disobeyed

Encompasses both good and evil (sin)

Involves only that which is good; holy.

Comprehensive; controls all aspects of
life, time, and history.

Specific; provides principles for living.
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The believer is not commanded to know
or discover what God has not revealed.

Believers are exhorted to know,
understand, and obey all that God has
revealed.

Conclusion: Proper View of God
The God of the Scriptures reveals Himself as “lofty and exalted” (Isa. 6:1).
Therefore, we, being mere creatures, cannot have a view other than a high view
of God. If we make God into our image or attribute qualities to God that are
unbiblical, we commit the sin of blasphemy. We must approach the throne of
Grace with reverence but, at the same time, understand that He is also “abba”
Father who loves His children unceasingly.
When you find yourself between the “fear” of God and “love” of God, you will
have found a place of bliss and perfect satisfaction. May you find your heart
content with knowing God.
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3

Chapter

The Doctrine of Salvation

“For it is by grace you have been saved, through faith—and this not from yourselves, it
is the gift of God—not by works, so that no one can boast.” (Ephesians 2:8-9, NIV)

T

he doctrine of salvation is an essential component of our faith. In order
for us to comprehend the great mystery behind God’s love for the lost
sinner, we need to study man and his condition prior to the fall, after the
fall, and in the glorified state.

Mankind - Before the fall
Man was originally created to glorify God by reflecting His image (Gen. 1:26-27).
He has been given God’s blessings (Gen. 1:28a) and a commission to rule over
the creation (Gen. 1:28b).

Mankind - After the fall
Man rebelled against God’s goodness and sinned by deciding for himself what
was good and evil by taking of the forbidden tree (Gen. 2:16-17). His action
carried the consequence of total depravity (a.k.a. the total inability to earn God’s
favor) and hurled the entire human race into a state of sinfulness, with the final
penalty being eternal judgment.
The sin of Adam resulted in a curse over the whole world,
including mankind (Rom. 5:12). Therefore each and every person who
enters the world does so as a sinner. Think of it like this: man is not a
sinner because he sins, he sins because he’s a sinner.

•

Original sin.

•

Total depravity.

As mentioned above, the doctrine of “total depravity”
refers to the fact that man is totally incapable of earning God’s favor. Sin
has blinded man to the extent that he cannot believe and have a faith
relationship with God (Rom. 3:23; Rom 8:8).
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•

The result of unbelief is eternal separation
from God, viz. hell (Matt. 18:7-9; Rev. 20:11-15; Rev. 21:8). Hell does
not imply an extermination of existence, as all people both saved and
unsaved will live forever. But as Jesus Christ Himself pointed out,
believers will experience the resurrection of life, whereas unbelievers will
experience the resurrection of condemnation (John 5:28-29).
Hell, the punishment for sin.

The Grace of God

Substitutionary
Atonement
“Christ’s payment of the
penalty for sins on behalf
of the sinner.”

God, in His grace, granted some (the elect) the
willingness and the ability to believe (Acts 13:48; Eph. 1:4, 5, 11; Rom.
8:29-30).

•

Predestination.

•

Vicarious sacrifice of Jesus Christ.

(a.k.a. substitutionary atonement)
Jesus Christ, God incarnate, paid the penalty for sin (Isa. 53:5-6; 1 Pet.
3:18; Rom. 5:6, 8).

• I Peter 3:18 - For Christ also suffered once for sins - ὅτι καὶ Χριστὸς
ἅπαξ περὶ ἁμαρτιῶν ἔπαθεν – The conjunction for provides the reason
why it is better to suffer for doing good rather than evil (v. 17)
(Kistemaker, p. 138). It is because Christ Himself also experienced unjust
suffering but was subsequently risen and exalted. If Christ was willing to
die for the sake of our sins, then we too should be willing to suffer for
Him. These facts should thus serve to encourage Peter’s readers to
persevere in their faith and to reassure them that they too will have
victory in Christ (cf. Hiebert, p. 234; Davids, p. 134). Also, don’t miss the
important adverb once. Christ didn’t suffer many times for the forgiveness
of sins, only one time. This indicates that Christ’s sacrifice for sin was
sufficient and complete (Michaels, p. 202). Christ’s redemptive suffering
is not nor cannot be repeated because it was fully accomplished on the
Cross (Hiebert, p. 236).
the just for the unjust, that He might bring us to God - δίκαιος ὑπὲρ
ἀδίκων, ἵνα ὑμᾶς προσαγάγῃ τῷ θεῷ - Christ’s once for all death for
sin is more fully explained here. The substitutionary aspect of Christ’s
death is brought out by the preposition for. It means “in the place of,” or
“instead of,” (BAGD; Thayer, p. 639, #5228), and expresses the fact that
Christ died in our place. Christ was perfectly righteous or just, and
therefore uniquely qualified Him to act on behalf of all those who could
not conform to the divine standard of righteousness (all men) (Hiebert, p.
237). By taking away man’s sin in himself, Christ removed the barrier that
once separated man from God, thus effecting reconciliation between the
two. The verb bring implies entrance into an intimate personal
relationship (Hiebert, p. 237). In other words, because of the atoning
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death of Christ man can once again enjoy fellowship with God the Father
(Hiebert, pp. 237-38; Michaels, p. 203).
being put to death in the flesh but made alive by the Spirit, - θανατωθεὶς
μὲν σαρκὶ ζῳοποιηθεὶς δὲ πνεύματι – Christ’s suffering and
subsequent exaltation is described next. Some commentators have
misunderstood the flesh/spirit antithesis here, thinking that it refers to
the material/immaterial part of Christ’s existence. But the word flesh is
being used to refer to the human aspect of Christ’s existence, or the
humanity which He assumed at His incarnation (cf. Hiebert, pp. 238-40;
Michaels, p. 204). The expression “put to death in the flesh” then,
emphasizes that Christ’s death was that of a real human being. His body
didn’t just appear to be real, it was real.
As we know however, there is much more to the story. Christ died
but He didn’t remain dead. As Peter describes here, He was “made alive
by the Spirit.” The word translated made alive is found in ten other places
in the New Testament, referring either to the resurrection of the dead55 or
the granting of spiritual life (Hiebert, p. 239; Michaels, p. 203).56 Due to
the context of the passage, it seems best to understand this as a reference
to Christ’s resurrection (Michaels, pp. 203-04). The fact that this took
place “by the Spirit” emphasizes the Holy Spirit’s role in the resurrection
of Christ (Kistemaker, p. 140).57 Jesus Christ was put to death in the
realm of His earthly existence, but was made alive in the realm of the
Holy Spirit’s power, vindicating Him as God’s Son.
This same truth was brought out by the apostle Paul in Romans 1:3-4,
“concerning His Son Jesus Christ our Lord, who was born of the seed of
David according to the flesh, 4and declared to be the Son of God with
power according to the Spirit of holiness, by the resurrection from the
dead.”
• Romans 3:25-26 – Christ’s Death Provides Propitiation
Verse 25 - whom God set forth as a propitiation by His blood, through faith ὃν προέθετο ὁ θεὸς ἱλαστήριον διὰ [τῆς] πίστεως ἐν τῷ αὐτοῦ αἵματι
– Paul now shifts the focus away from the believer’s reception of justification
to God the Father’s initiative in securing it on our behalf (Moo, p. 230).
There is a question as to the meaning of the verb translated set forth. It can
mean one of two things, lexically speaking: (1) “to display publicly,” “set forth
publicly”; (2) “to plan, purpose, propose” (BAGD, p. 722). If the first
definition is accepted, then it views God the Father as publicly displaying His
Son as a propitiation on the Cross. This definition is certainly consistent with
the rest of the context - “revealed” (v. 21), “demonstrate” (vv. 25, 26) and is
preferred by almost all the major translations (So Moo, p. 231; Schreiner, p.
194; Morris, p. 180). If the second definition is adopted, it stresses that
Christ’s role in redemption is not some afterthought but as finding its origin
in God’s sovereign purpose. This view actually has better exegetical support
in that the only other two places this word is used it has this meaning, and
44

S A L V A T I O N

one of them is in this epistle (1:13, Eph. 1:9). Also, a cognate form of this
word is used twice more in this epistle with this same meaning (Rom. 8:28,
9:11). Furthermore, early Church Fathers Origen, Ambrosiaster, and
Chrysostom advocated this meaning, the latter being a native Greek speaker
(So Cranfield, 1: 209). The difficulty in making a decision here is that both
views are true – God did publicly display His Son as a propitiation on the
Cross and He did sovereignly purpose for Him to be so as well. So what’s the
right answer? I’m not sure. I lean towards the definition, “to plan, purpose,”
but either view makes sense in the context of this passage.
What I am more sure about is the meaning of the word propitiation. This
word means, “the removal of wrath,” or “the turning away of wrath,” and was
often used in Greek literature concerning the appeasement of pagan gods
[albeit in a different sense altogether]. In Scripture it has to do with Christ’s
sacrifice on the Cross as the means of appeasing or satisfying God’s wrath.58
Not surprisingly, liberals have for years attempted to sterilize the Bible from
any sense of God’s wrath. As a result, we are told that this word should not
be understood as propitiation but instead as “expiation.” Expiation has the
sense of canceling out sin or wiping it out without any notion of satisfying
God’s wrath (see C.H. Dodd). We are told that is a primitive notion of God,
a blood thirsty tyrant that is modeled more after pagan deities than the
biblical God. But those who put forth such jargon ignore the biblical data
itself and the way it portrays the biblical God. Let’s not forget that this
passage that we are studying falls under the larger context of the wrath of
God against sinners (1:18-3:20). In other words, the wrath of God has been
the overarching theme of the epistle up to this point (Moo, p. 235). This is
why the concept of propitiation is needed at this point in the epistle, since the
reader has been left with no solution to satisfying God’s wrath. In other
words, if this word doesn’t mean “the removal of wrath,” then all are still
under God’s wrath (Morris, pp. 180-81). Also, it has been proven beyond a
reasonable doubt that this word along with its cognates when used in the
LXX, usually has the notion of God’s wrath present. In fact, there may not
be a single exception to this rule anywhere in Scripture (Schreiner, p. 191;
Cranfield: 1:216). Leon Morris’ book, The Apostolic Preaching of the Cross is
definitive in this regard. Furthermore, God’s wrath is not to be confused
with the primal wrath of tribal deities. God’s wrath is intrinsically tied to His
absolute holiness. In other words, because God is totally holy and righteous
He cannot allow any sin to go unpunished. The idea of expiation alone is
contradictory to God’s character because although it may show Him to be a
merciful God, it doesn’t show Him to be a holy and just God if He simply
looks the other way at sin. Certainly God does wipe away our sins but not
without a cost involved. So, propitiation satisfies both the demands of God’s
holiness and His justice. Christ suffered the wrath of God that we ourselves
deserved, in our place. Christ redirected God’s wrath away from us and onto
Himself at the Cross. He satisfied the Father’s wrath by paying the penalty
that sin deserves. And since Jesus is the Son of God, His death has infinite
worth and benefit for those who trust in it. Interestingly enough, this passage
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makes it clear that it was God the Father Himself who took the initiative to
satisfy His own wrath by purposing His own Son to be the propitiation for
our sins (Schreiner, p. 191; Cranfield: 1:216).
“By His blood,” indicates that this propitiation is accomplished in
connection with the blood of Jesus Christ. Blood in atonement contexts such
as this refers not to Christ’s literal fluid but to the yielding up of His life in
death (Schreiner, p. 194). Thus, Paul is indicating that Christ’s death is the
realm or the means in which God the Father’s wrath is satisfied (Moo, p.
237). Although the NKJV and NASB has rearranged the word order so as
not to mislead the reader, there is still a point of clarification that needs to be
made. “Through faith” modifies propitiation, and clarifies the means in which
propitiation takes place. In other words, Christ’s propitiation for our sins
does not take place automatically (i.e. universalism) but is appropriated
through faith (So Moo, p. 236; Cranfield, 1: 210; Schreiner, p. 194; Morris, p.
182). So what Paul said about the righteousness of God in verse 22, he says
about propitiation here.
to demonstrate His righteousness, because in His forbearance God had
passed over the sins that were previously committed - εἰς ἔνδειξιν τῆς
δικαιοσύνης αὐτοῦ διὰ τὴν πάρεσιν τῶν προγεγονότων ἁμαρτημάτων
ἐν τῇ ἀνοχῇ τοῦ θεοῦ, – This part of the verse reveals the Father’s purpose
in ordaining His Son to be a propitiation, it was to demonstrate His
righteousness (Moo, p. 237; Schreiner, p. 195). We’ve already discussed how
Christ’s death was necessary to propitiate the Father and how both the
holiness and justice of God met in Christ’s death. Yet this latter part of the
verse adds another dimension to the equation. Paul is responding to those
who may have asked the question, “If God is truly such a righteous and holy
God that is angry at sin, how is it that anyone could be forgiven before the
Cross?” For example, how could God have granted salvation to Old
Testament saints when Christ hadn’t died yet? Maybe some of you have also
asked such a question. Paul answers that God had passed over these sins
committed before the Cross but what exactly does that mean? Let me start
by explaining what it doesn’t mean: it doesn’t mean that God simply turned a
blind eye towards sin or looked the other way at it. The term translated passed
over when applied to legal charges or sin means a “postponement of
punishment,” a suspension of punishment or a temporary setting aside of
punishment (cf. Moo, p. 238; Morris, p. 183, fn#142; Cranfield, 1: 211-12;
Vine, p. 166; MacArthur, 1: 218). Punishment is not done away with; it is
only delayed until a future time. So when was their punishment for sin
postponed until? You guessed it, when Christ propitiated it on the Cross.
This is why believers before the Cross could have their sins forgiven and
granted eternal life – God postponed the punishment that they deserved
[rather than just overlooking it] until Christ paid for their sins on the Cross.
William Hendriksen, p. 134 said this in his commentary:
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When God’s Son suffered and died, He did so to atone for the sins of
all who had accepted or were going to accept Him by a living faith;
that is, for all believers in both dispensations. The merits of the cross
reach backward as well as forward. By not allowing the earlier sins to
be left forever unpunished but loading them on Christ (Isa. 53:6),
God demonstrated that He was, is, and forever will be just.
In the Old Testament era God looked ahead to the Cross and that’s how
He was able to justify saints that died before Christ’s atoning work was
completed. Also, don’t miss the fact that God’s passing over of these sins
were in conjunction with His forbearance or patience to delay punishment for
sin when He had every right to inflict it.
Verse 26 - to demonstrate at the present time His righteousness, that He
might be just and the justifier of the one who has faith in Jesus - πρὸς τὴν
ἔνδειξιν τῆς δικαιοσύνης αὐτοῦ ἐν τῷ νῦν καιρῷ, εἰς τὸ εἶναι αὐτὸν
δίκαιον καὶ δικαιοῦντα τὸν ἐκ πίστεως Ἰησοῦ - It may seem as though
Paul is being redundant with this comment again but he adds an important
qualifier, “at the present time.” It’s a statement that is parallel to the previous
one and it explains how God’s righteousness is also vindicated in the present
as well as in the past (So Moo, p. 241). Verse 25 focused on how Christ’s
propitiatory sacrifice allowed God to maintain His righteousness by
postponing the punishment of sins committed in the era before Christ, and
this verse focuses on how God’s righteousness is preserved as He justifies
those who have faith in Christ by that same propitiatory sacrifice. In other
words, God can still be seen as just or righteous in His character even though
He declares sinners righteous because Christ’s propitiatory death has satisfied
the demands of God’s wrath and consequently provided a right standing
before the Father (cf. Moo, p. 242). 59 Christ’s death demonstrated that
neither God’s holiness nor His justice would be violated (MacArthur, 1: 219).
Although the way the latter part of this verse is translated in the NKJV is
accurate, many of the good commentators who deal with the Greek text agree
that it’s better to translate it, “that He might be just even in justifying the one
who has faith in Jesus” (So Moo, p. 242; Cranfield, 1: 213). I would agree
with this assessment. God can justify a sinner righteously without ever
compromising His own righteousness (Cranfield, 1: 213).

• How do we receive God’s grace in Christ?
• Galatians 2:16 - knowing that a man is not justified by the works of the
law - εἰδότες [δὲ] ὅτι οὐ δικαιοῦται ἄνθρωπος ἐξ ἔργων νόμοῦ - As
Paul begins the sentence by saying “knowing that,” he implies that the
following statement is (or should be) common knowledge (Longenecker,
p. 83).60 The word justified appears for the first time in this epistle and
means “to judge, declare, or pronounce righteous and therefore
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acceptable” (Thayer, p. 150). When used by Paul, it carries with it a
moral-forensic element (Burton, p. 473), as that of “a judge’s declaring an
accused person not guilty and right before the law” (MacArthur, p. 56; cf.
Boice, 10: 448). Thus, to be declared righteous before God is “to enjoy a
status or standing of being in a right relationship with God, of being
accepted by Him” (Fung, p. 113). This term does not emphasize the
moral change in behavior that takes places in a believer’s life, only his new
righteous standing before God (Boice, 10: 448). Therefore, when we use
the term justification we are using it as synonymous with how we normally
use the word salvation, for when a person is justified he is saved. It is a
doctrine that is not only central to the book of Galatians, but to
Christianity in general (Boice, 10: 448).
The importance of understanding this word can be seen in the
statement made by E. D. Burton, “In the word δικαιόω (justified) we have
one of those great words of the Pauline vocabulary, a right understanding
of which is of the highest importance for the interpretation of this letter
and of the Pauline theology” (Burton, p. 119).
In the phrase “by the works of the law,” the preposition by denotes
source or origin (Burton, p. 120), and thus derived meanings can include
“resulting from,” “in consequence of,” or even “because of” (Ellicott, pp.
37-28). In other words, Paul is saying that a man’s justification does not
result from his ability to keep the Law. So what Law is Paul referring to?
The “works of the law” are “the actions prescribed by the [Old
Testament] law” (Bruce, p. 137),61 and is being used in a legalistic sense;
that is, the reference is to the obtaining of divine favor from God based
upon legalistic obedience to its statutes (Burton, p. 120; Bruce, p. 137;
Longenecker, p. 86).
So notice that the negative declaration made here by Paul denies any
efficacy to human merit whatsoever, in reference to man’s salvation. Not
even the strictest adherence to the Old Testament Law can justify a man
before God.
but by faith in Jesus Christ - ἐὰν μὴ διὰ πίστεως ̓Ιησοῦ Χριστοῦ The word translated but in the New King James Version, should probably
be translated as “but only,” or “except” (Burton, p. 121; Vincent, pp. 104105; Longenecker, p. 83).62 This is an important qualification because it
limits the way of salvation to only one. Also, the preposition by is not the
same word used in the previous statement that denotes source, but that
which denotes the means of something (Burton, p. 122; Fung, p. 115). A
Gar-a-phrase then should help make this verse more understandable,
“knowing that a man is not justified because of the works of the Law, but
only by means of faith in Jesus Christ.”
Thus, Paul states here positively what he had just finished saying
negatively - that a man is not justified as a result of any amount of
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obedience to the Law, but only through one means,63 faith in the Lord
Jesus Christ.64
Doctrine
1. This doctrine was the central issue in the Protestant Reformation, as the
Roman Catholic Church taught (and still does) that justification is by
grace through faith, plus works (just like the Judaizers), whereas the
Reformers taught (based on passages such as these) that justification was
by grace alone through faith alone, in Christ alone (sola gratia).
2. So how does the Roman Catholic Church respond to this verse? What
they have done is to read this verse in such a way that will substantiate
their soteriology of justification by grace through faith plus works. They
would re-interpret this verse by switching around the words to say, “We
know that a man is not justified out of works except it be done in
accordance with his faith in Jesus Christ.” This is what happens when
people “proof-text” and yank verses from their context. If this is really
what Paul says in this verse, then he is arguing for the Judaizer’s version
of the gospel – the very thing the whole epistle is aimed against.
even we have believed in Christ Jesus - καὶ ἡμεῖς εἰς Χριστὸν ̓Ιησοῦν
ἐπιστεύσαμεν - The word believed means “to be persuaded of, and
hence, to place confidence in, to trust,” and therefore implies “reliance
upon, not mere credence” (Vine, p. 108, emphasis mine). In this context, “It
signifies an acceptance of that which accredits itself as true [knowledge],
and a corresponding trust in a person which dominates the life and
conduct” (emphasis mine), and “expresses in its fullest and most definite
form the act of Christian faith, the committal of one’s self to Christ on
the basis of the acceptance of the message concerning Him” (Burton, pp.
121, 123). In other words, faith or belief implies commitment and not mere
assent (Boice, 10: 449).
There has been quite a bit of confusion in Christianity lately, as to
what it means to believe in Jesus Christ (cf. Lordship salvation
controversy). Well, as can be seen from the definitions given above, to
believe in Jesus Christ requires an entrusting of your life to Him. This is
not the same as believing facts about Christ. You don’t believe in Christ in
the same way that you used to believe in Santa Claus. A true belief in
Christ is one that submits to Him, trusting in Him as your Lord and
Savior, believing not only who He is, but also what He has done for you death and resurrection on the cross for sin. This is what is necessary for
justification before God - the entrusting of one’s life to Jesus Christ as
Lord and Savior.
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By placing “even we” at the beginning of the phrase (picking up
the we at the beginning of verse 15), Paul emphasizes the fact that he
himself, as well as the others who are Jews by birth (Peter, Barnabas), and
recipients of the Old Testament Law, were still justified by faith in Christ
alone, just like the Gentiles (Bruce, p. 139).
Application
1. This emphatic declaration demonstrates both the universal extent of the
gospel, as well as its universal validity, in the fact that justification is by
grace through faith in Christ for all, whether Jew or Gentile (Fung, p.
117). Thus, no individual is able to say that he has easier access to God,
simply by way of his position (i.e. possession of the Law).
that we might be justified by faith in Christ and not by the works of the
law - ἵνα δικαιωθῶμεν ἐκ πίστεως Χριστοῦ καὶ οὐκ ἐξ ἔργων νόμου
- Notice, the purpose clause indicates that justification is the end or goal
of belief in Christ (Thomas, p. 106).
The idea that Paul is hammering home here, is that Peter and the
rest of the Jewish Christians should have known better than to stop eating
with the Gentiles, for it implied that the Mosaic Law was still in effect.
But by turning to Jesus Christ, the Jewish Christians recognized that strict
adherence to the Old Testament Law could not declare them righteous
(justify) before God – that’s why they were turning to Christ in the first
place. Therefore, for them to imply to the Gentiles that the Law was still
in effect (by their behavior) was totally hypocritical, and therefore
inexcusable (Hendriksen, p. 97).
for by the works of the law no flesh shall be justified - ὅτι ἐξ ἔργων
νόμου οὐ δικαιωθήσεται πᾶσα σάρξ - This is a free-rendering of the
LXX text of Psalm 143:2, and thus Paul is substantiating his argument by
an appeal to the Old Testament Scripture (Burton, p. 123; Fung, p. 117;
Longenecker, p. 88; Lightfoot, p. 115). Now although these words are
not a direct quotation of Psalm 143:2,65 they are a correct interpretation of
that Psalm. In that Psalm, David’s cry was an appeal for mercy, because
no man stands justified in the sight of God apart from His divine grace
and mercy (Burton, p. 124).
Application
1. In this one extraordinary verse by Paul, every other means of justification
before God are dismissed as ineffectual except one - trust in Christ alone
as the object of faith.
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2. As Paul mentioned earlier in Galatians 1:6-9, any system of theology that
adds works to the gospel is a “different gospel.” Thus, the doctrine of
justification by grace through faith alone is one that is essential to the
gospel message.
One cannot believe in any type of “worksrighteousness” and hope to be saved.

Reconciliation with God
As sinners, we were, by nature, enemies of God, but
reconciled through Christ (Rom. 5:1, 10; Col. 1:20) .

•

Peace with God.

•

Eternal life in the present.

•

Eternal life in the future.

We become new creations entering a new
realm of existence (John 5:24; 1 John 5:11-13; II Cor. 5:17).
The elect will one day enter into heaven and
experience the fullness of God’s glory (Eph. 1:13-14; Col. 1:12; Heb.
9:15b).

The Nature of Salvation
A New Principle of Life – 2

Corinthians 5:17 – Therefore, if anyone is in
Christ, he is a new creation - ὥστε εἴ τις ἐν Χριστῷ, καινὴ κτίσις What does it mean to be a new creation? Prior to salvation, everyone is a
slave to sin, meaning that sin was characteristic of the person. However,
when a person is saved by Christ, He changes him into a new man, with
new desires, a new heart, and a new way of life. Albert Barnes describes it
this way:
The idea evidently is, not that he ought to be a new creature, but
that he is in fact; not that he ought to live as becomes a new
creature - which is true enough - but that he will in fact live in that
way, and manifest the characteristics of the new creation (Barnes,
p. 126).
The point is that when God saves you, He changes you. The
moment that you become a Christian, this change begins (sanctification).
A new creature will act differently than what he was before. What takes
place as a new creation?
old things pass away - τὰ ἀρχαῖα παρῆλθεν - This does not take place
overnight, but it does take place. As a slave to sin, your life will manifest
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habits that will reflect that relationship. But once salvation takes place,
slowly but surely those old habits start passing away through the
sanctifying grace of God.
behold all things have become new - ἰδοὺ γέγονεν καινά (καινὰ τὰ
πάντα) - There is a textual difficulty here, as represented in the
translations (“behold new things have come,” NASB). Personally, I favor
the NKJV rendering, as I believe the other reading arose as explanatory.
Either way, this phrase explains the new quality of life that is associated
with salvation. There is a transformation that takes place, where
simultaneously your old sin and habits depart, and new fruits of holiness
enter in. These new things consist of a new heart, new thoughts, new
desires, new actions, and a new lifestyle.
•

I John 3:9 - Whoever has been born of God does not sin, for His seed
remains in him; and he cannot sin, because he has been born of God –
Πᾶς ὁ γεγεννημένος ἐκ τοῦ θεοῦ ἁμαρτίαν οὐ ποιεῖ, ὅτι σπέρμα
αὐτοῦ ἐν αὐτῷ μένει, καὶ οὐ δύναται ἁμαρτάνειν, ὅτι ἐκ τοῦ θεοῦ
γεγέννηται - In this verse, the apostle John reminds his readers that the
true child of God is like his Father – opposed to sin (Smalley, p. 171). It
is very relevant for our discussion, as it points out the incompatibility of
being born again, and yet living in a pattern of continual sin. The phrase
“has been born of God” is found in the perfect tense, referring to past
action with continuing results. John’s point is that if a person has been
spiritually reborn in the past, then it will evidence itself positively in the
present (Smalley, p. 172; Kistemaker, p. 303). Children of God take on
the attributes of their Father, and children of the Devil the same. “One
does what one is” (Smalley, p. 171). But don’t be confused by what this
verse teaches. In English, it reads whoever has been born of God “does
not sin,” suggesting that any sin in the life of the believer is an
impossibility. Obviously that would disqualify anyone from being a true
Christian. Rather, the verb is found in the present tense and therefore we
should understand it as whoever has been born of God “does not practice
sin,” or habitually sin. The seed abiding in the believer that John mentions
is probably a reference to the sanctifying power of the Holy Spirit (cf.
Thayer, p. 584, #4690).66

•

Saved for Good Works –

Justification is clearly based upon grace through
faith. Works do not save you, but they are the result of a saving faith.
Do not confuse the result of justification with the means of justification.
Ephesians 2:10 - For we are His workmanship, created in Christ Jesus for
good works, which God prepared beforehand that we should walk in
them - αὐτοῦ γάρ ἐσμεν ποίημα, κτισθέντες ἐν Χριστῷ Ἰησοῦ ἐπὶ
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ἔργοις ἀγαθοῖς οἷς προητοίμασεν ὁ θεὸς, ἵνα ἐν αὐτοῖς
περιπατήσωμεν - Notice, that Paul says here that the purpose for which
we have been created is “good works.” Clearly, God is the one
responsible for preparing beforehand these good works, for the purpose
that we should bear fruit (cf. Hendriksen, p. 125). Those who teach that
the necessity of fruit in the life of a believer is a form of “workssalvation,” need to read this verse. A believer bears fruit in his life,
because God is working in him.
Titus 2:11-12 - For the grace of God that brings salvation has appeared to
all men, 12teaching us that, denying ungodliness and worldly lusts, we
should live soberly, righteously, and godly in the present age - Ἐπεφάνη
γὰρ ἡ χάρις τοῦ θεοῦ σωτήριος πᾶσιν ἀνθρώποις 12παιδεύουσα
ἡμᾶς, ἵνα ἀρνησάμενοι τὴν ἀσέβειαν καὶ τὰς κοσμικὰς ἐπιθυμίας
σωφρόνως καὶ δικαίως καὶ εὐσεβῶς ζήσωμεν ἐν τῷ νῦν αἰῶνι What work does grace do in the life of a believer? Grace teaches believers
to do two things in his life: (1) to deny ungodliness and worldly lusts; (2)
to live soberly, righteously and godly in the here and now. This verse
teaches us very clearly that the same grace of God that saves us also
changes us.
The Question before the house is this: Is your life characteristic
of saying “no” to ungodliness, or is your life characteristic of saying
“yes?” Have old things passed away in your life, and been replaced with
new things? Has there been a noticeable change in your life since you
became a Christian? If there are no signs of life, there is no life. cf. a
dead body.

A Special Issue: The Ordinances
The ordinances are defined as described simply as “an outward rite prescribed by
Christ to be performed by His church.”67 This is in contradistinction to the
Roman Catholic/Covenant Reformed notion of sacraments which are considered
visible forms of God’s invisible grace (Augustine). The idea of “sacrament”
conveys the notion that grace is being administered through the particular
activity. The idea is that these visible signs seal and confirm the covenant
promises of God.68 We don’t believe that there is any biblical warrant for such an
understanding, and thus we prefer the term “ordinances.” IBC observes the two
biblical ordinances of baptism and communion (Matt. 28:19-20 and I Corinthians
11:23-26 respectively). Baptism and communion are the acted word, symbolizing and
communicating the living word of God.
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Communion (the Lord’s Supper)

Jesus, on the night He was betrayed, had what we know as the Lord’s supper with
His disciples. He wanted the people of God to remember Him and His new
covenant through celebration of the Lord’s supper (1 Cor. 11:23-33). In
communion, we have two elements that represent Jesus Christ. The bread
represents the body of Christ; the wine, the blood of Christ. The three important
aspects in the celebration of the Lord’s supper are (1) the remembrance of
Christ’s death and resurrection, (2) the presence of Christ in the act of worship,
and (3) the eschatological hope of Christ’s return. The Scriptures cautions us in
how to participate in communion; the most important warning is that
communion is only for born-again believers. The participants must do this in a
worthy manner. In fact, partaking in an “unworthy manner” can result in God’s
judgment upon such a person (I Cor. 11:27).
Baptism

Baptism signifies God’s work of forgiveness and regeneration, provides entrance
into the community of God’s people and gives evidence of repentance, faith, and
discipleship. Jesus himself was baptized as an example to the people of God,
gave baptism and commanded the disciples to baptize. Baptism symbolizes the
washing away of sin (Acts 22:16), the death of the old life (Rom. 6:3), arising to
new life (John 4:10), the ministry of the Holy Spirit (John 3:5-8), and the nature
of the Christian life (Col. 3:5-10).69 Baptism is simply an external testimony to the
internal reality of the Spirit’s conversion. It must never be understood as
efficacious in and of itself.
IBC baptizes converts by immersion because we believe this was the mode used
in the Scriptures (Acts 8:38-39). Furthermore, IBC does not practice nor endorse
infant baptism since the infant is incapable of exercising faith and because there is
no scriptural justification for it whatsoever (see appendix 3 for a fuller
delineation).

Conclusion: Priceless Grace
Our salvation is priceless because it was purchased by the precious death of
God’s own Son. Therefore, we cannot live our redeemed life with a flippant
attitude. As believers, our union with Christ should always remind us to do
everything for the glory of God.
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4

Chapter

The Doctrine of the Church
“And God placed all things under his feet and appointed him to be head over
everything for the church, which is his body, the fullness of him who fills everything in
every way.” (Ephesians 1:22-23, NIV)

W

hen we became Christians, we did not only come into a personal faithrelationship with God but also into the family of believers (i.e., the
church). Though this part of theology is often neglected, the New
Testament is replete with doctrines and instructions concerning the
Church. Scripture affirms, “So then you are no longer strangers and aliens, but
you are fellow citizens with the saints [i.e., the Old Testament saints], and are of
God’s household.”70 Likewise, Christ pointed at His disciples and said, “Behold,
My mother and My brothers! For whoever does the will of My father who is in
heaven, he is My brother and sister and mother.”71 Certainly, God does not call
us to be “island Christians” (just me and God alone). Rather, he brings us into a
family where we are indispensable sharers in the cosmic purpose of glorifying
Him. Hence, as the people of God, there is a weighty responsibility to know and
live this important aspect of the redeemed life.
This chapter will briefly deal with the essential doctrines of the Church whereas
the subsequent two chapters will explain the specific relevancy for Immanuel
Bible Church.

The Living Community
“The Church of Christ is not a building or an organization.” The church of the
New Testament is a dynamic relationship enjoyed and shared among the
followers of Christ. The building or the administration is, at best, secondary to
the essence of the Church. What matters to the Lord is the community of
believers.
Scripture employs a myriad of terms72 to describe the Church. For sure, some are
metaphorical and the analogy must be understood, but others are literal,
conveying in exact words the description of the church. Though some images
overlap, it would be extremely difficult to neatly categorize all of them and give a
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comprehensive description of the Church. Nonetheless, even with such an
eclectic array of illustrations, there are underlying motifs which explain the kernel
of truth found in them.

Nature of the Church
First of all, the church belongs to God. If He had not sent Jesus into the world
to redeem man from his sin, the church would have never come into
existence/being. It is “a people for God’s own possession,” “God’s field, God’s
building.”73 Moreover, Christ is called “the cornerstone,” because it was in Him
that the church was established.74 And how was it made complete? Through His
propitiary and vicarious sacrifice, the Church was purified and cleansed from all
sin.75 And having purchased the Church with His own blood, the Father gave
Him the headship of the Church, giving Him full authority and control.76 And in
accordance with the command of the Head, the Church is rooted and established
in love, where there are no racial, ethnic, geographical, economic bounds, where
perfect unity is granted by God.77 “There is neither Jew nor Greek, there is
neither slave nor free man, there is neither male nor female; for you are all one in
Christ Jesus.”78 The Church, by nature, is a united whole where “many are one
body in Christ, and individually members one of another.”79
The Church of Christ, by nature:
•

Belongs to God

•

Was conceived in Jesus Christ

•

Has been sanctified (purified and cleansed) through Christ

•

Stands under the authority and rule of Christ

•

Is a united whole

Foundation of Divine Revelation
The Bible teaches that the apostles and prophets were the foundation of the
Church, with Jesus as the cornerstone. This is a description of the Church that is
repeated throughout Scripture.80 As it will be further explained in the subsequent
chapter, these men were channels by which God conveyed His revelation to the
Church. They are essential to the Church in that their service allows the Church
to be “the pillar and support of the truth.”81 Without the foundation of divine
revelation, the Church would remain as “children tossed here and there by waves,
and carried about by every wind of doctrine, by the trickery of men, by craftiness
in deceitful scheming.”82 It would, then, fall into the “philosophy and empty
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deception, according to the elementary principles of the world, rather than
according to Christ.”83

Built up through the Service of Each Member
With its firm foundation on divine revelation, the Church is built up through the
service of each member. As stated earlier, every believer is an integral and
indispensable part of the Church. God has given each one a unique spiritual gift84
that the Church may be sanctified and built up into a holy temple. 85 1
Corinthians 12:6-7 says it well: “And there are varieties of effects, but the same
God who works all things in all persons. But to each one is given the
manifestation of the Spirit for the common good.” Each member is uniquely
gifted, that the Church, “being fitted and held together by that which every joint
supplies, according to the proper working of individual part, causes the growth of the
body.”86

Purpose
Finally, in the same way that the purpose of our personal salvation is the glory of
God, so too, the purpose of the Church is to glorify God. It was so that “the
manifold wisdom of God might now be made known … to the rulers and the
authorities in the heavenly places,” 87 that the Church was established. The
Church was made to “proclaim the excellencies of Him who has called [us] out of
darkness into His marvelous light.”88 Thus, the purpose of the Church is the
exaltation of God’s glory.

A Special Issue: Universal vs. Local Church
When discussing matters of denomination or inter-church relationships, the topic
of the universal Church often surfaces. Some argue that every local church
belongs to the universal Church, in that it plays a certain role, an expression of a
spiritual gift, if you will, for the building up of the universal Church. These
churches often only emphasize their strengths while completely ignoring their
weaknesses. The result is that there are churches that are happily, yet tragically
deficient in important areas of the community life. Some lack the teaching
ministry whereas others totally ignore the need for enthusiastic, God-honoring
praise and celebration. Some ministries find their forte in large-group gatherings
but completely lack the personal home-based fellowship. And instead of striving
for a well-balanced community life, they make assertions such as doing the
universal Church of God a service through their “unique” ministry.
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However, Scripture teaches that every local church is an autonomous unit. A
universal Church exists in the sense that there is unity in conviction in and
submission to Christ, but in regards to church polity and spiritual gifts,89 the local
bodies are complete in and of themselves. One local church does not play the
role of evangelism in the universal Church, while another meets the social needs
of feeding the hungry. Every local church is responsible for fulfilling all the
duties of the Church; none are exempt because a neighboring church meets those
needs that they are not.

Conclusion: A Balanced Community
A healthy church is a community of people who have true biblical fellowship and
worship and is committed to the task of expanding the Kingdom through
evangelism and equipping. This phenomenon can only occur when there is intergenerational fellowship, inter-generational agreement of doctrine, and biblical
philosophy of ministry. That is, every believer, from the youngest to the oldest,
must understand his role in the assembly so that the Church may be built up and
the ministry of the gospel expanded to the next generation.
We need to eliminate sources in the Church which prohibit such intergenerational fellowship and mission. Any cultural aspects (customs, language,
styles, trends, etc.) which are temporary should not hinder our fellowship and
mission. Let us always be alert regarding such things that may hinder or oppose
the unity of the body and the fellowship of the Spirit.
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5

Chapter

Foundation of the Word

“And He gave some as Apostles, and some as prophets, and some as evangelists, and
some as pastors and teachers, for the equipping of the saints for the work of service, the
building up of the body of Christ.” (Ephesians 4:11-12)

W

hen Christ resurrected from the dead and ascended on high, He gave
gifts to the Church for its growth. As the text above indicates, some
of those gifts were none other than the men God used to
communicate His revelation, viz. apostles, prophets, evangelists and
pastor-teachers. One of the most frequently used images of the Church is the
building. As aforementioned, Jesus Christ is the cornerstone upon which the
whole Church is built. But Scripture also tells us that the Church was “built upon
the foundation of the apostles and prophets.”90 At the outset this may seem
strange, but it isn’t at all when their function in the Church is understood. The
two others—evangelists and pastor-teachers—finish the list of gifted men Christ
gave for the edification of the Church.

The Apostles and the Prophets
Both apostles and prophets were recipients of divine revelation. While they
received it supernaturally, the former also received instructions directly from
Christ while He was still on the earth. Observe the following two passages from
Galatians 1:11-12 and Ephesians 3:4-7:
For I would have you know, brethren, that the gospel which was
preached by me is not according to man. For I neither received it from
man, nor was I taught it, but I received it through a revelation of Jesus
Christ.
And by referring to this, when you read you can understand my insight
into the mystery of Christ, which in other generations was not made
known to the sons of men, as it has now been revealed to His holy apostles
and prophets in the Spirit.
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God supernaturally gave revelation to these men so that His truth might be
revealed to the Church. There are, however, some distinctions between these two
offices. On the one hand, The apostles refer to the twelve men who were
originally called by Christ in His earthly ministry, who had not only seen the Lord
in His earthly ministry (I Cor. 9:1), but was also witness to His resurrection (Acts
1:22). These men were chosen by God to be His instruments of revelation,
responsible for authoring our New Testament. They were also given the unique
ability to perform signs and wonders, in order to authenticate their ministry (2
Cor. 12:12). Although Paul was not one of the original apostles,91 he was called
specially by the Lord to be one (Gal. 1:1), and actually became the most
prominent, authoring at least 13 books of the New Testament.92 So, even though
there are no more apostles today, they still minister to us through the Word they
left us. It is in this sense that their ministry is timeless.
In fact, Jesus Himself affirms this function of the apostles in John 14.25-26.
These things I have spoken to you, while abiding with you. But the
Helper, the Holy Spirit, whom the Father will send in My name, He will
teach you all things, and bring to your remembrance all that I said to you.
Accordingly, in 1 John 1:1-3, the apostles themselves claim,
What was from the beginning, what we have heard, what we have seen with our
eyes, what we beheld and our hands handled, concerning the Word of Life—and
the life was manifested, and we have seen and bear witness and proclaim
to you the eternal life, which was with the Father and was manifested to
us—what we have seen and heard we proclaim to you also.
Through eyewitness accounts and supernatural revelation (i.e., through the Holy
Spirit) of the apostles, the permanent revelation, the New Testament Scriptures,
were written. In addition to the apostles, there were also prophets given to the
Church. The prophets referred to here are not the Old Testament prophets but
New Testament ones that ministered alongside the apostles (Acts 13:1; 15:32;
21:9). Those who had the gift of prophecy were also instruments of divine
revelation, able to predict events (Acts 11:28; 21:10) but mainly to proclaim the
truth. 93 And it was through the prophets that God temporarily provided
revelation to the Church before the completion of Scripture. For this reason, they
are called the foundation of the Church. Their ministry also ceased with the
closing of the New Testament canon. To summarize then, the prophets
functioned as temporary channels of revelation while the apostles served as
instruments in producing the permanent revelation of Scripture.
Therefore, in practice today, the Church must be founded on the God-given
foundation of the Holy Scriptures. The apostles and prophets were two gifts
given only once in history to meet the need of divine revelation for the
foundation of the Church, and are no longer in existence because their purposes
were fully met with the completion of Scripture.
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The Evangelists
The third gift that Christ gave to His Church was the evangelist. He was basically a
traveling missionary whose main function was to preach the gospel and to plant
churches (Philip is called the evangelist in Acts 21:8; his function in 8:26-40). It
appears that the only real difference between an evangelist and a teacher is that the
former makes known the gospel where it was not formerly known, while the latter
instructs those who are already in the faith.94 It is because of the ministry of the
evangelist, that the Church continues its numeric growth, as people are constantly
being brought to the Lord.
This office is still prevalent today. Men like George Whitefield (18th century), D.L.
Moody (19th century) and Billy Graham (20th century), as well as anyone whom
the Lord specially uses to bring unbelievers into the saving knowledge of Him,
are endowed with this gift.
Most importantly, this group of men serve as heralds of the Word. They are
different from apostles and prophets in that they themselves never received
revelation directly from the Lord. These men were grounded in the sound
message of the Word and proclaimed it to people who had never heard.

The Pastor-Teachers
Now if the apostles and prophets were the recipients of the Word and evangelists
the heralds of the Word, then the pastor-teachers are the instructors of the Word.
The word pastor means “shepherd” and it describes the type of nurture, care and
guidance that the pastor has over his flock.95 Just like a shepherd watches over
his sheep, the pastor is to watch over those committed to his care. The word
teacher emphasizes how the pastor shepherds his flock, through the teaching of
the Word.96 As we will see from the rest of the passage, a pastor who does not
properly teach his people the content of the Scriptures will find that his flock will
quickly go astray.
In the New Testament, this office is described in several different terms. An example
of this can be seen in 1 Peter 5:1-2, where Peter exhorts the church leaders:
Therefore, I exhort the elders among you, as your fellow elder and witness
of the sufferings of Christ, and a partaker also of the glory that is to be
revealed, [2] shepherd the flock of God among you, exercising oversight not
under compulsion, but voluntarily, according to the will of God; and not
for sordid gain, but with eagerness.
In these two verses, Peter describes the work of the pastor in three different
terms. He calls them “elders,” to whom the command is given to
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“shepherd” and “oversee” the church of God. These terms are descriptive
of the requirements and the responsibility of the pastor; that is to say, “elder”
describes the qualifications, pointing to his maturity (in every area of his life)
whereas “pastor” and “overseer” describe his role in the Church.
Consequently, we find these terms used interchangeably in reference to the
pastorate throughout Scripture (cf. Acts 20:17, 28). Thus, for all practical
purposes, the three terms are interchangeable since they all refer to the same
office.
Function: Teaching and Ruling

The function of the elder is to teach and rule, where the former refers to
instruction from the Word and the latter, pastoring. Observe the following
passages.97
1 Thessalonians 5:12. “But we request of you, brethren, that you
appreciate those who diligently labor among you, and have charge over you in
the Lord and give you instruction.”
1 Timothy 3:2,5. “An overseer, then, must be above reproach,… able to
teach… (But if a man does not know how to manage his own household,
how will he take care of the church of God?)”
Ephesians 4:11. “Pastor-teacher.” 98
1 Timothy 5:17. “Let the elders who rule well be considered worthy of
double honor, especially those who work hard at preaching and teaching.” 99
Qualification: Man above reproach

The qualification for the elder is to be above reproach. In 1 Timothy 3:1-7 and
Titus 1:6-9, Paul describes irreproachability. Since this is a single concept
described in two different passages, the parallels are shown in the chart below.100
Clearly, from the slight variations between the two lists, these passages do not
give an exhaustive list of irreproachability. Rather, they serve as a guideline for
determining a man qualified for the work of an elder. It follows, then, that other
reproachable behaviors such as substance abuse constitute irreproachability.

1 Timothy 3:1-7

Titus 1:6-9

One-woman man

One-woman man

Temperate (or self-controlled)

Not quick-tempered, self-controlled

Prudent

Sensible
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Respectable (i.e., well behaved, befitting)

Loving what is good, just, devout (holy or
pious)

Hospitable

Hospitable

Able to teach

Holding fast the faithful word

Not addicted to wine

Not addicted to wine

Not pugnacious

Not pugnacious

Gentle
Uncontentious
Free from the love of money

Not fond of sordid gain

Have children under control

Having faithful children

Not a new convert

Not self-willed (i.e., arrogant)

Good reputation with unbelievers

Not accused of dissipation, not accused of
rebellion

As the list clearly indicates, character is what counts most in the qualification of
the elder: According to 1 Timothy, 13 out of the 14 qualities point to his
character, how he treats other people in general, how he treats his family and
lastly, his own body. So then, spiritual maturity is required of an elder. For sure,
every mature man is not called to be an elder, however, by the same token, every
immature person is debarred from this office.
Elder Discipline

Elders, like all other believers are sinners redeemed by God’s grace and therefore
moral/spiritual perfection is not expected in this world. However, in the
occasion that an elder lapses into a state of continual practice of sin, which the
leadership finds irreconcilable, he must be confronted and removed/excused
from his office. Granted, should he repent, he will be restored to fellowship, but
not to the position of elder. Moreover, as 1 Timothy 5:19-20 states, discipline of
such a person must be public so that the congregation may maintain an
uncompromising view of Christian holiness, which could have been marred by
his sin.
Can women be elders?

Within the last couple of decades, some churches and denominations have
ordained women as pastors. This, of course, has heightened people’s interest in
the issue of the women’s role in the church. However, the Scriptures clearly
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teach that women are not eligible for the office of elder. The primary text for this
teaching is 1 Timothy 2:12.
“But I do not allow a woman to teach or exercise authority over a man,
but to remain quiet.”
As the text clearly instructs, it is not permitted for women to perform the duties
of an elder, viz. teaching and ruling.101 Their ineligibility to perform the elderly
duties, namely, teaching and ruling, precludes women from becoming elders.
Many evangelical feminists have attempted to remove this restriction today,
arguing that it was a cultural designation for that day only. The problem with
such a view is that it ignores the Scripture itself. The very next verse says, “For
Adam was formed first, then Eve” (I Timothy 2:13). In other words, Paul roots
the command in verse 12 to creation, not culture. As long as Adam was formed
first, the command is still in effect. Furthermore, there is absolutely no precedent
for women elders in Scripture, whereas there is for women deacons.102 Lastly, any
church that can take Paul’s prohibition of “I do not allow” to mean “I do allow”
is not a reliable source for interpreting Scripture. Thus, in alignment with this
and other Scriptural commands, Immanuel Bible Church does not practice or
recognize ordination of women for the position of the pastor, whether it be the
head, associate, youth, or children’s pastor.103

The Purpose of the Gifted Men
Before we continue our discussion of Church leaders, we want to continue our
discussion of Ephesians 4, so that we have an accurate understanding of how the
Church functions properly. As we understand how the Church functions
properly, it will enable us to know more fully our role in the Church. Ephesians
4:12 goes on to say, “for the equipping of the saints for the work of ministry, for
the edifying of the body of Christ.” The first part of this phrase (“for the
equipping of the saints”) provides the reason that Paul gives for Christ’s giving of
gifted men to the Church. The word equipping means “to prepare, to equip, or to
complete.”104 In other words, apostles, prophets, evangelists and pastors have
been given by Christ to the Church in order to train and prepare them, so that
they will be equipped for the task that God has called each of them to. What is
this task that God has called each of them to? It is given in the next part of the
verse.
The next part of the verse says “for the work of ministry,” which explains the
goal of the equipping of the saints. The word ministry can have a specific
technical meaning, referring to official Church ministry done by pastors, or it can
have a more general sense as here, meaning “service” (Heb. 1:14; 2 Tim. 4:11;
Matt. 20:28; Mark 10:45; John 12:26; Acts 19:22; Phil. 13; Col. 1:25; 2 Cor. 6:4).105
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The proper relationship between Church leaders and their congregation is one of
equipping for the purpose of serving. Many Christians have the false notion that
the paid pastoral staff is supposed to do everything, while they simply show up to
church and suck up the benefits. Rather, the Bible teaches that Church leaders
function to train up and equip the congregation, so that they will be in a better
position to minister to one another. Therefore the work of ministry is everybody’s
responsibility, and not just the pastor’s.
But how does the pastor properly equip the congregation, so that they will be able
to do the work of ministry? 2 Timothy 3:16-17 reminds us that Scripture “is
profitable for doctrine, for reproof, for correction, for instruction in
righteousness, that the man of God may be complete, thoroughly equipped for
every good work.” Therefore it is the responsibility of the pastor to properly and
accurately teach his congregation the things found in God’s Word.
The last part of the verse (“for the edifying of the body of Christ”) brings the
sentence to a climax. Christ has given the Church gifted men so that they will
properly equip them to minister to one another, so that the body of Christ would
be edified.106 The word edifying means “to build up” (such as a building), and is
used metaphorically in the New Testament to refer to the process of spiritual
strengthening.107 In other words, to be edified refers to the fact that you are
being spiritually strengthened by someone else’s ministry to you.108
Notice the relationship of each individual member in relation to the whole of the
Church. Each one has a part to play in the building up of the body; it’s not just
the job of the pastors, elders, deacons, and leaders. The pastor’s role is to equip
the people through the preaching and teaching of the Word, so that the people
will be spiritually equipped to minister to one another, with the result of the
Church being built up. If the people in the Church don’t take their responsibility
seriously, and instead count solely upon the Church leaders to do the work of
ministry and to build up the Church, the whole process is short-circuited. The
pastor won’t have time to study because he will be doing the work of the ministry
that others in the body should be doing. Therefore, the people won’t be
receiving the proper equipping, and the cycle will just continue to perpetuate
itself.
The Goal of the Process (Ephesians 4:13)

Ephesians 4:13 says, “till we all come to the unity of the faith and of the knowledge
of the Son of God, to a perfect man, to the measure of the stature of the fullness of
Christ.” This verse lets us know when this process comes to the end. Three events
must take place before this process can be completed.109
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We are all coming to an increasing understanding of the Christian faith. You
should understand more today about your faith than you did when you first
became a Christian. That increased understanding came through Bible study,
Sunday morning sermons, youth group, Sunday school, retreats, etc. Likewise,
you should know more about your faith 5 years from now, and will probably
understand things then that you don’t understand now. Since we are all at
different places in our Christian walk, we all don’t have the same knowledge
concerning the Christian faith. The process found in the previous verse can
come to an end when the whole Church comes to a unified understanding of the
Christian faith.
Having said this however, not only are we coming to an increased understanding
of the Christian faith, but also of the object of our faith, Jesus Christ Himself.
We should be ever-seeking to know our Lord and Savior Jesus Christ through His
words and works, and through all that is said concerning Him in the Scripture.
His deity, His humanity, His death, His resurrection, His atonement, should all be
subjects that we study diligently, so that we might know Him better.
The next goal that Paul mentions for the Church is its spiritual maturity – “to a
perfect man, to the measure of the stature of the fullness of Christ.” The word
translated “perfect man” in English might better be translated “full-grown man”
as it is being contrasted with babies in the next verse.110 When used of a man, it
refers to an adult who has reached the end of his physical development. When
applied to the Christian, it refers to one who has reached the end of his spiritual
development.111 God has ordained that through the ministry of the Church, His
people would be brought closer towards this full-grown spiritual maturity. Once
again, sound doctrine being taught coupled with its application by the Church,
will bring about spiritual maturity. How mature does God wish for us to be?
Until we reach the “measure of the stature of the fullness of Christ.”112 In other
words, until we reach the fullness of the maturity that belongs to Christ, when we
reach the fullness of the qualities that make Him who He is,113 when we are
perfect as He is perfect.114 As William Hendriksen explains,
Just as a physically robust man can be pictured as being filled with vibrant
strength and without defect, so the spiritually mature individual, which is
the ideal for all believers to attain, is without spiritual flaw, filled with
goodness, that is, with every Christian virtue that results from faith in, and
heart-knowledge of, the Son of God.115
If you are thinking carefully about these things, there are two questions which
naturally arise. First, how can we ever reach this goal? How can we ever reach
the fullness of the stature that belongs to Christ? And second, if we can, are we
able to attain it in this life? To answer the first question, yes we can reach this
goal, but not because of anything resident within ourselves. The only reason that
we can reach the fullness that belongs to Christ, is because we are “in Christ.”
Remember what Paul said in Philippians 3:9, “and be found in Him, not having
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my own righteousness, which is from the law, but that which is through faith in
Christ, the righteousness which is from God by faith” (cf. Also Col. 1:28).
Now to answer the second question. No, we can never attain this perfection this
side of eternity.116 Although we can attain a very high level of maturity in this life,
we will always be hampered with the sin-nature.117 As godly a man as Paul was,
he still despaired over this life-long struggle for holiness. Remember when he
cried out saying, “O wretched man that I am! Who will deliver me from this
body of death” (Rom. 7:24)? He also confessed to the Philippians, “Brethren, I
do not count myself to have apprehended; but one thing I do, forgetting those
things which are behind and reaching forward to those things which are ahead”
(Phil. 3:13). Since we cannot attain spiritual perfection in this life, this cycle of
ministry that Paul describes continues for the rest of our lives. This means we
can never be comfortable with where we are. We need to always have the
attitude that we have much to learn, as well as the conviction to serve in the body
of Christ.
Spiritual Immaturity (Ephesians 4:14)

Ephesians 4:14 goes on to say, “that we should no longer be children, tossed to
and fro and carried about with every wind of doctrine, by the trickery of men, in
the cunning craftiness of deceitful plotting.” The purpose of verse 12 is given
here. As believers in the body of Christ continue to be equipped and built up,
they will progress in their maturity, and thus they will leave behind their
immaturity.118 The word children literally refers to infants or minors as contrasted
with adults, and is used in the New Testament to refer to the immature believer
(cf. also Rom. 2:20; Heb. 5:13).119 Just like the infant who cannot walk, talk, or
even feed himself, the infantile Christian is just as helpless. This is no knock
against you if you are a new believer, but it’s a tragedy, and sinful, if you’ve been a
Christian for some time.120
Now we need to ask the question, who is the immature Christian, and what
characterizes him? As Paul will go on to explain in the rest of the verse, he is
characterized by “instability, rootlessness, lack of direction, and susceptibility to
manipulation and error.” 121
Next, Paul uses a metaphor to describe what the immature believer is like,
“tossed to and fro and carried about with every wind of doctrine by the trickery
of men.” Basically, he is like a little boat that is being tossed around on the sea by
rough winds and waves.122
The first attribute that characterizes an immature believer is that he has a weak
foundation. That is, he is very poor when it comes to Biblical content.
Therefore, he is easily swayed by anything he hears. He is blown around like that
boat on the sea. Notice what blows him around - “every wind of doctrine.” This
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demonstrates his ignorance and undiscerning mind. Teachings of every kind
might blow his way, and he easily blows with it. This explains how true
Christians can fall for things like the health/wealth gospel, Word-faith movement,
Toronto blessing, Neil Anderson, etc. They don’t possess a solid footing in
God’s Word, and so they are easily swayed by any teaching that claims to be
Christian. And naturally, if they are easy targets for false teaching, they are
likewise easy targets for false teachers, as the rest of the verse explains. This is
another reason why we at IBC emphasize the necessity of studying God’s Word.
The word translated trickery here literally means “dice-playing.” In those days,
dice playing carried with it shady connotations of deceit, as men would “load the
dice” in order to win. These men were known as sly and cunning customers.
Therefore, dice playing became synonymous with deception and fraud.123 These
men that Paul describes here exist for the purpose of tricking undiscerning and
immature Christians. Usually men like these are experts at misrepresenting. They
will tell you that they are Christians, and that they want to teach you the “deepertruths” about Christianity which only they can. And notice the manner in which
these men carry out their trickery.
The next part of the verse describes the realm in which false teachers operate, “in
the cunning craftiness of deceitful plotting.” The “deceitful plotting” which Paul
mentions next refers to “a deliberate planning or system,” the fact that these evil
men carefully organize their deceit in order to lead you astray.124 In other words,
a lot of thought has been put in by these false teachers to trick, deceive, and
manipulate gullible, immature Christians.
Spiritual Maturity (Ephesians 4:15)

“but, speaking the truth in love, may grow up in all things into Him who is the
head—Christ.” The but in the sentence is transitional, emphasizing what marks
the opposite of spiritual immaturity.125 In other words, positively speaking, how
do we overcome spiritual infancy? The answer is through a commitment to the
truth. It is important to note that the word speaking is not in the Greek text. A
wooden-literal translation would be “but truthing it in love.” But what does that
mean? It is far broader than just speaking truth, though it definitely includes it.126
It is basically a full commitment to the truth in all aspects of your life. In other
words, speaking the truth, living out the truth, adhering to the truth, doing the
truth.127 This means that in every facet of your life, there is no compromise. You
live your life according to God’s truth, and therefore live a life of integrity. You
are not going to be deceived by false teachers because of your commitment to the
truth. You refuse to believe anything that contradicts God’s Word, or to live in
such a way that contradicts God’s Word. Those who are immature believers on
the other hand, are really indifferent to truth. “Everyone has a right to his own
opinion” is their motto.
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But notice that this commitment to the truth is lived out in the realm of love.128
As one commentators has remarked, “Whether spoken or expressed in action, the
truth is never to be dissociated from love.”129 This means that your adherence to
the truth is not held in an arrogant tone, or self-righteous attitude. It means that
you don’t act nasty to those whose lives don’t reflect that same commitment,
realizing that not every Christian is at the same place in their walk. In fact, God
can use you to bring those people to a greater understanding of the truth. Don’t
be obnoxiously committed to the truth. As one commentator put it,
Ultimately, at the heart of the proclamation of the truth is love, and a life
of love is the embodiment of the truth. The Church reflects this
relationship when its witness to the truth has love as its style and as its
power.130
What will be the result of those whose lives are committed to the truth?
The next part of the verse provides the answer, “may grow up in all things into
Him who is the head – Christ.” Spiritual growth is the result of this commitment
to the truth. Two points should be made here. First, the comprehensive nature
of this growth. Notice, that the growth is in all things. This means that in every
aspect of life, a commitment to the truth will promote growth.131 Second, this
growth has Christ as its goal, or object, it is “unto Him” not “into Him.”132 This
means that the direction of our spiritual growth is toward a deeper relationship
with Christ. He is the goal of our growth. 133 And remember, the proper
relationship between the head and the body is simple; the body obeys whatever
the head tells it.
Mature believers are those whose lives are characteristic of truth. If you wonder
why you’re not growing, you need to examine this area of your life. How
committed to truth are you? How much do you study the truth of God’s Word,
so that you might know it, and live it? The level of your commitment to the
truth, corresponds with your level of spiritual maturity. At IBC, we strive to be
committed to the truth.
Teamwork Results in Growth (Ephesians 4:16)

Ephesians 4:16 says, “from whom the whole body, joined and knit together by
what every joint supplies, according to the effective working by which every part
does its share, causes growth of the body for the edifying of itself in love.” Christ
is here named as the source of the growth of the whole body.134 The connection
with the previous verse then is that Christ causes us to grow, and the direction we
grow in, is toward Himself. Therefore, He is both the source and the goal of our
spiritual growth.
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Notice that Paul is likening the individual members of the Church to joints in the
body. A joint supplies a connection between two or more bones, in order to
allow motion, or movement. The body is therefore fitted together by the total
contribution of each of these joints. The body of Christ is held together by each
individual member contributing to the welfare of the body.
The next part of the verse states, “according to the effective working by which
every part does its share.” Every individual in the body of Christ must contribute in
accordance with his own God-given ability.135 “Each member has his or her distinct
role in the well-being of the whole.”136 In other words, whatever your spiritual
giftedness is in, you need to exercise it for the well-being of the body. If one part of
the body fails to perform its function, there will be a breakdown somewhere. But if
each part is functioning in coordination with one another, the next part of the verse
states,
“causes growth of the body for the edifying of itself in love.” Then the whole
Church grows spiritually, and edifies itself in the realm of love.137 When each
member in the body of Christ is working together in ministry, the whole body is
edified. The Church “is a living organism, and its growth is produced by vital
power within itself”.138 Therefore, we need to realize that every ministry in the
church affects every other ministry. In other words, high school ministry, young
adult ministry, the adult ministries are not separate, but working together towards
the same goal (or should be). I have been in churches however, which treated
each individual ministry as separate, unrelated to the rest of the body of Christ.
An important note is appended here by Paul that the growth of the body is to
take place in the spirit of love. As one commentator explained, “Love is the
lifeblood of this body, and, therefore, the ultimate criterion for the assessment of
the Church’s growth will be how far it is characterized by love.”139
The growth and edification of the body is everybody’s business, and not just the
responsibility of Church leaders. If one small segment of the body neglects its
function, it affects the rest of the members. If a person’s leg is broken, the rest of
the body feels it also.

A Special Issue: Deacons
The deaconate is an honorific title given to those men and women who render
faithful service to the church. This practice was probably implemented a little
later in the history of the first church, but prototypes are found even in the very
first years of the church according to Acts 6:1-6:
Now at this time while the disciples were increasing in number, a
complaint arose on the part of the Hellenistic Jews against the native
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Hebrews, because their widows were being overlooked in the daily
serving of food. And the twelve summoned the congregation of the
disciples and said, “It is not desirable for us to neglect the word of God
in order to serve tables. But select from among you, brethren, seven men
of good reputation, full of the Spirit and of wisdom, whom we may put
in charge of this task. But we will devote ourselves to prayer, and to the
ministry of the word.” And the statement found approval with the whole
congregation; and they chose Stephen, a man full of faith and of the Holy
Spirit, and Philip, Prochorus, Nicanor, Timon, Parmenas and Nicolas, a
proselyte from Antioch. And these they brought before the apostles; and
after praying, they laid their hands on them.
As the passage indicates, elders could not meet all the needs of the church and
deacons were selected to render those services apart from teaching and ruling.
Function

The function of the deaconate conforms to the term “deacon,” which literally
meant “a servant or a slave” in Greek. These men were selected by the local
church to serve by meeting the needs of the church in areas aside from teaching
and ruling.
Ad-ministrative
“In support of the
equipping ministry.”

The deaconate was designed to run the administrative work of the church,
especially in the handling of finances. It is difficult to determine the precise
function of the deacon because the deaconate is seldom talked about in Scripture.
Although the term “deacon” occurs frequently in the New Testament (29 to be
exact), only a few of them refers to the office of deacon.
However, prototypical texts like Acts 6:1-6 shows us that this office arose from
needs of the church that the elders could not meet. Thus, the function of the
deaconate is indefinite in range, with the exception of teaching and ruling.
Therefore, the title of deacon is honorific and authorizing, honorific in the sense
that it signifies the church’s recognition of their service and authorizing in that it
grants them permission to render certain ministries that may require trust.
Qualifications: Men and Women of Dignity

As leaders in the church, deacons are expected to be men and women of dignity,
trustworthiness and self-control. In accordance to the qualifications of the elder,
this list of qualifications of the deacon is a guideline, not a comprehensive
criterion. This instruction is given in 1 Timothy 3:8-13:
Deacons likewise must be men of dignity, not double-tongued, or
addicted to much wine or fond of sordid gain, but holding to the
mystery of the faith with a clear conscience. And let these also first be
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tested; then let them serve as deacons if they are beyond reproach.
Women must likewise be dignified, not malicious gossips, but temperate,
faithful in all things. Let deacons be husbands of only one wife, and
good managers of their children and their own households. For those
who have served well as deacons obtain for themselves a high standing
and great confidence in the faith that is in Christ Jesus.
As the text indicates, deacons must be men of dignity. As it is, deacons are
expected to exhibit the following traits of godliness: not double-tongued, not
addicted to much wine, not fond of sordid gain, holding to the mystery of the
faith with clear conscience, one-woman man, and good managers of their
children and their own households.
It was mentioned earlier that this office, unlike the eldership, is open to both men
and women. The term “women” in 1 Timothy 3:11 should be translated as
“deaconesses.” 140 As the text clearly affirms, deaconesses also need to be
dignified. The apostle Paul describes “dignified” as being: not malicious gossips,
temperate and faithful in all things.

The Response of the Flock
The response of the congregation to the leadership of the church must be that of
appreciation and submission. Observe the following two passages from 1
Thessalonians 5:12-13 and Hebrews 13:17.
But we request of you, brethren, that you appreciate those who diligently
labor among you, and have charge over you in the Lord and give you
instruction, and that you esteem them very highly in love because of their
work.
Obey your leaders, and submit to them; for they keep watch over your
souls, as those who will give an account. Let them do this with joy and
not with grief, for this would be unprofitable for you.

Application: A Scripture-Based Community
The New Testament gives two specific leadership offices in the local church, viz.
elders and deacons. When the apostles established churches, they appointed
elders in each city to lead the respective congregations (cf. Acts 14:23, Titus 1:5).
But in time, men and women were given honorific titles of deacon and
deaconesses, respectively, to recognize and authorize their faithful service to the
church. As our study will show, the elder’s responsibility included teaching and
ruling, whereas for the deacon, ad-ministrative services. Thus, in this portion of
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our study we will examine the pastorate and the deaconate and how these biblical
roles are implemented at Immanuel Bible Church.
Immanuel Bible Church practices elder rule in ecclesiastical government. The
elders who compose the plurality of church leadership make decisions, in
alignment with the Scriptural instruction and agenda for the church. For sure,
comments and questions from the congregation are welcomed, and the
suggestions will be carefully evaluated. Ultimately, the final decision will be made
upon the prayerful consideration and agreement of the pastors/elders.
In conjunction with the church tradition as laid out in Scripture, Immanuel Bible
Church also recognizes the title of the deacon. As a deacon or deaconess one is
given the recognition of his/her exemplary life, as well as the privilege of serving
in their respective ministries in the church.
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6

Chapter

The Body of Christ

“Just as we have many members in one body and all the members do not have the same
function, so we, who are many, are one body in Christ, and individually members one of
another. And since we have gifts that differ according tot he grace given to us, let each
exercise them accordingly.” (Romans 12:4-6)

O

ften when Christians think of fellowship, they picture people gathering
around and talking about Christian stuff. But it is much more than that.
The New Testament word for fellowship is a translation of the Greek
noun, koinonia, which has a wide range of meanings: a close mutual
relationship, participation, sharing in, partnership, contribution, and gift.141 It is,
thus, an intimate relationship between people, founded on the common faith in
the Lord Jesus Christ.
One pastor said that the Church, the Body of Christ, should be the epitome of
fellowship.142 His support is that God had designed men for fellowship. “It is
not good that the man should be alone” (Gen. 2:18). It certainly is true. The
very creator of mankind is also the creator of the fellowship. Hence, the
redeemed community ought to exercise the epitome of what fellowship ought to
be. The Church, the Body of Christ, must show the world the true meaning of
fellowship.

Members of One Another
Basis for Fellowship: koinonia

Koinonia, in and of itself, gives the basis of fellowship, a common ground.
According to 1 John 1:3, “what we have seen and heard we proclaim to you also, that you
also may have fellowship with us; and indeed our fellowship is with the Father, and with His
Son Jesus Christ.” John connects His fellowship with the Father and the Son and
the believers’ fellowship. Hence, the relationship with God becomes the basis for
fellowship.
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For example, the conversion of the Philippian believers, (the result of preaching
the gospel) created a fellowship (in the gospel, Phil. 1:5). Their support for Paul’s
ministry (participation in the gospel) was truly based on their conversion.
We could conclude that without being reconciled to God, a person cannot fully
know the true meaning of fellowship. The divine fellowship existed and because
the divine fellowship reached down to man, a human fellowship came into being.
This, then, is the totality of fellowship: knowing the Father, the Son, the Spirit,
and every other believer.
There is no fellowship with God, Christ or His Spirit prior to salvation. There is
no fellowship with believers until we become believers; at that instant, we enter
fellowship with God and other believers, and it is eternal.143
Therefore, in the purest sense, no Christian is ever out of the fellowship with God because
the relationship is never severed. We could be losing our joy in fellowship, but we can
never say that we are out of the fellowship with God. The joy of the fellowship
could be affected by some sin, but it can never be broken. Once saved, always
saved. In dealing with losing joy in fellowship due to a sin, we could simply apply
the teaching that we find from 1 John 1:9. “If we confess our sins, He is faithful and
righteous to forgive us our sins and to cleanse us from all unrighteousness.” This confession,
thus, becomes the pattern of life. Therefore, it is good to go before God daily,
desiring richer fellowship and searching of the heart to see whether we are being
robbed of the joy that we have in our union with Christ because of sin.
Attributes of Fellowship

The nature of fellowship is commonality: “And all those who had believed were together,
and had all things in common (Acts 2:44)… And the congregation of those who believed were
of one heart and soul; and not one of them claimed that anything belonging to him was his own;
but all things were common property to them” (Acts 4:32). Another aspect of fellowship
that we see is that these believers shared everything. The result of such
fellowship brought many persons to Christ: “And the Lord was adding to their
number day by day those who were being saved” (Acts 2:47b).
In Christian fellowship there is a spirit of bearing one another’s burdens 144 ,
sharing needs, and teaching. The first century Christians enjoyed a fellowship of
material resources (money, food, houses) as well as their spiritual resources
(prayer, love, spiritual blessing, teaching).145
In Christian life no one is an island; no one is excluded from fellowship. We see
the very example of Jesus before His arrest.146 We also see Paul’s longing for
fellowship.147 The very command that the writer of Hebrews gives to believers is
to not give up meeting together. “And let us consider how to stimulate one
another to love and good deeds, not forsaking our own assembling together, as is
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the habit of some, but encouraging one another; and all the more, as you see the
day drawing near” (Heb. 10:24,25).
Let me clarify the believer’s proper relationship to both Christians, and the world.
The biblical concept of “fellowship” can only exist between fellow believers. It is
a sharing in common, or a close relationship that exists due to a shared interest.
That shared interest is Jesus Christ, and a commitment to His Lordship. This is
the basis for our relationship to one another. Thus as we mentioned earlier, we
can encourage one another, bear one another’s burdens, pray for one another,
admonish one another, and love one another. Therefore, fellowship is distinctly
Christian. Our relationship to the world however is different. We do not seek
fellowship with the world, instead we seek salvation. That is, the goal of all our
relationships to non-believers is to win them to Christ by being salt and light.
Think of it like this: with our Christian brothers and sisters, fellowship; with our
non-Christian friends and family, missions. Whenever you confuse these two
distinct relationships, there will always be trouble in your life. For example, if you
forget that the goal of your relationship to a particular non-believer is salvation,
then you are seeking something from that relationship that falls into the
fellowship category. And when you seek fellowship with an unbeliever, then
obviously worldliness is the goal of that relationship, since that person has no
godly input into the relationship. If you have a friendship or a relationship to an
unbeliever that does not have salvation as its goal, you are in it because of your
love for the world. Be on your guard that you never allow yourself to get too
close to the world. You can get sucked in very easily, and very subtly. On that
same note, those who are forsaking the fellowship of the believers by missing
church, Bible studies, and activities, it is usually a danger sign that that person is
seeking fellowship with the world. Whenever fellowship with other believers is
forsaken, a tendency towards worldliness will inevitably follow. Don’t ever blur
the lines between fellowship and mission.
In closing, there is wonderful description of what fellowship is by John
MacArthur, Jr.,
What is Christian Fellowship today? Is it going to “fellowship hall” in
the church basement, to a picnic or a Sunday School class party? Is it a
meeting? Fellowship happens when Christians get together to discuss
the Word of God and share concerns in the energy of the Holy Spirit.
Sometimes after I have been with Christians I write it off as a wasted
evening. Other times, I have experienced true fellowship and have come
away warmed in spirit.
In true fellowship, Christians don’t judge one another nor do they bite and
devour each other, provoke, envy, lie to one another, speak evil, or grumble
about one another. Since true fellowship builds up, Christians receive one
another, are kind and tenderhearted to one another, forbear and forgive one
another, serve one another, practice hospitality ungrudgingly to one another,
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admonish, instruct, submit to one another, and comfort one another. That is the
true fellowship of the body—it is life touching life to bring blessing and spiritual
growth.148

Spiritual Gifts
Romans 12:3-8
For through the grace given to me I say to every man among you not to
think more highly of himself than he ought to think; but to think so as to
have sound judgment, as God has allotted to each a measure of faith.
For just as we have many members in one body and all the members do
not have the same function, so we, who are many, are one body in Christ,
and individually members one of another. And since we have gifts that
differ according to the grace given to us, let each exercise them
accordingly: if prophecy, according to the proportion of his faith; if
service, in his serving; or he who teaches, in his teaching; or he who
exhorts, in his exhortation; he who gives, with liberality; he who leads,
with diligence; he who shows mercy, with cheerfulness. (NASB)
1 Corinthians 12:1-11
Now concerning spiritual gifts, brethren, I do not want you to be
unaware. You know that when you were pagans, you were led astray to
the dumb idols, however you were led. Therefore I make known to you,
that no one speaking by the Spirit of God says, “Jesus is accursed”; and
no one can say, “Jesus is Lord except by the Holy Spirit. Now there are
varieties of gifts, but the same Spirit. And there are varieties of effects,
but the same God who works all things in all persons. But to each one is
given the manifestation of the Spirit for the common good. For to one is
given the word of wisdom through the Spirit, and to another the word of
knowledge according to the same Spirit; to another faith by the same
Spirit, and to another gifts of healing by the one Spirit, and to another
the effecting of miracles, and to another prophecy, and to another the
distinguishing of spirits, to another various kinds of tongues, and to
another the interpretation of tongues. But one and the same Spirit works
all these things, distributing to each one individually just as He wills.
(KJV)
1 Peter 4:10,11
As every man hath received the gift, even so minister the same one to
another, as good stewards of the manifold grace of God. If any man
speak, let him speak as the oracles of God; if any man minister, let him
do it as of the ability which God giveth, that God in all things may be
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glorified through Jesus Christ, to whom be praise and dominion forever
and ever. (KJV)
Definition of Spiritual Gifts

1.

THE SOURCE OF THE GIFTS IS GOD (HOLY SPIRIT). “For just as we have
many members in one body and all the members do not have the same
function, so we, who are many, are one body in Christ, and individually
members one of another.” (Rom. 12:4,5) “Now there are varieties of gifts,
but the same Spirit … And there are varieties of effects, but the same God
who works all things in all persons.” (1 Cor. 12:4-6)

2.

THE GIFT IS BESTOWED ON A BELIEVER BY THE HOLY SPIRIT. IT IS
DIVINE. Because the Spirit is the source of the gifts, they are sovereignly
bestowed by the Spirit. The Holy Spirit gives the gifts by divine will and
divine choice. The natural ability of a person is not a spiritual gift. A spiritual
gift is a channel through which the Holy Spirit ministers to the Body. This
means the gifts are expressed in a supernatural way apart from man’s own
ability. Certainly He uses man’s knowledge and abilities, but it is done
supernaturally. God may elect to use a Christian’s natural ability, or He may
give him a spiritual gift that has no connection with his natural ability.
Relying on natural ability for the production of spiritual fruit is a hindrance to
what the Spirit wants to do. Therefore, it is very important for every believer
to realize the need for dependency and the very intervention of the Spirit.

3.

THE GIFTS ARE FOR THE BUILDING UP THE BODY OF JESUS CHRIST.
“But to each one is given the manifestation of the Spirit for the common
good.” (1 Cor. 12:7) “For just as we have many members in one body and all
the members do not have the same function, so we, who are many, are one
body in Christ, and individually members one of another. And since we have
gifts that differ according to the grace given to us, let each exercise them
accordingly.” (Rom. 12:4-6a)
•

Each gift is for the common good. According to 1 Cor. 12:7, the word
common good is used both for self edification as well as edification of the
other and the context shows us the purpose of the gifts is for one
another. No gift is given solely for self-edification, but self-edification
may result from the edification of other members of the body.

•

Each member of the Body is to exercise his/her gifts to build up
the church. Just as God’s appointment of the apostles, prophets,
evangelists and pastor-teachers is for the purpose of building up the body,
the building up of the body will result in each member attaining to the
fullness of Christ. In the same way, each member is to exercise his/her
gifts to build up the body. They are to exercise their giftedness according
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to their measure of faith, so that other members will be edified and will be
built up in their faith.
4.

THE EXERCISE OR THE MANIFESTATIONS OF THE GIFTS ARE TO AFFIRM
UNITY. “Now concerning spiritual gifts, brethren, I do not want you to be
unaware. You know that when you were pagans, you were led astray to the
dumb idols, however you were led. Therefore I make known to you, that no
one speaking by the Spirit of God says, ‘Jesus is accursed’; and no one can
say, ‘Jesus is Lord’ except by the Holy Spirit. Now there are varieties of gifts,
but the same Spirit. And there are varieties of effects, but the same God who
works all things in all persons.” (1 Cor. 12:1-5) The context concerning a
person having the ability to say, “Jesus is Lord” is to affirm the indwelling of
the Holy Spirit in every believer. This very Spirit gives gifts for the sake of
one thing, which is the Body. The body is an expression of unity that we
have with God in Christ Jesus; this unity reaches each and every believer.
The exercising of the gifts should only enhance and promote unity, not
separation.

Therefore, if the exercise of a “spiritual gift” results in breaking the unity of the
body or if it is done for self-edification or gratification, the gift may not be
genuine and must be critically scrutinized.

A Special Issue: The Sign Gifts
Permanent Gifts

Gifts given by the Holy Spirit are for the building up of the church. These were
prevalent in the early church and still are in the church today.

Gift

Explanation

Teaching

The ability to teach the Word of God and bless the
hearers with the understanding of the Scriptures that the
Author intended.

Wisdom

The ability to apply wisdom gained from spiritual insight,
to believers; knowing what is right and what is wrong;
applied knowledge.

Knowledge

Also a speaking gift, the unique ability to intellectually
grasp the truths of God’s Word and be able to properly
explain it to others. This is the gift that belongs to
teachers, who are especially gifted to study God’s word
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and unlock its understanding for the benefit of others.
From the human perspective, it is scholarship or the
ability to know the truths of Scripture in a way that is both
broad and deep.
Mercy

The ability to show deep compassion to those who have
spiritual, physical, or emotional needs.

Exhortation

The ability to encourage and motivate. A person with this
gift can come alongside another to comfort him with love,
to encourage him to a deeper spiritual commitment and
growth, or to exhort him to action. This is the gift that
qualifies people to exercise a counseling ministry in the
body.

Giving

The gift is a direct reference to the material ministry of
giving: food, clothes, money, houses, etc. in response to
the needs of the church.

Administration/

The ability to oversee the flock. This may be seen in
pastors and elders; also those in leadership of missionary
societies, youth work, evangelistic associations, etc.

Leadership
Helps

Aiding in a time of need, or bearing one another’s
burdens, as the situation arises.

Service

Working for the body of Christ in areas of physical
ministries such as serving food, maintenance, etc

Temporary Gifts

The Holy Spirit gave temporary gifts for confirming the testimony of the apostles
and prophets. They were prevalent in the early church but ceased to be evident
as the church was established.
Faith. Since it is placed in this second list as the unifying principle of the next
four gifts and each of these gifts are miraculous in nature, it is probably safe
to assume that this gift is as well. This is a miracle-working faith which
manifests itself in works rather than in words. Or to put it another way, it is
the supernatural ability to trust God in the midst of mammoth difficulties
which humanly speaking, may have seemed impossible to overcome. Those
who possessed this gift were absolutely sure that God would perform
miracles.
Miracles. The ability to do “wonders’ and “signs.” Christ performed many
miracles as recorded in Scripture. Paul used this gift to affirm his apostleship
as described in 2 Corinthians 12:12.
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Prophecy. In studying both the Old and New Testaments, it is difficult to see
that this gift ever operated apart from the dynamic of divine revelation from
God.149 It is true that much of the ministry of the Old Testament prophets
was proclaiming already revealed truth about God, but it is also true that
much of their ministry involved future predictions, and never before revealed
truth from God (cf. Hodge, p. 207, 247). So whereas prayer can be described
as men communicating to God, we can say that prophecy was God’s gift to
man to communicate His divine truth. Larry Pettegrew defines this gift as
“the supernatural ability to receive revelation from God and to communicate
it to others in the people’s language.”150
Discernment. The word translated discerning has the basic idea of judging,
distinguishing, examining something for the purpose of determining either its
authenticity or its spuriousness (MacArthur, p. 304). This gift should not be
confused with every believer’s responsibility to exercise discernment in
regards to truth (contra. Kistemaker, pp. 425-26; MacArthur, pp. 424-25).
For example I John 4:1 provides this exhortation, “Beloved, do not believe
every spirit, but test the spirits, whether they are of God; because many false
prophets have gone out into the world.”
Every believer has the
accountability before God to test every teaching by the Scripture to see if they
are true or not. Even those who are basically sound in the faith unfortunately
become guilty of incorporating unbiblical ideas from psychology, philosophy,
science or culture, and therefore it is important for all believers exercise
discernment (cf. MacArthur, p. 305).
This gift however was operative in conjunction with the gift of prophecy,
and thus it’s listing immediately after that gift. Since the gift of prophecy was
still in existence at the time of I Corinthians, there would obviously be a need
to determine whether or not a professed revelation originated from the Holy
Spirit, a demonic spirit, or one’s own imagination.
Healing. Peter had this gift (see Acts 3:6-8; 5:15-16), which affirmed his
message and helped establish the foundation for the church
Tongues and Interpretation of Tongues. Manifested by the speaking of a language
unknown to the speaker (see Acts 2:1-11). This gift had to be accompanied
by the gift of interpretation (1 Corinthians 14:27-28).
Purpose of the Temporal Gifts and the reason for the Cessation

To better understand about the gifts and God’s power to manifest Himself in
supernatural ways, we need to understand that God’s character and name are not
defamed by mere cessation of gifts.
1.

We believe and uphold the view that God is able to do great and marvelous
things that we cannot even fathom. The very nature of God alone will be
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enough for us to accept that God can do miraculous deeds. Indeed, He is
able to heal the sick and perform miracles. God, and God alone, can do such
work, and it is done not only for our edification, but for His glory as well.
2.

We believe in the cessation because of the temporality of the gifts specifically
mentioned in the Bible. According to 1 Corinthians 13:8, the temporalness of
the gifts is mentioned; at a certain point in time, the prophecy, the tongues,
and the knowledge are going to be done away.

3.

The gifts were given as a sign to authenticate the testimony of the apostles (2
Cor. 12:12). The gifts were given to verify the fact that Jesus is indeed the
Savior and that He died and rose again from the dead.

4.

These miraculous gifts were part of the credentials of the apostles, as the
authoritative agents of God in founding the church. Their function, thus,
confines them to distinctly the apostolic Church, and they necessarily passed
away with it. Certain passages specifically associate these miraculous gifts of
the Spirit with the work of apostles. Note this example: “Long time
therefore abode they speaking boldly in the Lord, which gave testimony unto
the word of His grace [these were New Testament prophets speaking the
Word of the Lord], and granted signs and wonders to be done by their hands
(Acts 14:3)” (B. B. Warfield).

Application: Discovering Your Gift
Each member of the body is commanded to minister in many of the gifted areas,
whether he or she possesses that particular gift or not.
For Example, All Christian Are to Function in the Following Areas:
1.
2.
3.
4.
5.
6.

Faith …………………………………………….
Wisdom …………………………………………
Knowledge ………………………………………
Exhortation ……………………………………..
Giving …………………………………………..
Care for one another (helps) …………………...

2 Corinthians 5:7
James 1:5
2 Timothy 2:15
Hebrews 10:25
2 Corinthians 9:7
2 Corinthians 12:25

The Bible does not explicitly explain how someone is to determine his or her
spiritual giftedness. However, you can begin to discover your giftedness by being
obedient in the areas just mentioned. Look for open doors and pray for
opportunities to serve. Seek the counsel of other believers because they may be
more aware of your gifts than you are. But remember this, every true believer has
a spiritual gift and the probability is that you are already exercising yours. So the
best way to discover your spiritual gift is to study the gifts available to the church
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today and honestly ask yourself which one(s) is best reflected in you. In order to
discover your possible giftedness in the body and in submission to the elders of
your church, in which areas would you be willing to serve?.
1.___________________________________________________________
2.___________________________________________________________
3.___________________________________________________________
Each one of us needs to exercise his or her gift in ministry for the common good
of edifying the church.
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7

Chapter

Temple of the Holy Spirit

“ In him the whole building is joined together and rises to become a holy temple in the
Lord. And in him you too are being built together to become a dwelling in which God
lives by his Spirit.” (Ephesians 2:21-22)

W

orship in the Old Testament term is “shachah’’ which means to “bow
down” or to “prostrate” oneself. In Exodus 4:31, the people of Israel
bows their heads and worship after hearing that God had spoken to
worship. Observe Exodus 4:31.

And they believed. And when they heard that the Lord was concerned
about them and had seen their misery, they bowed down and
worshipped.
There are basically five major words used in the New Testament to describe
worship.151 “Worship” is basically the idea of honoring someone who is greater
or superior to ourselves, and therefore it is properly directed to God alone. This
can be done verbally such as in song, praise, prayer, and thanksgiving, or it can be
accomplished through daily living. In other words, because of the over-whelming
desire to honor and praise God, not only is our inner lives worshipful, but our
outer behavior is as well.152 This is reflected through quality of character, a
peaceful and thankful heart, tolerant and forgiving of others, and one whose
continuing thought is on God’s Word. This is important to note, since we often
think of the verbal aspect of worship, without realizing the life-style aspect of it.
As William Vine has noted, “The worship of God is nowhere defined in
Scripture. A consideration of the above verbs shows that it is not confined to
praise; broadly it may be regarded as the direct acknowledgement to God, of His
nature, attributes, ways and claims, whether by the outgoing of the heart in praise
and thanksgiving or by deed done in such acknowledgment.”
Worship in English is derived from the Anglo-Saxon weorthscipe or “worth” and
“ship” which means one “worthy of reverence and honor.” Worship is centered
in declaring God’s worth. The angels sang in Revelation 5:12 and 5:13-14,
“Worthy is the lamb who was slain” and all creatures answered with “To Him
who sits on the throne and to the Lamb be blessing and honor and glory and
might forever and ever. And the four living creatures said, ‘Amen’ and the elders
fell down and worshipped.”
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So then, worship is the dramatic celebration of God in his supreme worth in such
a manner that his worthiness becomes the norm and inspiration of human
living.153
Here are some characteristics of worship from the Leadership Handbooks of
Practical Theology.
•

True worship is God directed. (John 4:24)

•

True worship focuses on divine worthiness. (Psalm 96:4)

•

True worship recognizes God’s holiness at all times. (Psalm 99:9)

•

True worship exerts a claim on the worshipper. (2 Samuel 24:24)

Obedience to the Word
The exposition of the Scriptures was an integral part of early Christian worship.
As the apostle Paul exhorted Timothy to be faithful in preaching the word in 2
Tim. 4:1-4, it is vital that the word of God is preached and studied in worship.
The word of God also equips the people of God for ministry (2 Tim. 3:16,17)
and is vital to the church to properly teach the people of God His Word.

Sunday Worship
The Scripture clearly states that the people of God must observe the Sabbath as
holy. The word Sabbath means “seven.” It was given by God to us at creation.
After God created, He rested on the seventh day and made it holy. (Ex. 20:8-11)
God also gave us guideline as to what the people of God should do or not do on
a Sabbath. In Ex. 31:12-17, God gives us two purposes for Sabbath: a time to
rest from labor with exception to the works of mercy and also a time to
remember and celebrate what God has done.
In the New Testament, we see the first Christians meeting not on the traditional
Saturday (technically Friday sunset to Saturday sunset), but on the day
following—Sunday—to commemorate the resurrection of the Lord Jesus Christ
and to become a distinct entity apart from Judaism. For this reason, the members
at IBC come together on Sunday for corporate worship through praise, adoration
and studying of God’s word. It is a special time for the people of God to
celebrate God’s creation, Christ’s resurrection and the hope of Christ’s return.
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Offerings
Our responsibilities as people of God also include giving offerings to God. The
Psalmist exhorted in Psalm 96:8, “Ascribe to the Lord glory due his name; bring
an offering and come into his courts.” The offering is an important part of
worship. It is the responsibility of the people of God to give themselves to God
(Rom. 12:1) and this includes our possessions. Our outward gifts are the result of
our inward dedication. The Old Testament principle is that we set aside a tenth
of all that we earn for God (Deut. 14:22). However, the New Testament
principle is that of discipleship and stewardship. We acknowledge that all things
belong to God (cf. Psalm 50:7-15) and therefore, we must practice wise biblical
stewardship. The question that the believer needs to ask is not “how much of my
money should I give to God?” but “how much of God’s money am I going to
spend on myself?” A genuine worship consists of giving the best to the Lord at
all times because worship requires sacrifice; it requires action according to the
word of God in faith.

Accountability: Church Discipline
Matthew 18:15-20, Acts 5:1-6, 1 Corinthians 5:1-8, Galatians 6:1-5, and 2
Thessalonians 3:6-15 are the predominant passages that we find in the Bible
concerning church discipline. Except for a specific instruction given by Jesus in
Matthew 18, the rest of the passage is an actual application of the church
discipline.
All in all, the church discipline we find in the New Testament deals with a sinning
member within the body. This section of the study will generally derive from the
instruction that Jesus gave (Matthew 18) and the over-arching purpose of church
discipline.
Purpose of Discipline

1. The mandate to the church is the preservation of holiness.
In Acts 5, we see a couple that committed a sin of dishonesty. The result of such
deliberate sin was death. “And as he heard these words, Ananias fell down and
breathed his last; and great fear came upon all who heard of it.” The lesson that
we find in this particular incident is not about the weighty punishment of lying in
the church, but it is the holiness of God and His mandate to the church to be
pure and holy. The purpose of the church is to proclaim the glory of God
through her purity and holiness. Just as Paul had said in 1 Corinthians 5, little
leaven leavens the entire dough. It is a little sin that will contaminate the entire
church. In the very first century church, holiness and purity had to be preserved
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and the consequence of such sin was grave. The interesting phenomenon that we
see is the increase of membership of the church and the seizing of great fear.
2. The mandate for every believer is holiness and purity.
The call for every believer is a call to holiness and purity in life (1 Peter 1:15).
Hence, the community of such people will bring a holy and pure environment.
The mandate for every Christian is holiness and pure life; this is the very evidence
of those that have eternal hope in Christ’s imminent return. “And everyone who
has this hope fixed on Him purifies himself, just as He is pure” (1 John 3:3).

3. The goal of church discipline is restoration.
Jesus’ instruction concerning a sinning brother is confrontation and restoration
(Matthew 18:15). Therefore, the purpose of church discipline is preservation of
holiness through correcting and restoring a sinning brother. The goal of church
discipline is not to throw people out, embarrass them, be self-righteous, play
God, or exercise authority and power in some unbiblical manner154. A sinning
brother must be corrected and ought to be restored to the fellowship because
there is not a single believer who is not worthy to be a member of a church.
Every soul redeemed by the blood of Jesus Christ is a member of the church.
John MacArthur said, “we put a high value on a soul that belongs to God.”155 If
Jesus Christ died on the cross for a sinning brother, he is valuable to God, and
the same value must be applied to the church as well.
The church ought not to dismiss haphazardly a person from the fellowship. A
verse in Galatians 6 clarifies the purpose of the discipline. “Brethren, even if a
man is caught in any trespass, you who are spiritual, restore such a one in a spirit
of gentleness” (Galatians 6:1a), and “if he listens to you, you have won your
brother” (Matthew 18:15b). “He that winneth souls is wise” (Proverbs 11:30).
The word restore means “to strengthen, perfect, complete, make one what he
ought to be.”156 The idea is restoring to a former position of usefulness.157 This
word is used in the New Testament to describe the mending or fixing of a
fisherman’s net (“to repair”), or the setting of a fractured bone.158 This is a good
picture of what we are to do for each other. We are to mend each other in order
to bring each other back to usefulness. A net that has a hole in it, is no longer fit
for use. You don’t catch many fish with a “holey” net. Therefore, you need to
fix the hole in the net before it can be useful again. This is the same with us. As
long as there is unrepentant sin in our lives, we are like that net with a hole in it.
So how do we fix the hole?
I John 1:9 says, “If we confess our sins, He is faithful and just to forgive us our
sins and to cleanse us from all unrighteousness.” We help to restore the brother
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by showing him his sinfulness (2 Tim. 3:16), and then getting him to confess his
sin to God, thereby restoring his relationship with the Lord. This is how we
restore a brother or sister back to usefulness. Remember, unless you have a
verse in Scripture to point to, you have no basis for correction. Cf. also
James 5:19-20. This is an important point to mention, since some believers like
to correct other brothers and sisters on grey issues, or things that may bother
them but is not necessarily sin.
A sinning brother is none other than a member of a church. A brother is a
person who is a believer and a member of a local congregation. Jesus never
referred to an unbeliever as a brother. Paul never referred to an unbeliever as a
brother. Hence, the confrontation and the restoration is applied only to a
believer who is a member of the church. We do not discipline an unbeliever. An
unbeliever is not a part of the body, and his sins are simply due to his
unregenerate heart. Such a person ought to be evangelized and be brought to
Christ. However, we do not apply measures such as discipline and restoration to
an unbeliever.
4. The manner of church discipline is with humility
Galatians 6:1 commands believers to “restore such a one in a spirit of
gentleness.” Here, Paul mentions the attitude that the spiritual believer is to
maintain when confronting another believer in sin. Make sure that you use
humility or meekness. This is the same fruit of the Spirit that Paul mentioned just
a few paragraphs earlier (Gal. 5:23). Thus, Paul is giving a practical application
here. Be considerate of your brother or sister in sin. Don’t be self-righteous,
over-bearing or arrogant. Remember our goal is to restore, not tear down.

Person of Discipline

The biblical understanding of the person of discipline is “you,” a believer.
Discipline is not just for church officials; it’s for everyone, including those who
lead in the church. Unlike the Roman Catholic Churches and many other
churches under the ruling of the denomination or the district, the biblical church
discipline must be done within the local body by the members of that body.
“And if your brother sins, go and reprove him in private.” The command is
directed to “you.” “You” has a vast range of personnel within the body of Christ.
“You” is referring to the person who was wronged, whether directly or indirectly.
The sin could directly have affected the person or the sin could have affected the
entire fellowship of the church, including yourself. If a member of the church
steals your money, his very sin has affected you directly. This very act could
affect the fellow members of the church and the fellowship is broken; they can
no longer trust and believe the brother who committed the sin of stealing. “You,”
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the one who is affected by the sinning brother, must approach and reprove him
in private. The correction from the church as a unit comes much later.
Hence, each believer is the person of discipline and ought to keep one another
accountable to preserve the body in holiness and purity.
Misconceptions of Church Discipline

Many Christians have the misconception that Church discipline is too harsh and
unloving. They try to point to verses like Matthew 7:1-2, “Judge not, that you be
not judged. For with what judgment you judge, you will be judged; and with the
same measure you use, it will be measured back to you.” They miss the point
entirely. Church discipline is the most loving thing you can do for another
brother or sister. How loving is it to allow another brother or sister to persist in
sin, and bring God’s judgment upon themselves? God uses Church discipline to
bring about the repentance of one who is unrepentant. Also, how loving is it for
the rest of the congregation to be exposed to an unrepentant sinner? Once again,
“a little leaven leavens the whole lump” (Gal. 5:9). Church discipline is necessary
for the purity of the Church.

Conclusion: Pursuit of Holiness
Christian accountability is a necessary component of Christian life. We are
“ambassadors” of Christ and we need to live in a manner worthy of the calling we
have received. Because of our fallenness, no one can live in complete moral
holiness. For this reason we need each other to sharpen our lives. We cannot
have genuine fellowship without truth and love. We need to confront each other
with the truth, but always applying love, so that we restore and refresh our fellow
believer.
May the Lord find us continually applying the “truth in love” principle in our
church so that holiness may abound.
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Appendix 1: The Process of Church Discipline
Matthew 18:15-20

And if your brother sins, go and reprove him in private; if he listens to you, you
have won your brother. But if he does not listen to you, take one or two more
with you, so that BY THE MOUTH OF TWO OR THREE WITNESSES EVERY FACT MAY
BE CONFIRMED. And if he refuses to listen to them, tell it to the church; and if he
refuses to listen even to the church, let him be to you as a Gentile and a taxgatherer. Truly I say to you, whatever you shall bind on earth shall be bound in
heaven; and whatever you loose on earth shall be loosed in heaven. “Again I say
to you, that if two of you agree on earth about anything that they may ask, it shall
be done for them by My Father who is in heaven. “For where two or three have
gathered together in My name, there I am in their midst.”
Four steps are clearly delineated in this passage:
STEP ONE—TELL HIM HIS SIN ALONE

“Go and tell him his fault between thee and him alone” (v. 15). In the present
imperative, the first verb implies that you should go and pursue the brother
without being distracted. The second verb, in the aorist imperative, conveys the
idea of being convincing in getting the point across. From the Greek verb
elengcho, it means “to expose to the light.” Don’t just say, “Hey, I haven’t seen
you at church, and I was just wondering--are you drifting around?” Confront the
person, exposing the sin so that he is aware of it and understands that there is no
escaping it. Take the time and effort needed to delicately handle this difficult
task.
Discipline is difficult with people you know well because when you start talking
about their sin, they may have something to say to you as well. It’s also difficult
with people you don’t know well because you’re apt to say, “Who am I to do
that?” Consequently we tend to be intimidated by the people we know and
indifferent toward the people we don’t know. But it’s a responsibility Jesus has
given us.
Galatians 6:1 helps us to see the attitude we should have in confronting a sinning
believer: “Brethren, if a man be overtaken in a fault, ye who are spiritual restore
such a one in the spirit of meekness, considering thyself, lest thou also be
tempted.” The reason you are to be humble is because at any time you could find
yourself in the exact same circumstance, and fallen to the exact same sin that you
corrected your brother for. Any Christian can fall for any sin, given the right set
of circumstances. Remember, you are made of the same stuff as the sinning one.
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Don’t ever think that you are so strong in your Christian walk that a certain sin
“can never happen to me.” Whenever you have that arrogant attitude, you take
your eyes off the Lord, trusting in yourself rather than in the Spirit (I Corinthians
10:12). In other words, you should go in humility, realizing that it could have
been you who was tempted. Verse 2 says, “Bear ye one another’s burdens, and so
fulfill the law of Christ.” And what is the law of Christ? It’s the royal law (James
2:8), the law of liberty (James 1:25)--the law of love (John 15:12). So you go with
a love that wants to help him carry the burden, and you go in meekness. You
don’t go in a pontificating, pious, and self-righteous manner to make yourself
look good and him look bad. You go in loving, humble concern to restore him.
Also notice that you should go alone so that there are just the two of you. The
first confrontation is to be “between thee and him alone.” Instead our tendency
is to say, “Did you hear about So-and-so? It’s so sad, but we’re praying for
brother So-and-so.” And the word starts spreading around. But this text tells us
that if we know about a sin, we are to go alone to the one who has committed it.
It doesn’t need to get beyond that.
If you confront the person in love and humility without saying anything to
anyone else and that person repents, you will have a bond of intimacy that
nothing will be able to break. God doesn’t say, “Shout it from the housetops.”
He says, “Just go by yourself, and let it be between the two of you.” Verse 15
says, “If he shall hear thee, thou has gained thy brother.” That is what you are
seeking to accomplish.
Is there any illustration in the New Testament of that kind of discipline? Note
Galatians 2:11. After Peter had sinned in cutting himself off from the assembly
of God’s people to identify with some legalists, Paul confronted him: “When
Peter was come to Antioch, I withstood him to the face, because he was to be
blamed.” Did Peter respond? Yes, he did, because later he wrote in 2 Peter 3:15,
“Even as our beloved brother Paul. . .” Evidently one reason for the bond
between them was that Paul cared enough to be willing to confront Peter with his
sin. Often after you confront a person on a one-to-one basis, your hearts will be
knit together.
STEP TWO—TAKE SOME WITNESSES

“But if he will not hear thee, then take with thee one or two more, that in the
court of two or three witnesses every word may be established” (v. 16). God had
established that law in Deuteronomy 19:15 to prevent the passing on of
slanderous information that was unconfirmed. Therefore the second step of
discipline, you must take one or two more believers with you.
Now that begins to put the pressure on. You take a couple of people with the
same objective of gaining back your brother. As you pursue the individual, your
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objective is to show him his sin so that he truly understands it and so that there
might be genuine confession, repentance, and restoration.
Verse 16 says that “in the mouth of two or three witnesses, every word may be
established.” These are not one or two people who saw the sin or originally knew
about it. Rather they are witnesses of the confrontation who can come back and
confirm what was said. Their presence is as much as a protection for the one
being approached as it is for the one approaching. After all, a biased person
could erroneously say, “Well, I tried to confront him, but he’s impenitent.” It
would be presumptuous to think that one person could make that ultimate
determination, especially if he had been sinned against. The witnesses need to
confirm whether there is a heart of repentance or one of indifference or rejection.
Such a report provides the basis for further action because the situation has been
verified beyond the report of one individual.
God wants two or three witnesses to confirm either the person’s repentance or
impenitence. Before discipline takes place, He wants to be sure that our analysis
of a person’s attitudes and actions are accurate. He doesn’t want wrong reports
given about His people. He doesn’t want it to be said that they are not repenting
when they are, or vice versa.
Hopefully the person confronted will respond to this second step. Second
Corinthians 13:1-2 gives us an example of this step. Paul said, “This is the third
time I am coming to you. In the mouth of two or three witnesses shall every
word be established. I told you before, and tell you beforehand, as if I come
again, I will not spare.” He was saying, “I talked to you about your sin and then
confirmed it with witnesses. And if I come and you still have not repented, I
won’t spare the discipline.”
After taking the witnesses to confirm the story, what happens if the one who has
been confronted still refuses to repent?
STEP THREE—TELL THE CHURCH

“If he shall neglect to hear them, tell it unto the church” (v. 17). We are to tell
the whole assembly when a sinning believer fails to respond to the confrontation
of the witnesses. In our church, the disciplinary measure may or may not involve
a public proclamation. Sometimes the leaders disseminate word through the
fellowship or study groups in which the person is known. Other times it may be
announced at a Communion service. If we ever have an episode where this is
necessary, only the members of IBC will be present.
What is the purpose of discipline? Restoration. So tell the church to try to win
him back. An individual went--no response. Two or three went--no response.
Now we’ll all pursue this person’s restoration.
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Remember that discipline isn’t the task of one person. The apostle John said, “I
wrote unto the church, but Diotrephes, who loveth to have the preeminence
among them, receiveth us not. Wherefore, if I come, I will remember his deeds
which he doeth, prating against us with malicious words; and not content with
that, neither doth he himself receive the brethren, and forbiddeth them that
would, and casteth them out of the church” (3 John 9-10).
Here was a self-appointed guy throwing people out of the church. But it is not
one man’s task to decide that. If we ever have to put a person out of the church,
it is only because he refuses to repent after one person has gone to him, followed
by two or three, who are in turn followed by other believers in the assembly. No
single person is calling all the shots; many people are out there trying to restore
the brother. And if he still does not respond, then the motion goes into effect to
put him out.
In 2 Corinthians 2:5-8 Paul says, “If any has caused sorrow [to the assembly
because of sin], he has caused sorrow not to me, but in some degree--in order not
to say too much--to all of you. Sufficient for such a one is this punishment which
was inflicted by the majority, so that on the contrary you should rather forgive
and comfort him, lest somehow such a one be overwhelmed by excessive
sorrows. Wherefore I urge you to reaffirm your love for him” (NASB). Here’s a
case where the whole church knew of a man’s sinfulness. Apparently he
responded with repentance. So Paul in essence said, “Now that he has
responded, don’t hold him at arm’s length and browbeat him. Rather embrace
him and forgive him in love.”
How long should the church keep encouraging someone to repent? Perhaps until
you think he’s getting harder and harder and absolutely refuses to stop sinning.
Basically a good rule of thumb is just enough time for the church to confront
him.
STEP FOUR—TREAT HIM AS AN OUTSIDER

“But if he neglect to hear the church, let him be unto thee as an heathen man and
a tax collector” (v. 17). In the days of Christ, “heathen” referred to those who
weren’t Jewish, and a “tax collector” was a Jewish person who had sold himself to
the Roman government to exact taxes from his own people.
Jesus’ use of those terms doesn’t mean that we should treat these people badly.
The gospels show us clearly that He loved heathens and tax collectors. It simply
means that when a professing brother (or sister) refuses to repent, we are to treat
him as if he were outside our fellowship. We are not to let him associate and
participate in the blessings and the benefits of the Christian assembly.
1 Corinthians 5--In the Corinthian church there was an unrepentant man who
was having an incestuous relationship with his father’s wife. Paul said, “He that
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hath done this deed might be taken away from among you. . . . [I have decided] in
the name of our Lord Jesus Christ, when ye are gathered together, and my spirit,
with the power of our Lord Jesus Christ, to deliver such an one unto Satan for
the destruction of the flesh, that the spirit may be saved in the day the Lord
Jesus” (vv. 2, 4-5). Professing Christians who refuses to repent need to be put
out of the church and turned over to the Satan-controlled worldly system so that
their fleshly desire to sin may be destroyed. They may have to go down to the
very depths of sin before they repent. But it is something that must be done
because, as verses 6 and 7 say, “Know ye not that a little leaven leaveneth the
whole lump? Purge out, therefore, the old leaven, that ye may be a new lump.”
The unrepentant believer must be put out of the assembly to protect it.
Paul further said, “I wrote unto you in an epistle not to company with
fornicators; yet not altogether with the fornicators of this world, or with the
covetous, or extortioners, or with idolaters, for then must ye needs go out of the
world. But now I have written unto you not to keep company, if any man that is
called a brother be a fornicator, or covetous, or an idolater, or a railer, or a
drunkard, or an extortioner; with such an one, no, not to eat” (vv. 9-11). Because
sharing a meal with a person is symbolic of a hospitable and cordial fellowship, it
is not to be allowed under the circumstances. When you put a person out of the
church, you don’t have him over for a meal. You don’t treat him like a brother.
You treat him like an outcast.
1 Timothy 1—“Hymenaeus and Alexander. . . I have delivered unto Satan, that
they may learn not to blaspheme” (v. 20). That’s remedial training. They needed
to learn by experiencing the consequence of their sin. When you put someone
out, the sanctifying graces of God’s assembly are no longer there. Then they may
begin to think about how much the fellowship of believers really meant to them.
But if a person and his sin is received by the people of God, he can
unintentionally be encouraged to continue in his sin. Such people must be told
that they have a choice: it’s either the devil and the world or God and His people,
but not both.
2 Thessalonians 3—“We command you, brethren, in the name of our Lord Jesus
Christ, that ye withdraw yourselves from every brother that walketh disorderly
and not after the tradition which he received of us” (v. 6). The word translated
“withdraw” means “to flinch” or “avoid.”
Now we’re not talking about people who don’t know the Lord. We want those
people to be exposed to the church. We’re talking about sinning members of the
church family. Verse 14 reinforces that principle: “If any man obey not our
word by this epistle, note that man, and have no company with him, that he may
be ashamed.” Leave him to his shame and sin because if he truly belongs to God,
He won’t let him go, though He may have to drag him very low.
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Romans 16—“I beseech you, brethren, mark them who cause divisions and
offenses contrary to the doctrine which ye have learned; and avoid them. For
they that are such serve not our Lord Jesus Christ but their own body, and by
good words and fair speeches deceive the hearts of the innocent” (vv. 17-18).
Second Thessalonians 3:15 says, “Yet count him not as an enemy, but admonish
him as a brother.” There is a sense in which you never really let him go: though
you are to put him outside of the sphere of fellowship, you keep calling him back.
People say things such as, “My brother is a Christian, but he divorced his wife
and has been living in adultery. Is it OK if I see him?” A proper reply is, “it’s
fine for you to see him as long as you make sure you admonish him, encouraging
him to get his life right by confessing and repenting of his sin.” Any contact with
a sinning brother or sister that doesn’t have this admonishing aspect to it, is
improper. You put such a person out for the purity of the church, but you must
keep calling him back as well.
THE POWER OF DISCIPLINE

Jesus said, “Verily [truly], I say unto you, Whatsoever ye shall bind on earth shall
be bound in heaven; and whatsoever ye shall loose on earth shall be loosed in
heaven” (v. 18). It is inconceivable to me that I could be acting in concert with
the infinite, holy God in terms of binding and loosening! Those are rabbinical
terms undoubtedly familiar to our Lord’s Jewish audience. They simply refer to
the rabbi’s telling a person whether he was still under the bondage of sin or freed
from it.
If you are a sinning person in the church and somebody comes to you and you
don’t repent, and two or three come to you and you don’t repent, and the whole
church is pursuing you and you don’t repent, we can say that your sins are bound
on you. That is what the Father has already determined in heaven. On the other
hand, if you are repentant, we can say that your sins are loosed, and thereupon we
welcome you into the fullness of the fellowship. We are merely doing on earth
what has already been done in heaven.
“Thy will be done in earth, as it is in heaven” says the Disciple’ Prayer (Matt.
6:10). Do you want to do God’s will on earth as it is in heaven? Then you must
carry out the process of discipline, and heaven will have already done what you
do down here.
It’s comforting to know that heaven supports us in the process of discipline,
because people often think that if you try to confront sin and call it what it is, you
are being unloving. But what you’re really doing is fighting God’s battle and
lining up with heaven.
In verse 19 Jesus says, “Again I say unto you that if two of you shall agree on
earth as touching anything that they shall ask, it shall be done for them by My
95

A P P E N D I X

1 :

T H E

P R O C E S S

O F

C H U R C H

D I S C I P L I N E

Father, who is in heaven.” The Greek word for “agree” (sumphoneo, from which
symphony is derived) literally means “to produce a sound together.” Hence, when
all of you are in harmony with regard to the person you are confronting, the
Father also will be in agreement with you. I don’t think that verse is talking about
a blank check for prayer, although it has been taken out of its context and
misapplied in that way. It certainly isn’t saying that if you can get any two people
to agree, God has to give you what you’re agreeing for. The “two” here means
two witnesses in a case of church discipline regarding a sinning person, and they
really want God’s will to be done. After having followed the biblical pattern, they
can be confident that God’s purposes indeed will be accomplished.
Verse 20 says, “Where two or three are gathered together in my name, there am I
in the midst of them.” You’ve probably heard that verse applied to prayer
meetings, but that is another misinterpretation. Remember the context: the “two
or three” are the witnesses in a discipline situation.
These common
misinterpretations illustrate why it’s so important teach the context of Scripture.
We have the confidence that not only is the Father acting in heaven with us (v.
19), but the Son is here on earth with us as well (v. 20). Never are you more
actively fulfilling the will of God and the work of the son than when you are
acting in the purging and the purifying of the church. We all have to be a part of
that process as ministers of holiness.
In closing, remember that the goal of church discipline is to restore the sinning
brother or sister. Dietrich Bonhoeffer, a German theologian who lived through
some of the terrors of Nazi Germany, wrote a lithe book called Life Together that
contains some penetrating thoughts. Although we would disagree with much of
what Bonhoeffer taught, these profound words ring with insight:
Sin demands to have man by himself. It withdraws him from the
community. The more isolated a person is, the more destructive will be
the power of sin over him, and the more deeply he becomes involved in
it, the more disastrous his isolation. Sin wants to remain unknown. It
shuns the light. In the darkness of the unexpressed it poisons the whole
being of a person. This can happen even in the midst of a pious
community. In confession the light of the gospel breaks into the darkness
and seclusion of the heart. The sin must be brought into the light. The
unexpressed must be openly spoken and acknowledged. All that is secret
and hidden is made manifest. It is a hard struggle until the sin is openly
admitted, but God breaks gates of brass and bars of iron (Ps. 107:16).
Since the confession of sin is made in the presence of a Christian brother, the last
stronghold of self-justification is abandoned. The sinner surrenders; he gives up
all his evil. He gives his heart to God, and he finds the forgiveness of all his sin
in the fellowship of Jesus Christ and his brother. The expressed, acknowledged
sin has lost all its power. It has been revealed and judged as sin. It can no longer
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tear the fellowship asunder. Now the fellowship bears the sin of the brother. He
is no longer alone with his evil for he has cast off his sin in confession and
handed it over to God. It has been taken away from him. Now he stands in the
fellowship of sinners who live by the grace of God and the cross of Jesus Christ. .
. . The sin concealed separated him from the fellowship, made all his apparent
fellowship a sham; the sin confessed has helped him define true fellowship with
the brethren in Jesus Christ.” ([New York: Harper & Row, 1954], pp. 112-13)
Church discipline is the key to the purity of the church, which in turn will enable
us to reach the world. 159
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Appendix 2: Apostolic Cessation and Sign Gifts
1 CORINTHIANS 12 - 14

There is only one reference in the New Testament concerning the gifts. There are many passages
through out the Scripture that deals with spiritual gifts, but only 1 Corinthians 12-14 clearly gives
the guidelines concerning the gifts. Therefore, in order for us to understand the cessation view,
we must critically look into the Corinthians passage.
Chapter 12

•

Paul clearly states that the gifts are given by the Holy Spirit for the common good.

•

Paul lists the gifts.

•

Paul takes step further to explain the dynamics of the gifts in the body through an illustration.

• Paul closes the chapter by writing, “But earnestly desire the greater gifts, and I show you a still
more excellent way.”
Chapter 13

•

The excellent is described as love. Love is the truest of what Christian life is all about.

• Paul clearly says that different manifestations are all worthless if they are not accompanied or
based on love.
• Out of all the gifts, Paul picks out three and tells the readers that prophecy, tongues, and
knowledge will all cease.
•

Therefore, without love, various manifestations do not edify the body.

Chapter 14

• Paul could be mentioning the three, because of the plain conflict that was going on with these
gifts, especially the tongues.
• Or, Paul could be mentioning the three, because they are the ones that will come to cease at a
certain point in time.
• Paul mentions that one who speaks in tongues apart from the gift of interpretation does not
edify the church, rather himself.
•

In order for there to be edification, there needs to be understanding (cf. 14:5).
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• Clearly the gift of tongues was being misused, because it was being exercised apart from the
gift of interpretation and therefore not edifying to the body of Christ.
• Paul says that in a public worship setting, speaking in tongues apart from the gift of
interpretation should be forbidden, because it doesn’t edify the members.
• Paul places prophecy over speaking in tongues, because prophecy will benefit the body –
unless it is used in conjunction with the gift of interpretation (cf. 14:5).
• Paul describes the purpose of the tongues in this way, “So then tongues are for a sign, not to
those who believe, but to unbelievers. . .” (I Cor. 14:22). Speaking in tongues was used as a sign to
the unbelieving Jews. “By men of strange tongues and by the lips of strangers I will speak to this
people, and even so they will not listen to me.”
• This verse also demonstrates the unbiblical nature of the “private prayer language.” If tongues
are a sign to unbelievers, and it’s just you and God in prayer, what does that say about you?
•

Paul desired an orderly worship. He also desired all to be done for the edification.

• Paul clearly commands women to be silent (meaning not prophesying, speaking in tongues, or
teaching)
•

This is an excerpt from Robert Thomas’ Understanding Spiritual Gifts.
He (Paul) reminds them tenderly once again of the proper balance between prophecy and
tongues. The words “desire earnestly” (cf. 12:31; 14:1) and “forbid not” portray well the
marked preference for prophecy over tongues in a Christian gathering. This has
repeatedly been featured (14:1-5, 20-25). Prophecy was one of the “greater gifts” (12:31),
and one that would in Christian worship bring greater benefit to saint (14:1-5) and sinner
(14:20-25) alike. The value of tongues under such conditions was relatively small. Yet
Paul has not expressed hostility toward this latter gift or those who used it, unless they
insisted on using it apart from his clear-cut rules of procedure (14:27-28). Value from
tongues, as from prophecy, could come to such a first century congregation if specified
stipulations were rigorously applied, but edification through prophecy could be assured
with a much higher degree of certainty. Therefore, instead of being simply not forbidden,
prophecy was to be zealously sought for the building up of the congregation (p. 166, 167).

•

All things must be done properly and in an orderly manner
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Appendix 3: Believer’s Baptism
On pages 38-39 of IBC’s membership syllabus, these paragraphs are found in reference to
baptism as it succinctly states the church’s position:
Baptism signifies God’s work of forgiveness and regeneration, provides entrance into the
community of God’s people and gives evidence of repentance, faith, and discipleship.
Jesus himself was baptized as an example to the people of God, gave baptism and
commanded the disciples to baptize. Baptism symbolizes the washing away of sin (Acts
22:16), the death of the old life (Rom. 6:3), arising to new life (John 4:10), the ministry of
the Holy Spirit (John 3:5-8), and the nature of the Christian life (Col. 3:5-10). Baptism is
simply an external testimony to the internal reality of the Spirit’s conversion. It must
never be understood as efficacious in and of itself.
IBC baptizes converts by immersion because we believe this was the mode used in the
Scriptures (Acts 8:38-39). Furthermore, IBC does not practice nor endorse infant baptism
since the infant is incapable of exercising faith and because there is no scriptural
justification for it whatsoever.
Having said all this, we need to back up a little in order to see how we’ve arrived at this
conclusion. In the history of Christianity there has always been much confusion on the nature and
mode of baptism, so it is necessary that we possess a biblical understanding.

Definition
Before we discuss the meaning and significance of the word baptism, it is important to
study its origin. Contrary to popular opinion, baptism did not begin in the New Testament with
John the Baptist. It actually began back in the Old Testament in what was known as “proselyte
baptism.” Whenever a Gentile recognized YHWH as the true God and wished to become a
worshipper of Him, Proselyte baptism was the way for a Gentile to become a Jew religiously
speaking. In order for this to take place, three things had to happen: circumcision, animal
sacrifice, and lastly, baptism. This proselyte baptism was by immersion, and was meant to
represent the death of the Gentile’s old life and his rising to new life with the true God, YHWH
(Rediscovering Pastoral Ministry, p. 361). Having mentioned this important background information
we can discuss the meaning of the word itself and its significance in the New Testament.
First of all, the word baptized literally means “to dip repeatedly, to immerge, submerge”
(Thayer, p. 94), and when used in the New Testament it means “either to baptize literally (in
water) or to baptize metaphorically (in Spirit into Christ, in suffering into death), but it never
embraces both meanings simultaneously” (James D. G. Dunn, Baptism in the Holy Spirit, p. 227).
Throughout the New Testament, it is the metaphorical concept rather than the literal act that is
stressed throughout. Second, the main idea of baptism has to do with identification, union,
membership, or initiation into something (cf. Rom. 6:3) (cf. MacArthur, p. 98; Fung, p. 172).
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Thus, the act of baptism symbolizes the believer’s initiation into the body of Christ, and his public
identification with Him via His death and resurrection (union). Third, although here in the West
there is no cultural stigma in being baptized, the cost was quite high in the early Church. For a
believer to publicly proclaim his faith in Christ through the act of baptism often meant ostracism
from one’s own people, persecution, and sometimes even death. It is still that way in some
countries today including Japan. Therefore unless a person had really counted the cost of living
for Christ, he didn’t get baptized. Fourth, baptism does not have saving power nor is it necessary
in order to be saved. Obviously the thief on the cross never had an opportunity to be baptized
and yet Jesus told him, “Assuredly, I say to you, today you will be with Me in Paradise” (Luke
23:39-43). Also, in I Corinthians 1:17 Paul said, “For Christ did not send me to baptize, but to
preach the gospel, not with wisdom of words, lest the cross of Christ should be made of no
effect.” In this passage Paul clearly makes a distinction between “baptizing” and “preaching the
gospel.” If baptism were necessary for salvation, it would be part of the gospel. Many baptismal
regenerationists however will point to Acts 2:38, “Then Peter said to them, “Repent, and let every
one of you be baptized in the name of Jesus Christ for the remission of sins; and you shall receive
the gift of the Holy Spirit.” Since baptism is mentioned alongside of repentance as necessary for
the remission of sins, it is argued that baptism is necessary for salvation. A closer look at the
preposition for however, will help to clear up the confusion. Dana & Mantey lists 8 different
usages for this preposition (1) “in” (sphere) - Luke 8:48; John 1:18; Acts 2:27, 31; 19:22; (2)
“upon” - Mark 1:10; Acts 27:26; (3) “against” - Luke 12:10, 15:18; Acts 6:11; (4) “among” - Luke
10:36; John 21:23; Acts 4:17; (5) “with respect to, with reference to” - Acts 2:25; Romans 10:4,
15:2, 16:19; (6) “as” (equivalence) - Hebrews 1:15; Mark 10:8; Acts 7:53, 13:22; (7) “because of” Romans 4:20; Matthew 3:11; Mark 2:18; Acts 2:38; Romans 11:32; Titus 3:14 (Notice the notation
that Dana & Mantey make concerning our passage); (8) “for the purpose of” - Matthew 8:34, 8:4, I
Corinthians 11:24; 2 Corinthians 2:12) (Dana & Mantey, A Manual Grammar of the Greek New
Testament, pp. 103-104).
This preposition like most words, is polysemous. That is, it can take on a different
meaning depending upon the context it is used. Thus, it is the job of lexicographers to determine
what use is being used in each passage. Dana & Mantey have chosen the causal use “because of,”
and this seems to make the most sense. In fact, let’s take a look at how this preposition is used in
a similar context.
Matthew 3:11 - I indeed baptize you with water unto repentance, but He who is coming
after me is mightier than I, whose sandals I am not worthy to carry. He will baptize you
with the Holy Spirit and fire - ̓Εγὼ μὲν ὑμᾶς βαπτίζω ἐν ὕδατι εἰς μετάνοιαν, ὁ δὲ
ὀπίσω μου ἐρχόμενος ἰσχυρότερος μού ἐστιν, οὗ οὐκ εἰμὶ ἱκανὸς τὰ ὑποδήματα
βαστάσαι· αὐτὸς ὑμᾶς βαπτίσει ἐν πνεύματι ἁγίῳ καὶ Πυρί - Notice, that John
baptized with water “unto repentance,” which is the same preposition. Now, did John
baptize “for the purpose” of repentance, or “because of repentance?” The answer is
found in the context - vv. 7-8. John would not baptize anyone who had not already shown
evidence of repentance. Clearly, this is the causal use of the preposition.
Therefore, understanding the force of the preposition for to mean “because of” solves the
problem. Peter is calling men to first repent (saving repentance); if they truly do repent, the first
thing they are to do is to be baptized because their sins have been forgiven. Peter goes on to say
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that they will be baptized into the Holy Spirit as the consequence of salvation. Baptism is a
symbolic testimony of an inward reality. Fifth, this necessarily rules out anything other than
believer’s baptism. In other words, it is patently unbiblical for an infant to be baptized because an
infant cannot repent or exercise faith in order to be baptized. There are no examples of infant
baptism in Scripture nor is there any command for adults to baptize their children. How can the
symbolism behind baptism have any significance in the life of an infant? It is just as absurd to
baptize an adult unbeliever, as it is to baptize an infant. In both cases it has no consequence other
than to introduce confusion about the significance of baptism.
Identification
Galatians 3:27 - For as many of you as were baptized into Christ - ὅσοι γὰρ εἰς Χριστὸν
ἐβαπτίσθητε - The for serves an explanatory function, further confirming the reality of sonship.
What does it mean to be “baptized into Christ?” Clearly, this is a metaphorical usage as the object
is Christ and not water. Thus, the act of baptism symbolizes the believer’s initiation into the body
of Christ, and his public identification with Him. This brings us to the present context. Paul is
not talking about the believer’s baptism, but probably as Dunn notes,
εἰς Χριστὸν ἐβαπτίσθητε is simply a metaphor drawn from the rite of baptism to
describe the entry of the believer into Christian experience - or, more precisely, the entry
of the believer into the spiritual relationship of the Christian with Christ, which takes place
in conversion-initiation” (Dunn, p. 109).
This makes a lot more sense than understanding it as a reference to water baptism,
particularly because the very next statement about being “clothed with Christ” is a metaphor. It
would seem rather strange to have “baptized into Christ” refer to the literal physical act, and have
“clothed with Christ” refer to a metaphorical description (Dunn, p. 111). As Dunn further noted,
“to focus attention on the baptismal rite is therefore to make the mistake of the child, who
remembers the illustration but pays too little heed to the moral drawn from it” (Dunn, p. 112).
Rather, this seems to be a reference to the believer’s union with Christ, or his salvation - the day in
which this union took place. cf. I Cor. 12:13.
have put on Christ - Χριστὸν ἐνεδύσασθε - The verb put on means to “clothe oneself in, put on,
wear something” (BAGD, p. 264), and when it is used metaphorically (as here) in relation to
persons, it signifies “to take on the character or standing, to become as” (Burton, p. 204), and thus
it has reference to becoming like Christ in reference to His standing, as objects of divine favor
(Burton, p. 203). It is “a graphic way to describe how Christ’s life, presence, and righteous nature
envelop the believer” (MacArthur, p. 99). In other words, we are able to stand before God the
Father as His sons, because we are in His Son.
1. Take a look at Romans 6:3-5 - Or do you not know that as many of us as were
baptized into Christ Jesus were baptized into His death? 4Therefore we were buried
with Him through baptism into death, that just as Christ was raised from the dead by
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the glory of the Father, even so we also should walk in newness of life. 5For if we have
been united together in the likeness of His death, certainly we also shall be in the likeness
of His resurrection - ἢ ἀγνοεῖτε ὅτι, ὅσοι ἐβαπτίσθημεν εἰς Χριστὸν ̓Ιησοῦν,
εἰς τὸν θάνατον αὐτοῦ ἐβαπτίσθημεν̀ 4συνετάφημεν οὖν αὐτῷ διὰ τοῦ
βαπτίσματος εἰς τὸν θάνατον, ἵνα ὥσπερ ἠγέρθη Χριστὸς ἐκ νεκρῶν διὰ τῆς
δόξης τοῦ πατρός, οὕτως καὶ ἡμεῖς ἐν καινότητι ζωῆς περιπατήσωμεν. 5εἰ
γὰρ σύμφυτοι γεγόναμεν τῷ ὁμοιώματι τοῦ θανάτου αὐτοῦ, ἀλλὰ καὶ τῆς
ἀναστάσεως ἐσόμεθα – Notice that in this parallel statement, Paul mentions our
identification with Christ’s death and His resurrection. Obviously, this is a spiritual
designation. Identifying with Christ’s death means that we have died to our old selves,
and being raised with Him means that we walk “in newness of life,” or sanctified (a
resurrection-type life). So when a believer participates in the ordinance of baptism he
is closely identifying himself with Christ’s death and resurrection, and providing a
visual picture of his union with Christ.
I Corinthians 12:13 - For by one Spirit we were all baptized into one body - καὶ γὰρ ἐν ἑνὶ
πνεύματι ἡμεῖς πάντες εἰς ἓν σῶμα ἐβαπτίσθημεν – The analogy of the “one body” that
was mentioned in the previous verse naturally leads Paul to discuss the “one Spirit.” Paul’s point
in the previous verse is that even though there are many members there is still just one body, and
here he augments that by saying the one body has just one Spirit (cf. Robertson & Plummer, p.
272). Before we go any further we need to clarify what type of baptism that Paul is referring to
here so that there is no confusion. Paul is not discussing the rite of water baptism but the reality
of Spirit baptism. What is Spirit baptism? Spirit baptism is the act whereby the Lord places a new
believer into the body of Christ. This Spirit baptism takes place at the very moment the new
believer places his faith in Christ. It is then that the Holy Spirit begins His indwelling presence in
the believer’s life. Water baptism is also an external illustration or picture of the reality of Spirit
baptism (cf. Hodge, pp. 253-54; Thomas, pp. 42-45; MacArthur, pp. 311-12).160
The emphasis on the adjective all indicates that every single believer is included in this
statement. There is no such thing as an elite group of Christians who have experienced the
baptism in the Holy Spirit to the exclusion of others. Every person who has placed his faith in
Jesus Christ has experienced this baptism and have been placed into the body of Christ. Just as no
member is excluded from participation in the physical body, the same can be said in the spiritual
realm (Thomas, p. 42). In order to drive this point home Paul specifically states how diverse the
body of Christ truly is.
whether Jews or Greeks, whether slaves or free - εἴτε ̓Ιουδαῖοι εἴτε ̔́Ελληνες εἴτε δοῦλοι
εἴτε ἐλεύθεροι – What are the two factors that cause separation between people? Either racial or
social differences. The races have failed to get along together since almost time began, and the
same can be said in reference to the rich and poor. All that has changed at the foot of the Cross,
however. Whether you were born a Jew or a Gentile, whether you are socially prominent or
socially oppressed, none of these things matter to fellow brothers and sisters in Christ. There is
equality in Christ and therefore anything that used to cause separation between people is done
away with (Robertson & Plummer, p. 272). Regardless of who you are, God will accept you into
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the body of Christ on the basis of your faith in Him. Paul said virtually the same thing in
Galatians 3:27-28, “For as many of you as were baptized into Christ have put on Christ. 28 There is
neither Jew nor Greek, there is neither slave nor free, there is neither male nor female; for you are
all one in Christ Jesus.”
and have all been made to drink into one Spirit - καὶ πάντες ἓν πνεῦμα ἐποτίσθημεν – This
last part of the verse should be understood as coordinate with the first part, “For by one Spirit we
were all baptized into one body” and thus belongs to the same time designation (Hodge, p. 255).
Does this part of the sentence describe a distinct experience from being baptized in the Holy
Spirit? Some commentators think that whereas the first part of the sentence describes Spirit
baptism, this second part describes the consequent indwelling of the Holy Spirit (cf. Thomas, p.
45; MacArthur, p. 313; Hodge, p. 255). I think its better however to view this as a parallel
statement, both describing Spirit baptism (cf. Robertson & Plummer, p. 272). If we have been
immersed into the Holy Spirit, it is natural to say that we are made to drink from this same source.
This same idea was alluded to by our Lord when He compared the Holy Spirit to water that men
can drink. John 7:37-39 says,
On the last day, that great day of the feast, Jesus stood and cried out, saying, “If anyone
thirsts, let him come to Me and drink. 38 tHe who believes in Me, as the Scripture has
said, out of his heart will flow rivers of living water.” 39 But this He spoke concerning the
Spirit, whom those believing in Him would receive; for the 8Holy Spirit was not yet given,
because Jesus was not yet glorified.
Through the baptism in the Holy Spirit all believers have been united into one body and
are therefore partakers of the same Spirit (Hodge, p. 255).
A person should only be water baptized if he or she has already been “baptized into
Christ.” The only way one can enter into this union with Christ is by repenting of one’s sins and
placing their entire trust in Jesus as Lord and Savior. If this has taken place, then it is imperative
for that person to be obedient to God and take the first opportunity to be baptized. After all,
baptism is the very first command that a believer is to obey (Acts 2:38). That’s why even though
baptism isn’t necessary for salvation those who say they are believers and yet refuse to be baptized
contradict their profession. It doesn’t make sense to say that you’ve repented of your sin in order
to place your trust in Christ as your Lord and Savior and then not obey His very first command.
Similarly, those who profess faith in Christ and yet say, “I don’t think I’m ready to be baptized.”
If you’re not ready to be baptized, then you probably weren’t ready to profess faith in Christ.
Robert Duncan Culver explains how significant baptism is:
When Christianity comes to a formerly wholly pagan culture, presenting oneself for public
baptism is still the event which to the general (pagan) public, even family and friends,
unites the new Christian with the fellowship of believers in Christ and disunites him in
many ways (especially heathen initiation and puberty rites, superstitions, spiritism, etc.)
from the surrounding culture. Hindu and Muslim families care little, we are told, how
much their members attend meetings and lectures of Christians. But baptism is another
matter. There the tensions begin, often leading to rupture and ultimately to other
conversions – as Jesus promised (Matt. 10:34-42).161
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Immanuel Bible Church
Membership Application

Date:_________________
Staff Attending Interview
Pastor:______________________________

Other Staff:__________________________ ______________________________

Applicant Information
Name:____________________________________________BirthDate:______________
Address:________________________________________________________________
Home Phone: (
Occupation:

) ________ - _________ Cell Phone: (

)_______ - ________

____________________________________________________________

Work Phone: (

) ________ - _________

Married:

_______ Yes ________No

Divorced:

_______ Yes

Email:_________________________
Wedding Date: ___________

Children
Name 1:__________________________

Birth Date: ____________________

Name 2:__________________________

Birth Date: ____________________

Name 3:__________________________

Birth Date: ____________________

Name 4:__________________________

Birth Date: ____________________

Name 5:__________________________

Birth Date: ____________________
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Name 6:__________________________

Birth Date: ____________________

Previous Church Membership: ______________________________________________
Baptized (date/location): ___________________________________________________
How introduced to IBC? ________________________

Began Attending__________

Membership Class (Date): _______________________
Christianity
1. Fully explain what the gospel of Jesus Christ is.

2. When were you saved, and how do you know that you are saved?

3. Explain how your life and thinking is affected by your faith in Jesus Christ.
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4. Is there any area of doctrine or theology that you know of, which conflicts with the
doctrinal position at IBC?

5. Why do you wish to be a member at IBC?
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6. What area of ministry at IBC would you like to be involved in?

Pastoral Comments:
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IMMANUEL BIBLE CHURCH
CHURCH COVENANT
Since we have been brought by God’s grace to repent and believe in the Lord Jesus Christ and to give ourselves up to
Him, and since we have been baptized upon our profession of faith in the name of the Father and of the Son and of
the Holy Spirit, we do now, while relying on His gracious aid, solemnly and joyfully renew our covenant with each
other.
We will work and pray for the unity of the Spirit in the bond of peace.
We will walk together in brotherly love, as is appropriate for the members of a Christian Church; exercise an
affectionate care and watchfulness over each other and faithfully admonish and exhort one another as occasion may
require.
We will not forsake the assembling of ourselves together, nor neglect to pray for ourselves and others.
We will endeavor to bring up such as may at any time be under our care, in the nurture and admonition of the
Lord, and by a pure and loving example to seek the salvation of our family and friends.
We will rejoice at each other’s happiness and endeavor with tenderness and sympathy to bear each other’s burdens
and sorrows.
We will seek, by God’s enabling grace, to live carefully in the world, denying ungodliness and worldly lust, and
remembering that because we have been crucified with Christ and raised to newness of life in Him, there is now upon
us a special responsibility to lead a new and holy life.
We will work together for the continuance of a faithful evangelical ministry in the church, as we sustain its worship,
ordinances, discipline, and doctrines. We will contribute cheerfully and regularly to the support of the ministry, the
expenses of the church, the relief of the poor, and the spread of the Gospel through all nations.
We will, if we should leave this church, as soon as possible, unite with some other church where we can carry out the
spirit of this covenant and the principles of God’s Word.
May the grace of the Lord Jesus Christ, and the love of God, and the fellowship of the Holy Spirit be with us all.
Amen.

109

N O T E S

Notes
H. Wayne House, “Biblical Inspiration in 2 Timothy 3:16” in Vital Apologetic Issues , ed., Roy
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Scripture, and thus still God-breathed (cf. House, Biblical Inspiration in 2 Timothy 3:16, pp. 219-20;
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when it comes to Christian authors, even the best of commentators, their statements are
not adopted as doctrine unless they are first tested stringently by the authority of
Scripture.
33

111

N O T E S

34

cf. Isaiah 40:18.

35

cf. Isaiah 6:3, Rev. 4:8.

36

Quoted by Brown in Heresies, p. 145.

37

Robert Duncan Culver, Systematic Theology, p. 106.

38

Ware, Father, Son and Holy Spirit, p. 41.

It was adopted in 325, completed in 381 at the Second Ecumenical Council of Constantinople
and approved at Chalcedon in 451.
40 cf. also v. 39, “Therefore know this day, and consider it in your heart, that the LORD Himself is
God in heaven above and on the earth beneath; there is no other.”
39

41Charles

Dyer, Eugene Merrill, Charles R. Swindoll and Roy B. Zuck, Nelson's Old Testament Survey
: Discover the Background, Theology and Meaning of Every Book in the Old Testament (Nashville: Word,
2001), 562.
42 Contra Lenski, p. 341, who limits this statement to regeneration and spiritual life.
The preposition εἰς “strongly suggests a coming-into-relationship-with or a coming-under-theLordship-of” (Carson, p. 597).
43

This is not a baptismal formula but simply a theological statement of the new believer’s union
and submission to the Godhead (MacArthur, p. 346).
44

45

Culver, Systematic Theology, p. 108.

Ian H. Murray, Jonathan Edwards: A New Biography (Edinburgh: Banner of Truth Trust,
2003), p. 258, fn. 2.
46

47

Leviticus 11:44-45.

48

G. R. Lewis, Evangelical Dictionary of Theology, p. 451.

49

Paul Enns, Moody Handbook of Theology, p. 188.

50

Ibid., p. 188.

51

cf. Isa. 14:24; Eph. 1:11b.

52

See also Ephesians 1:4-6, 11-12, etc..

53

Colossians 1:16.

54

Philippians 2:10-11.

55

John 5:21; Rom. 4:17; 8:11; I Cor. 15:22, 36, 45.

56

John 6:63; I Cor. 15:36; 2 Cor. 3:6; Gal. 3:21.

57

Some commentators object to this interpretation because it understands σαρκὶ as a dative of
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to describe the condition
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understand
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